BUDDHA AND HUMANITY!
by
Suniti Kumar Clmtlelji

The international importance of Buddha hag been ex-
pressed succinetly by the English writer and historian, Mr.
H.G. Wells, who declared around ahout 1920 that the six
greatest men in history were Buddha, Socrates, Alexander
or Aristotle, Asoka, Roger Bacon and Abraham Lineoln. Buddha
certainly has heen one of the greatest and most gignificant
thought-leaders in human history. His appearance wag not
au igolated event in the history of man's endeavour to rise above
hig bare material existence, to probe into the nature of the
Ultimate Reality behind life and to find a proper attitude
towards his fellow heings and towards all living creatures.

Humanity, after it had evolved into proper man, Homo
sapiens, from anthropoid apes, made its glow and steady upward
progress along the path of group life to civilisation. The first
bundreds of thousands of years were taken up by man's efforts
to rige above hig material surroundings. e passed through the
various stages in hig cultural advancement, first by learning the
uge of fire und then by acquiring greater control over his hands
and inventing tools and weapons. Ie passed through the
eolithie, the palaeolithic and neolithic stages, and evolved with
whit became one of the fundamentals of hwnan advancement,
organiged gociety, The notions of primitive man which were
born primarily of fear for the world around him and for the
ungeen forces which seemed to operate here, gradually helped
him on. As he achieved greater control of his environment,
man began to evolve an intelligent attitude of enquiry and of
imagination towards life and being. In the earlier periods of
human history when civilisation in the true gense of the term
hecame well-established, with organised communities building

1. From a paper read at the Buddha Jayanti Symposium inNew
Delhi, November 1956,
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up eitier and gtates and evolving organiged and codified religion,
the guesses towards truth went on developing and gathering
greater momentium.

After eiviligation had made conpideralide advances, man
was freed from immediate want. e had wople time at hig
digposgal beeause hig economic life was better-iwrranged. During o
period between 3,000 and 6,000 years ago, humanity in the more
important civiliged areas entered into fruitfui gpeculations about
lite and the world around it and about the mystery that was
hehind life. Tt i rvather remarkable that in spite of different
environments the greatest thought-leaders of humanity, about a
thousand yearsg before Christ, cume to forimulate certain ideas
whiclh were in bagic agreement, no matter how widely separiuted
the race or people or country. ‘T'he best attempts of thinkers
and wige men of the cepturies and millennia before 1000 13,0,
geemed to have been subjected gradually to ihe five of hoth
intellectunlism and a growing spirvit of humanigm, eomhined
with thut of an enlightened imagination,  As o result we have,
dnring the firgt thousand years before Christ, and particularly
during the firgt half of this period, the vvolution and goeneral
acceptance of certain ideas with regard to the nature of man and
the unseen world, We have also an aeeeptance of man's duty in
life, which forms the basgis of most human concepts and attitndes,
gpeenlations and behaviour today. Most of the great religions
which are now active in the world, either directly in their old
forms or indirvectly in a new form, originated during this
millenninm. This has beew deseribed by some historiang and
thinkers as the Axial Period or the Axial Millenninm in the
higtory of present-day man. The apex was certainly reachud
by the middle of the first millennium B.C.; and in this apex, or
crest of the wave, we find a number of great thonght.leaders of
humanity, ineluding the Buddha himself,

We take a very sobev view about the antiguity of Indian
Vedic Culture, which seems to have agsumed something like its
final form just at the beginning of this Axial Period. The antiquity
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of the wivent of the Vadic Aryans in India, according to this
eatimate of time, does not appear to he anterior to 1500 B.C.; and
the highest spiritual development of thig period started towards
ia elose when in Tndia o new people wag being born from the
fusion of the Avrvan invaders from the Northwest with the
eivilised pre-Arvan inhabitants of the conntry.,  Out of this
iderracial contact, confliet and final co-operation and jnevitahle
fusion, arose 4 new people and a new culture with a newly sub-
lmated ideology which form the basig of the present-day Tndian
people amd Indian enltuve, Prior to this, certain intuitive gnesses
at Truth, the existence of a Unity or Unique Principle behind
thix universe, were formulated with convietion and with éelat by
the Bgyptinn Phavaolh Amen-Hotep (Amenophis) IV, who con-
ceived of the exigtence of the One God whom he saw in the dige
ol the Sun and who was invoked by the name of dfom.  This was
one of the most important events in the thought-world of man of
which we have actual historical evidence dating from the 14t
century B.CL OF all the great persons who made an advance towards
the development of a Unitary Conception of Life and BExistence,
Amen-Ilotep wag one of the carliest and most preeminent.
Abont Ameun-Hotep we wvote that he represents a comingling of
races in his personality—he was an Bgyptain Hamite, but he had

the blood of Indo-Taropean-speaking peoples in his veing,

T ancient India, the sages or poets who were the comnpogers
of the Vedie hying during the period beginning from 1500 B.CL
onwards, representing primarily the Indo-Taropean tradition of
thought hut evidently profoundly influenced, even at that early
periodfirst by the various Agianic and Assyrio.Babylonian and then
by the Dvavidian and other pre-Aryan Indian approanches towards
Life, mevived faivly early at a conception of a Spirit which per.
meantes the Universe and which manifesty itgell in various forms
which man conld conceive, The two of the wisest men in ancient
Tndin who appear to have fonrished during the 10th century B.C,
and who were evidently historical persons, were Vyasa Dvaipayana,

whu, aeecording to the ancient Hindu tradition, wuas the compiler
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of the Vedag, and Krishna Vagudeva. They rvepresent in them:
gelves, physically, intfellectually and spirvitually, the racial and
cultural fusion which wag at work in ancient India, bringing
about the birth of the " Indian Man,” as a composite Being, who
obsorbed in himself the various and totully distinet racial elements
of Aryan and Dravidian, Mongoloid and Austro-Asiatic. The ideas
regarding the existence of a Pervading Spirit, Brahman or Aiman.?
were being estublished by these and other thinkers in India
when the Axial Period began. In India the characteristic con-
ceptions? of the Ultimmate Reality were arrived at in this way.

The conception of the Zao (ancient Chinese Dhaw) or
‘the Way,’ which wag something almogt identical with the Indian
concepbion of Nife (Jj,‘tu,),’L originated among the Chinese in the
vldest period of the formation of their civilisation, during the
first half of the gecond millenninm B.C. The Chinese looked upon
thig 7'ao w8 the ultimate source of exigtence as well ag the moving
and guiding force of life, "Mhe Tao manifested itgelf in various
formg, primarily ag Yang and Yin (or Purusha and Prakrti, s
the Indiang would say ), in the material world, and also as T'eh
ur Righteousness (£.6., Dharma) in relutiong among living
creatures, The Chinese people and Chinege thinkers, including
Donfuciug and hig followers, as well ag other philogophers like
Mo-Tzu and others, and including of course the great Lao-Tzu,
took for granted the pregence of Pao us the great Basis or Back.
ground of all Bxigtence.

Similarly, in the Western World the Jewsd developed their
idea of Yahweh on the basgis of the Bgyptian conceptions of the

2. Also expressed in a Moral Law, which operated in the universe,
as Rita (Rra) and Dharma or ‘the Order’ and ‘Virtue® which held things
together in their essential character and which also acted as the idner
moral force,

8. Such as we find in diverse forms in the Upanishads, in Bud-
dhism, both Hinayana and Mahayana, and in Jainism,

4. This word also, in all likelihood, meant ‘way® in its original
sense in the oldest Sanskrit, having come from the root »/ (r) “to go.*
‘The equivalent of this wordin the Old Iranian Speeches, e.g.,the Avestan
Asha and Old Persian Arta, was also a word of similar deep import in the
world-consciousness of the Tranian Aryans.
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Unity of Godhead, ag, for example, that which was formulated by
Amenophis., The Indo-Buropeans who established themselves in
Greeco were influenced by their Bagtern neighbours, the Hamitic
Peoples of Egypt and the Semites of the Neur Bast. They had alsgo
their own native conception of a Sky-Iather, Zeus Pater (corres.
ponding to the Vedic Dyawus Pitar), and also of a supreme Intellect
or Mind (Nowus) working in the universe; The ancient Greeks also
thought that the direction of the nniverse was through a Divine
Tiaw which they ealled Diké5 At the beginning of the Axial Petiod
these ideas were becoming crystallised among thinkers all over
the then civilised world, from China through India and Iran and
the Semitic world into Egypt and Greece. They formed the basis of
all subsequent gpeculation among mankind on the subject. Thege
ideng became also the mainspring of all haman intuition and ex-
perience in the matter of the nature of the Ultimate Reality,

During the firgt half of the Axial Period, quite a new
note appears.  After the all.embracing idea of the T'ao or Rila,
Aton or Yahweh or Zeus-Pater, of Bralkman and Dharma, and of
Nowsg and Diké, had hecome establighed, to bring to man 2’ gense
of steadiness in hig Weltanschauung, certain new formulations
about the duty of man toward his fellow beings, and also, in some
cases, toward all living creatuves, were introduced.  Before the
Axial Period, the Ultimate Reality, as conceived in the various
mutually explanatory or complimentary forms, was something
like » blind dynamic force with a certain inescapable inevita-
hility about it. 1t was not genemﬂy regarded ag heing vitally
connected with rational human behavionr. At any rate, in the
earlier stages of the dawning of the Tdea of a Great Underlying
Force in Hxistence, it was conceived of ag only a Foree or
Natural Order and nothing else, which carried evErythh.xg in
its course ov operation. Man had to placate this force hy
magical rites of sacrifice and ritual, and by observance of certain
rules of conduet which had more materialistic than moral

&ugmhcance T)uring the Axial Teriod the humanising and

5 From the prlmmve Indo Fm ope’m root dik meaning * to d11 ect ’
which oceurs in Sanskrit as dis.
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rationalising of this Ultimate Reality made it imperative fob
man to have a moral attitude towards life in general, The
Vedic Aryans, for ingtance, and similarly the early Jews, the
early Greeks, the early OChinese and other early peoples
performed their sacrifices to the Gods by making offerings of
animals, of food and drink, of raiment and precious objects, and
by observing certain taboos. But it was a person like Krighna
who learnt from hisg teacher Ghora Angirasa that the moral life
of truth, of self-regtraint, of abstention from taking others’
property, and of charity embodied the real sacrifice which
pleaged the Supreme Spirit. So with the Jews their great early
prophets like Isaiah insisted upon their leading a serioug moral
life. They were not free, however, from the accepted or current
ritualigtic bhaekground, at least for a long ‘time. Tn Ching,
Lao-Tzu brought in the need for detachment from life with a
fivm anchoring ou the Z'ao. With him non-interference in the
affairg of others and persistence in concentrating within onesell
formed the ideal morval life., Confucius, on the other hand,
thounght that one first had to become established in the right
life, by modelling his conduct on.the teachings and oxamples of
the ancient seery and sages, by trying to rvectify the illg of
society to the beat of his ability, and by teaching munkind to

live rationally and in 2 gpirit of universal friendship.

In Greece the earlier philogsophers were occupiéd bhoth
with the fundamentals of the universe, which they sought to
explain with their limited knowledge, and with the moral law
which guided the univerge. 'Their teachings came together in
those of Socrates and Plato, who espoused faith in the Unseen
Reality as the guide and exemplar of the World and Humanity,
In China during the dth century B.C. Mo-Tzo preached universul
love as the basgis of the relationghip between man and man,
The sages of the Upanishads of India were more occupied with
the understanding of the nature of the Tltimate Reality and
of Man’s relationship  with it than with anything else. They
were followed by hetrodox non-Vedic thinkers like Nemintha
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or Avightanemni (a contemporavy and cousin of Vasudeva Krigshna),
Pargvanatha, Mahaviva, and Buddha, who accepted some of the
main ideologies of the later Vedic Age, such asthose in the Upani-
shads. At the same time they were actuated by a new ideal,
that of eclarifying and establishing the relationghip between
man  amd the universe, particularly the wuniverse of living
creatures. The Upanighad seevs wanted man to approach his
brother man through the way of the Common Divinity that
wag in all men. In Greece, in China, and in the new sgchool of
non.Vedie thought-leaders in India, man wag gsupposed fo be
interested in hig brother man in a direct way, as a man and as
nothing elge, without any reference to any transgcendant or

guper-human hackground.

In Buddha we find, perhapg for the firgt time in the
history of humanity, that all.embracing love for man whiceh wag
to he the maingpring of human behavionr and which was to
form one of the pivots of his aspiration for self-realisation.
The gecret of Buddha's appeal, the great success of this appeal
to Humanity has lain here. Buddha, of course, was in the first
ingtance an Indian sage, and he inherited the aceumulated
wigdom of his forbears. IIig teaching has come to us in two
distinct streams ov traditions, the Hinayana and the Mahayana.
The former tradition, so far, has been looked upon as repre.
genting the main trend of Buddha's thought and teaching,
whereas the latter has heen considered as showing a later
development of some of his ideas and new modifications along
quite different lines from what he taught. The more we in-
vestigate this matter, the more we broaden our mindg with the
actual teachings of Buddha the better do we see that in gome hasic
matters they were probably different from what these two conflic-
ting schoois declare them to have been. The emphasis of Hurayana
has been towards a bagically agnostic approach to the Ultimate
Reality., In the Hinayana, this Ultimate Reality is not a
personal god or divinity, or a Supreme Spirit. 1t is a state,
the state of Nirvana, which is not negative and nihilistic but
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positive and full of bliss. The Mahmyan takes o ditferent point
of view, beginning with the assumption of the existence of an
Ultimate Reality, a Cogmic Buddha Spirit, as (undamental in
life and being. We know that whenever a religion or a creod
becomes well-ovgnniged within a Chursh, it develops, through a
succession of teachers, an orthodox philosophy that becomes
more and more rigid and hidebound with each gencration,
Buddhism in its various gchools was equally exposed to that
gort of thing, just like Chriglianity and Islam wnd the various
gects of Hinduism.

We must take note of Buddha's Indisn heritage in his
attitude towards the world. In his Indiun heritige, there was
a compelling sense of sorrow and suffering in this world; there
wag the idea that philosophical speculation and quest were to
have ag their final aim and object the remaval of 1his sorrow and
saffering. In this quest for a permanence beyond Tife there was
to be abgolute honesty and fresdom of purpose, Jomplete intel-
leetual freedom was fully guaranteed in ancient Jundin in this
matter; and in the ancient Indian tradition, speculation about
the nature of hwwan personality and its conneetion with the
Ultimate Reality went hand in hand with o most refreshing
detachment fvom ideas that had anything of the nature of 4 hide-
bound theology or organised religion with itg vestoed interests,
Certain explanations of life and being were sought in various
ways, and some of these weve very widely accepted, though they
were not insisted upon as cardinal doctrines oy dogmas.,  These,
for example, were the ideas of Karma and of Samsar
or Action which formed the hasis of the hwman pe
of man’s moving about in thig world, aud of &
a notion of human personality or

a--of Karma
rdonality and
amsgra which was
soul pagsing through a cyele of
exigtences in a number of “incarnations.” The path of liberation
was regarded ag being through knowledge primarily, but & new
factor, namely, that of good deeds, came into existence f
Blind adherence to sacrifice and ritu
Although they wer

airly carly.
al were gradually restricted,
e not completely eschewed, in philosophical



BUDDHA AND HUMANITY 89

thought they were generally relegated to secondary, nuimportant
places. We have mentioned before how Krishna, following his
teacher Ghora Kugirnsa, looked upon austerity or self-diseipline,
charity, simplicity, non-injury and speaking the truth ag the
culmination of sacvifice ( Ohmndogya Upanished, 111, 17, 5/6). 1In
the Gwta, in which unquestionably a considerable amount of the
teachingg of the historical Krishna Vagudeva lieg embedded, we
have a similar emphagis on the moral life. Religious sacrifice
and ritual are not wholly eschewed; they are commended if they
are performed in a gpivit of gincere faith., Religious ritual of all
types, both Aryan and non-Avyan, have evidently bheen recom-
mended by Krishna Vasudeva ag being conductive to man’s gpivitual
uplift. The idea of Ahimsa or Non-injury to any being was
gaining ground among Indians, and this ranged itgelf againgt the
purely Aryvan or Indo-Buropean rite of the fire-sacrifice, in which
the animal wag killed in a very inhuman way and its flesh and
fat were burnt in the sacrificial fire so ag to reach the Gods, who
gave riches, progeny and power in exchange, Buddha spoke in
very plain terms againsgt thig sacrifice, which in his view was
perfectly useless; and so algo was the view of the Jainas, As a
matter of fact, Krishna algo, according to the later traditions
regarding hig life and his teachings, was against Vedic sacrifices,
Buddha further used some of the Upanighadic or Vedantic terms
in connexion with the ascent of man to a higher life and
experience. The word N'irvc'ina ig o common Buddhist heritage
with the Brahmans and the Jainag, and Nérvana is something
which ig not capable of being described in words, but which ig
revealed in the Pali canon as a positive state and not a negative
one (Nibbanam paramwn sukham). The highest pogition to
which a man could attain in his progress towards obtaining
Bodhi or Supreme Wisdom in order to become transformed into
a Buddha, and so to be liberated from the shackles of Karmea
and Samsara, is deseribed in the Pali canon as Brahma-Vihd@ra.
This is an expression which should be taken in the ordinary
genge in which it would be employed by the SBages of the
Upanishadsg and Philogophers of Brahmanigm in general. There
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ig no speecial interpretation given to this common expression in
the Buddhist tradition.  Brabma-Vihare, or ‘Dwelling in the
Brahman,” or ‘Rejoicing in the Brahmuan,” is a podition which
can bhe attained through the practice of these great virtues,
namely Upeksa, or ' non.cognisance of cvil or sullering intlicted
by others, Myduta, or ‘mildness or gentleness’® Karuna, ov

‘Pity and Love for all living creaturves,’ and Madter, or *active
friendlinesd,” that ig, doing good actively as against mevely

negative Ahisa.

Thig hrings in what war pre-eminently Buddha's gpecial
gontribution to Indian thought and philogophy, a sense of an All
embracing Love and Active Charity for all living ereatures. The
Veadantic sage wag capuble of attaining this position through the
realigation of the idea that the Brahman, of which he was a part,
wag the Whole which embraced everything, and it wus through
Brahman that he wag to feel at one with everything, But in
onr vrdinary hnman existence, where we can only by taking up
a detachoed view come to realige our bagic unity with the Spirit
or Force which ig the hidden Ultimate Reality, we must at the
game time practise active love and chavity in owr cooperate life,
There was in this o new note in human relutions,

Although actuated by the idea of the necesgity to go into
the fundamentals of existence, Buddhua's great doctrine wag that
we were Lo probe into the exact Nature of Things which regulted
from the continuous votation of Cause and Effect. Tt was only
through a knowledge of this fundamental character of things that
one counld bring about cessation of the undesivable chain of Canse
and Bffect. Buddhu also accepted the position that, in order to get
away from thig world with itg inherent sufferings and sorrows,
it was necessary to abjure the flesh., But the extreme formsof
agceticism that some of the religious sects of ancient India, both
among the Brahmang and the Jainsg, practised, were rejected by Bud-
dha, and he advocated a Middle Path geeking to harmonise hetween

8. The Pali reading is Mudira, which means ‘an attitude of gracious
joy or pleasure at everything.’
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dgeoticisin and ordinary worldly existence., The fact remaing that
Buddha in his spirit was so ohsessed with the idea of the
impermanance and unhappiness in this life, and of its not posses.
sing an individaal goul as a permanent entity in existence, thut
he inculeated actively the doctrine of abjuring the world. He was
too wmuch of an ancient Indian Sannyasin, of a Renouncer of the
Worldly Life,” to think well of the life of a householder; and the
idenl of the man who gave up the world and the flesh even to
the extent of abandoning his wife and family, appears to have
received special support from Buddha. The Brahmanical idea
wag in that sense more mundane and wmore realistic, and perhaps
algo more rational; it divided the life of man into a reusonable
scheme of the four Adramas or ‘stages’:s that of the student,
preparing for life; that of the householdey, fulfilling his duaties
to hig ancestors by marrying and raiging u family, to the sages
by pregerving the ancient knowledge and extending it, and to
God by prayer and sgervice and religions vitual; that of the
person vetived from the affairs of the world which belong to a
householder, abandoning mundane activities and living a life
of meditation and prayer and service; and finally, that of the
Sannyasin or the person who has placed everything on God and
hag started to travel all by himsell the last span of life to meet
his God, virtnally abjuring everything in the world. Thig agpect
of Buddhw's spiritual and secial attitude led to an abnormal
development of wmonagticism in Buddhism, which of course had
its beneficent as well ag ity undesirable aspects.

Be all this as it way, Buddha is cvedited with this great

Spirit of Love for everybody. He has been made to say that just

u$ 2 mother preserves her single child even at the cost of her

own life, 8o algo should men have a mind fall of infinite love

towardsg all living creatures, The great ity of Buddha for

Humanity has been heautifully expregsed in this poetical passage:
My children,

The Enlightened One, because He saw Mankind drowning in the
Great Sea of Birth, Death and Sorrow, and longed to save
them.

For this He was moved to pity.
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Because He saw the men of the world straying in false paths, and
none to guide them,
For this He was moved to pity.

Because He saw that they lay wallowing in the mire of the Five
Lusts, in dissolute abandonment,
For this He was moved to pity.

Because IHe saw them still fettered to their wealth, their wives
and theiir children, knowing not how to cast them aside,
For this He was moved to pity.

Because He saw them doing evil with hand, heart and tongue,
and many times receiving the bitter fruits of sin, yet ever
yvielding to their desires,

For this He was moved to pity.

Because He saw that they slaked the thirst of the Five Lusts ag
it were with brackish water,
For this He was moved to pity.

Because He saw that though they longed for happiness, they
made for themselves no karma of happiness; and though they
hated pain, yet willingly made for themselves a karma of pain:
and though they coveted the joys of Heaven, would not follow
His commandments on earth,

For this He was moved to pity,

Becausc He saw them afraid of birth, old age and death, yet still
pursuing the works that lead to birth, old age and death,

FFor this e was moved to pity.

Because He saw them consumed by the fires of pain and sorrow,
yet knowing not where to seek the still water of Sumadhi,

For this He was moved to pity.

Because He saw them living in a time of wars, killing and wound-
ing one another; and knew that for the riotous hatred that
had fourished in their hearts they were doomed to pay an
endless retribution,

Ior this He was moved to pity.

Because many born at the time of His incarnation had heard Him
preach the Holy Law, yet could not receive it,
For this Ile was moved to pity.

Because some had great riches that they could not bear to give
away, )
For this He was moved to pity.

Because e saw the men of the world ploughing their field, sow-
ing the seed, traflicking, huckstering, buying and selling: and
at the end winning nothing but bitterness,

For this He was moved to pity.7

7. From the Upasaka-Sila Sitra, Ch. 111, Translated into the English

by Arthur Waley.
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A Chinese friend of mine, who is himself a very ardent
lover of Buddhism and an erudite student of the faith in hié
country, has expressed his appreciation of the Buddhist hevritage
in China in these terms:

“ (1) Indin has taught us to embrace the idea of ubgolude
freedom~that fundunental Freedom of Mind which enabiles uig to
shake off the fetters of past tradition and habit—that spitithal
freedom which cagty oft the enslavihg fotces of material exiss
tence, not merely negative freedom (4., tidding ourselves of
oppression and slavery ), but the emancipation of the individual
from hig own self,

HL2) India has taught ns the idea of Absolute Tove—pnre
love towards all being.-eliminating impatience, disgust and emula.-
tion-and a deep pity and sympathy tor the foolish, the wicked,
the gimple—abgolute love which recognises the ingepurability of
all beingg—‘the oneness of myself and all things.’

“ Absolute Freedom through Wisdon,

13

Abgolute Love through Pity.

These lagt two ghort lineg give ug the appeal of Buddha,

Buddhism became a great Torce us the faith gpread on all
gideg. ‘The Merciful One, ng Buddha aptly came to be deseribed,
united mankind throngh two ways, a pervfectly frec mind in the
gquest for the Ideal, and an unvestrained love and charity for
all living beings. Buddha gave a great charter for all languages
to flonrigh when he declared that he wasg in favour of men ull
over the world learning his teachingsg in their own lanpuages.
This at once gave a great impetus throughout Agia, which, ag its
partg came in touch with Buaddhism, developed a literature in
nudeveloped languages and made them ingtruments for the
transiniggion of higher human thought. The finer suseptibilities
of the human mind were everywhere developed through the
coming of Buddhisimm., Art flourighed in its various forms, and
Faith found o most benntiful and poignant expression through Art,

There wag appreciation of Nature, in a way which was undrennt
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of hefore, through the Buddhist spirit of meditation. Humanity
hecame hatrmonised everywhere, und many cruel and barbarous
rites which were practised tended to be eliminated by the gentle
spirit of Buddhism. It was the spirit of Buddha himself gpeaking
a8 o great humanitarian when he condemned the cruclty which
accompanied the Aryan sglanghter of aniwmals in the Vedic
gacrifices.  Thiy move, perhaps for the first time in the history
of man, to prevent cruelty to lower animals wag appreciated in
India itself. Although some of Buddha's philosophy was not
approved by the Brahmans, nevertheless the idea of non-injury
to all living creatures hasg been adopted ag a part of the Indian
Attitude to Life. Buddha coundemmned animal sacrifices, even
though they weve to be found in the Vedug. IHis merciful heart
was moved by the sight of the glaughter of animals—go sang
the Vaishnava poet Jayadeva in the 12¢h century in India,
Vegetarianism spread with Buddhism, at leagt among monks and
nuns and gerious lay devotecs in all the Buddhist countries,
Buddhigm everywhere enubled men to become more profound in
their thoughts and more gentle in their ways.

The theory that a final liberation iz in stove for all
living ereatures gave oceasion for Mahayana Buddhism to develop
ity most remarkable conception of the Helper and Saviour, the
Bodlisaliva. Theve i8, we note, from the ingeriptions of Asoka
the begiuning of this idea in the IBuddhism. This has given
rige in China and in the areas inspired by Chinese Buddhism
to the gentle and heautiful figure of the Goddess of Mercy,
Kuan-Yin (or Kwannon, as she is called in Japan), which iy u
trangformation of the Bodhigattva ol Merey, dvalokiledvars (or
Avalokita-svara), one of the most beaatiful figiives of the Divinity
created by man.

In China the gpread of Mahiiyiina Buddhism with its
conrception of the *chlzf-,li’u(ldhcl,, the Bternal Buddha Spirit which
embodies the universe, was a 8ort of linle which bvought together
the ancient philosophies of the 7ao and 7'eh, of the Way and Vivtue
in China, and of Brafman and Ieite, ov Dharma, in India. Ttseems
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to me that the progress of Buddhism throughout the vast land
ol China, among one of the most gifted peoples in the world, has
gomething to do with this basic hackyground which wag mentioned
here in the beginning, Buddha appeaved ag a sort of fulfiller
of a degire of the nations for a Love of All Life that vivifies and
beautifies life. Yor if Humanity through its earlier gages and
seerg had first come to formulate o conception of a great Spirit or
Foree which is working through the universe as something unique,
but manifesting itself to the perspective of human Deings in
different forms and hearing various names and epithets, it was
a sage and a gaint like Buddha who brought to Humanity the
mesgage of a UniversalTove baged on the attitude of afree enquiry
into the nature of things and of the Ultimate Reality.






