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1.

On Thursday, February 27, 1393 (Julian), at about six o’clock
in the morning, Prince Sai Lidaiya, on behalf of his father the King
of Sukhodaya, made a pact of mutual assistance with the King of Néan.!
The two houses had been on friendly terms for generations. They
were allied by intermarriage; they were drawn together by common
interests; and though at times they were separated by circumstances
beyond their control they were now uniting against a common
danger.

The rulers of Nan belonged to the Kav (Gédo) branch of the
Dai (Tai) people. The Nan Chronicle (NC) gives a short history of
them, with dates which seem on the whole reliable.? We can get a
few further scraps of information from epigraphy, from the Chieng Mai
Chronicle (CMC), and from the Pali Jinakalamali (J).3

1) Cf. our Historical and Epigraphic Studies, No. 1, JSS LVI/2, p. 216 f. Cf,
also Griswold, T'owards a History of Sukhodaya Artyp. 49 (for ‘1392 read
‘1393°).

d:zﬂguwmnmmmh{ so. English translation by Prasoct Churatana, edited by
David K. Wyatt, The Nan Chronicle, Ithaca, N.Y., 1966. As Professor
Wyatt says (op. cit., pp. x and 16), in the dates given in NC between CS 715
and 962 there is a discrepancy of 2 years between the numeral in CS and
the designation in terms of the ten and twelve year cycles. So systematic a
discrepancy seems to reflect a difference between the Nan calendar and that
attested elsewhere. Supposing that the Tai names of the yearsin the ten
and twelve year cycles correspond to the years of the same name elsewhere,
the CS dates in the NC have to be reduced by 2 years in order to correspond
to those in use elsewhere, and the same adjustment has to be made when
transposing them into the Christian Era. In the English translation of NC,
Professor Wyatt has transposed them accordingly, and in the present article

we shall follow him. But cf. infra, note 90.
3) For J and CMC, see infra, Abbreviations and Bibliography.
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According to the NC, the Nan dynasty was founded by Cau-
khun Fori (ifiures). Heand his brother Cau-khun Nun (yju), had been
adopted in infancy by the King of Bhli G& (wsswigm), who was then
ruling in Méan Yan (ilesthe). When the two brothers asked to found
principalities of their own, the King of Bhi Ga made them get
permission from King Thera of Tén (wwssuniude). Cau-khun Nun
then founded Candapuri, and Cau-khun Fon founded the town of
Varanagara or Moat Pua (asuns, wleatn).

The NC gives no dates for this part of the story; the first date it
gives is that of the accession of Cau-khun For’s grandson in 1320, from
which we might calculate that Pua was founded around the middle of
the 13th century; but that seems very late for the arrival of the Kav
inthe N@n Vallay.  Perhaps the first two reigns were of ‘legendary’
length, i.e. in the NC they represent a larger number of reigns whose
history was not known to the compiler of the chronicle. The name
Bhi Ga suggests Vian Bhit Ga (Vieng Pou Kha), southwest of Méan
Sinha (Miiong Sing) in Laos; and the story sounds as if the King of
Bhi G& were a vassal of the King of Tén (Dien Bien Phu?).
Candapuri is Vian Cindana (Svesund, Vientiane) in Laos, Pua—in
epigraphy Blvva or Blua (w1, wdi)—is on the Nan River 50 km.
upstream from the present town of Nan. Moan Yan is generally
identified with Ngon Yan (Herafifianagara), called Yangapura in J,
which is supposed to have occupied the present site of Chieng Sen
(founded 1327) on the Mé Kéng, but which the CMC (p. 15) locates
on the Mé Sai.

Yangapura’s most illustrious son was Manraya (Mang Rai),
who established the supremacy of the Dai Yvan (Tai Yuan) over the
whole of Lan Na. According to J, he was born in 1239, succeeded
his father as king of Yangapura in 1261, founded Janrayapura (Chieng
Rai) the next year, conquered Dadarapura from Kavardja in 1275,
contracted a solemn alliance with Purachddana and Rocaraja in 1287,
conquered Haripufijaya in 1292, and founded a new capital, Nabbisi
(Chieng Mai), in 1296,

In this context, Kavaraja, ‘the King of the Kav’, must be either
Cau-khun Fbi or his successor, and Dadarapura must be his capital,
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Pua. Though NC says nothing about Manraya’s conquest of Pua, it
is possible that he established his suzerainty over it without deposing
the dynasty. Purachddana is Nam Moan (fuie:), King of Bayav
(Paydo, between Chieng Sén and Chieng Mai). Rocardja is Rama
Gambhén of Sukhodaya.

Inscription I tells us that Rama Gamhén was lord over ‘the
Ma, the Kav, the Lav, the Dai who live under the vault of heaven,
and the Dai peoples of the Khdf and the U’ (IV/2-4, mnmanudinileds
wanhg .. ... Inwaesves); and among his possessions it specifically
mentions Pua (IV/25, Blvva, wan). He composed the inscription in
1292, but the first of the two references may be part of a postscript
added after he died, and the second certainly is. His regnal dates are
uncertain; the best guess isc. 1279—c. 1299. We can take it for certain
that Pua and the upper Nan Valley were tributary to him at the time
of his death, though we have no means of knowing how long they
had been so. If Manr@ya conquered Pua in 1274, it may be that he
turned it over to Rama Gamhén as part of a general settlement with

him and Nam Méan in 1287.

Rama Gamhén’s kingdom began to break up after his death,
perhaps quite soon after it. The NC goes on to say that For’s son
and successor Kau Kban, after ruling Pua for some time, was
commanded by his grandfather the King of Bhu Ga, who was still
ruling at Moan Yan but was nearing death, to come and rule Moan
Yan in his place. Kau Koan reluctantly obeyed, leaving his pregnant
wife Dav Gam Pin to rule Pua. Soon afterwards Pua was seized by
N&m Moai of Bayav (Payao). The unfortunate princess took refuge
in the forest, where she gave birth to a son. When the son reached the
age of sixteen he was presented to Nim Moan, who was impressed

with his demeanor.  First he made him a page, then put more and
more important affairs in his hands, and finally made him ruler of

Mobai Prat with the title Prince Saiyasa. Meanwhile Nam Moan
had installed one of his own wives, Ua Sim, as ruler of Pua. This
lady, having taken offense at something Nam M&an said to her, began
plotting against bim with Prince Saiyasa. The latter marched on Pua
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at the head of a body of troops, took the city, and married Ua Sim,
He was then elected ruler of Pua and given the name Cau Phi Non.

The NC gives Pha Non's regnal dates as 1320-49, which may
well beright. His accession in 1320 would put his father Kau Kéan's
departure for ‘Moan Yaa’ around 1300, and the King of Bhi GZ’s
death a year or two later. It is hard to say where Kau Koan really
went, or why; Yadgapura was part of Manraya’s kingdom at that
time; and it would be strange if the King of Bhi Ga were its ruler,
naming hisown successor there. But the story of N@irp Moan’s capture
of Pua soon afterwards is plausible enough; he would not have dared
attempt it so long as Rama Gamheh was alive, but after his death
there was little to stop him.

Pha No1i was an independent monarch, not a vassal of Sukho-
daya: by 1320 King Lodaiya of Sukhodaya was hardly in a position
to assert his suzerainty, or even to protect a ruler who offered his
allegiance voluntarily.

Manraya’s death in 1311 was followed by prolonged disputes
among his heirs for the succession, The alliance between Sukhodaya,
Lan Na and Bayav was a thing of the past. J and CMC give us a
glimpse of Pha Noi’s troubles with Lan Ni, though NC is silent about
them. Some time before 1334, according to J, Manraya’s great-
grandson Haripyava (G&m Fid) fought against ‘Kavardja’, and
conquered Balanagara: Kivarija, ‘the Kiv King’, must mean Ph& Noa,
while Balanagara means Moan Bré (Pre, uni).

The CMC, though its dates may be less reliable than J's, gives
us more details : the campaign began in 1338, when Gdm Fi persuaded
‘the Kav King’ to come and help him attack Bayav; they stormed the
city but quarreled over the booty; and two years later Gim Fu made
an unsuccessful attempt to conquer Bré.4

4) CMC, pp. 81 ff. The name of the ruler of Bayav is given as Narp Moa;
though Nam Mban, the most famous of the line, was already dead, it would
not be unnatural for the chronicler to use the same name for his descendants,
However the Yonaka History gives his name as Brahyd Gam L7Ta (fde).
In CMC’s account Gam Fi has a follower called Stn Pha Nbdn, which is
either a mistake or a remarkable coincidence (in CMC, however, ‘the Kav
King’ is not called Pha Noh but remains anonymous).
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We may summarize our conclusions. After the death of Rama
Gamhén, Sukhodaya’s possesssions to the northand east of Uttaratittha
split up into petty states which were frequently at odds with one
another, and with L&n N and Baydv as well.  Pua was annexed by
Baydv, but shook loose in 1320 and became an independent kingdom
under Pha Non, with Bré as one of its dependencies. In the 1330's
Pua helped Lin Na conquer Bayiv but got no benefit from it. After
that Lan N2 tried to take Bré away from Pua, but probably to no
lasting purpose.

By the end of Lédaiya’s reign the kingdom of Sukhodaya was
on the verge of collapse; most of the vassals had broken away; and
there was little left beyond the provinces of Sukhodaya and Sajjana-
laya. Sajjanalaya, the second city of the kingdom, was ruled by the
Upardja Lidaiya, Lodaiya’s son whom he evidently regarded as his heir
apparepnt. Lidaiya—whose grandson Sai Lidaiya was to make the pact
with Nén in 1392 which is the subject of our article—was a man of
great brilliance and vigor. Apparently his father died suddenly, c.
1346, when Lidaiya was still at Sajjanglaya; and before he had time to
reach the capital the throne was seized by a usurper, Nua Nim Tham
(Ngua Nam Tom), of whom we know almost nothing.

In 1347, as soon as he was able to muster his forces, Lidaiya
marched on the capital. According to Inscription 1V (I/1 ff.), ‘he
commanded all his troops to enter, to surround, to seize, to break
down all the gates, and the axe smote all his enemies.” Having ousted
the usurper, F.idaiya ‘entered the city to take supreme power in the
land of Sukhodaya, as successor of his father and his grandfather,
He quickly undertook a program of rebuilding the shattered kingdom,
ensuring order and prosperity for his subjects, attracting some of the
lost vassals to re-enter the fold, allying himself with others, and
restoring a considerable measure of the kingdom’s former glory.

According to the NC, Pha Non died in 1349 and was succeeded
first by his youngest son S#i, and then, upon the latter’s death two
years later, by his eldest son Kar Moan (muies, r. 1351-61).  About
this time Pua re-entered the orbit of Sukhodaya, not as a vassal but
as an ally.
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Soon after Kar Moan’s accession, as we know from the NC,
Lidaiya invited him to Sukhodaya to help him build a monastery.
When the work was finished Kar Moan returned to Pua, taking with
him seven holy relics and forty votive tablets—twenty of gold and
twenty of silver—given him by Lidaiya. He built a cetiya to enshrine
them at Jé Hen (Che Heéng), across the river from the present site of
Nian, well downstream from Pua.  In 1357, ‘longing to be near the
relics’, he moved his capital to J&é Hén. One of his reasons, we may
guess, was to be nearer Sukhodaya, and within easier range of
Lidaiya’s protection.

In 1359 there was some sort of trouble at Bré, Kar Mdan
must have requested Lidaiya’s help to restore order in the vassal state;
for in that year, according to Inscription IX (I/15f.), Lidaiya ‘took
his army to Moan Bré and stayed there seven months.’

The trouble at Bré may have beenstarted, orat leastaggravated,
by the machinations of Prince Vattitejo (Pd Ngua) of Subarnapuri.
Vattitejo was the brother-in-law and vassal of King Ramadhipati of
Ayudhyz, but generally at odds with him on matters of policy.
Riamadhipati was drawn to Lidaiya by inclination as well as interest;
he was a Tat, descended on his mother’s side from the housg of Trai-
trinsa which was tributary to Sukhodaya; and as his grand design was
to conquer Cambodia he needed Lidaiya’s benevolent neutrality, if
not his active codperation.  Vattitejo, on the other hand, regarded
Sukhodaya as an enemy that must be crushed; he was perhaps more
Mbon or Khmer than Tar; and he was sufficiently powerful in his own
right to dare act against his suzerain’s wishes up to a certain point,
though not to defy him openly.’

When Sukhodaya seemed about to collapse in 1346, Vattitejo
doubtless hoped the kingdom would fall into his hands. He may have
organized Nua Nam Tham’s usurpation, which Lidaiya quickly
brought to an end. In Inscription V, written in 1361, J.idaiya makes
a rather pointed reference to persons who bad tried to kill him by
putting ‘spells in his fish, poison in his rice’ (1/24 ff.). Was he thinking
of Vattitejo and his agents?

5) See our Historical and Epigraphic Studies No. 1, JSS LVI/2; also Griswold,
Towards a History of Sukhodaya Art, pp. 31 ff.
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In November 1361 Lidaiya temporarily retired from the throne
in order to spend several months in the inonkhood (Inscriptions IV-
VI). An alarming event now occurred, of which we have somewhat
conflicting accounts in two chronicles, J and SBN: they both say
that Ramadhipati seized possession of one of Lidaiya’s principal cities
and gave it to Vattitejo as an apanage, but afterwards returned it to
Lidaiya and sent Vattitejo back to Subarnapuri. The cityin question,
which J calls Jayanadapura and SBN calls Dvisikhanagara, was
evidently Son Gvé (Sdong Kwe, i.e. Bisnuloka). It would be out of
keeping with everything we know about Ramadhipati’s policy toward
Sukhodaya for him to lay hold of the city, It is much more likely
that the chroniclers have mistakenly attributed the vassal’s action
to the sovereign; and that Vattitejo, taking advantage of R&ma-
dhipati’s absence from the capital on a campaign elsewhere, and of
Lidaiya’s temporary retirement, seized Son Gvé on his own intiative.5

At about the same time, according to the NC, a man ‘from the
south’ called Khun Inda (yugum) arrived at Nan with a valuable piece
of cloth to present to the ruler. Kar Moai, not knowing the cloth
was poisoned, accepted it; and as soon as he touched it he collapsed
and died. The NC does not say who Khun Indd was, but we can
guess he was an agent of Vattitejo.

As soon as Lidaiya returned to lay life he took action. Accord-
ing to a mutilated passage in Inscription VIII (IlI/9 ff.), he ‘led his
army to the..... puri River to pacify [the territory], which he
conquered completely, as well as the territory to the east .. ..... as
far as Brah Sakk, completely; then he went to stay at Sén Gvé.’
Should the name of the river be restored as Nandapuri, i.e. the Nan?
The geographical order—first the river, then Brah Sakk in the Sak
Valley, then Bisnuloka—suggests that the campaign opened in the
murdered prince’s troubled realm. At any rate, according to the NC,
Kar Moan was succeeded by his son Phia Kon, which might not have
been possible without Lidaiya’s intervention.

6) Griswold, Towards a History of Sukhodaya Art,pp. 31 f., 37 . The name
Dvisikhanagara, ‘town at the [confluence of | two branches [of a river],
is simply the Pali equivalent of Shng Kw2 (aaaum), ‘[ confluence of 1 two
branches’. The name Jayanddapura, given in J, evidently has nothing to
do with the present town or province of Jayanida (Chainge, ¥vwm), no part
of which could ever have belonged to Lidaiya; ‘Jayanida’ was one of the
old names of Bignuloka (perhaps confused with Jayanima, a town in Wang
Tong District, a little to the cast of the present town of Bisnuloka).
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The purpose of the campaign to the Sak may have been not
only to regain lost territory but also to outflank Vattitejo and show
him that his position was untenable. That, plus a reminder to Rama-
dhipati that his agreement with Lidaiya was being violated by his
vassal’s initiative, may be what made Vattitejo retire and allow
Lidaiya to take up his residence at Soi Gvé, where, according to
Inscription VIII (IV/4 {.), he remained for seven years.

The NC tells us that in 1366 Ph# Kon, finding that Jé Heén was
subject to severe droughts, moved his capital to the present site of
Nan. Pha Ko was on just as friendly terms with Sukhodaya as his
father had been, and one of his daughters became Lidaiya’s chief
queen,

Ramadhipati, after invading Cambodia and taking Angkor
Thom, died in 1369. He was succeeded by his son RAmeévara; but
before a year elapsed the throne was seized by Vattitejo, who took
the regnal name Paramardja. Apparently Cambodia soon broke away;
Paramardja was obsessed with crushing Sukhodaya.

A passage in Inscription VIII (II1/19-25), which dates from
about 1368-70, gives the limits of Lidaiya’s kingdom. To the north,
the boundary between his territory and that of ‘Cau Brafia Pha Kon,
the ruler of Moan Nin and Mdéan Blvva’, was the River Nfn (i.e. that
portion of it which flows from east to west toward Uttaratittha), To
the south, the same river (i.e. the lower portion, which bends westward
toward Nagara Svarga) formed the boundary with another Cau Brafia
whose name is lost except for the first letter, which is P (Paramaraja?).
To the east, the kingdom extended to the Khon (i.e. the Mé Khon),
beyond which was the territory of Cau Brafia F& Nom (F2 Ngum,
the King of Laos, r. 1353-74). The statement giving the western
limit, which was presumably the mountain range west of the Ping, is
illegible.

Such was the kingdom Paramarija undertook to conquer. He
had immense resources at his disposal, including the military machine
Ramadhipati had built up for the invasion of Cambodia; but he was
not a very competent general, and his successes were small in propor-
tion to his military superiority. He invaded Sukhodayan territory in
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1371; in 1372 he took Nagara Svarga;? in 1373 he attacked Kambén
Bejra, but retired after inflicting severe losses on the defenders; in
1375 he attacked Bisnuloka.

By this time Lidaiya had died and been succeeded by Maha-
dharmarija II, his son by Pha Kon's daughter. Pha Kon, as a loyal
ally, helped defend Kambeén Bejra against a new attack by Parama-
rajd in 1376. Though Paramaraja failed to take the city, Phi Kon’s
troops were routed and he barely escaped with his life,

In 1378, upon receiving intelligence that Paramar#ja was about
to attack Kambeén Bejra for the third time, Mahadharmaraja II him-
self hastened to the defense of the city; but his forces were overwhelmed,
the city fell, and he was taken prisoner. In accordance with custom
Paramaraja did not depose him, but forced him to take an ocath of
allegiance, and sent him back to Sukhodaya to rule as his vassal.

This was a stroke of luck for Paramaraja, for it gave him
suzerainty over a kingdom he was unable to conquer by military
means. However reluctant Mahadharmaraja II might be, he felt
bound to honor his oath of allegiance. Pha Kon found himself in an
awkward position: to help his grandson would be to help their
common enemy. Nan’s alliance with Sukhodaya neccessarily lay
dormant. Pha Kon died in 1386; and his son GZm T#n (Kam Din,
swn), who succeeded him, might well hesitate to renew it. It is
possible that the defeats of 1376 and 1378 had aroused mutual suspi-
cions and recriminations. In any case Nan’s geographical position
gave a certain measure of protection against Ayudhyan attack. An
isolationist policy might prove to be the most prudent.

Now Mahadharmaraja [I’s fortunes began to revive,

Paramaraja, whose endless intrigues sometimes ended badly
for himself, was not content with reducing the T'ai of Sukhodaya to
vassalage; or perhaps he feared that his suzerainty over them would

7) This statement requires some qualification. In 1372, according to AA/LP
(sub anno 734) he took ‘BHfiga’ (wimi), which is generally identified with
Nagara Svarga. Even if formal proof of the identification is lacking, it is
clear that he must have taken Nagara Svarga before 1373, when he made
his first attack on Jakanrav (Kambdn Bejra, Munuwas), otherwise it is hard
to see how he could have reached Jakanriv.
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not last long if there were any independent Taf nearby. He therefore
began plotting to get a foothold in Lan Na. In 1385 Prince Maha-
brahma of Chieng R4 tried unsuccessfully to seize the throne of Lan
Na from his nephew Sén Moan Ma (Sén Miuang Ma), then fled to
Ayudhy3 to get help; Paramaraja invaded Lan Na at his request but
failed to take the capital; he returned to Ayudhya taking Mah#ébrahma
with him; but he soon grew exasperated with him and made an
alliance with Sén Mdoan Ma instead. Meanwhile Kambén Bejra
revolted and Paramaraja thought Sukhodaya was about torevolt. He
and Sén Moaih M3 planned to make a concerted attack on Sukhodaya
from north and south; but Sén Mdéan Ma arrived first; and while he
was waiting Mahadharmaraja II fell upon him and routed his army.

Thus Mahadharmar@ja II, without violating his oath of
allegiance to Paramaraja, frustrated his plan by defeating his ally, to
whom he himself was under no obligation whatever. In 1388
Paramaraja again attacked Kambén Bejra, but died on his way home,

Within a week the throne of Ayudhya was seized by the ex-king
Ramesvara. To him the house of Subarnapuri had become by all
odds the most dangerous enemy. Like his father, he was drawn by
inclination as well as interest to the house of Sukhodaya; Mahi-
dharmardja, whose oath of allegiance had expired with Paramardja’s
death, probably took a new one to Rames$vara; but so lightly did
Ramesvara hold the reins of suzerainty that Sukhodaya was to all
intents an independent kingdom again. It now became possible to
think about ressuscitating the alliance with Nan.

Though neither Sukhodaya nor Nan had anything to fear
from Rames$vara, the house of Subarnapuri was still dangerous. It
remained strong, and a coup d’état might restore it to the Ayudhyan
throne at any moment. Gam Tdn could not very well forget the
assassination of his grandfather Kar Moan in 1361, or his father’s
defeat at Kambén Bejra in 1376; nor could Mah&ddharmaraja II forget
his own bumiliation at the hands of Paramardja in 1378. It was
obviously to the interest of both to insure themselves against the
possibility of the house of Subarnapuri regaining supremacy at
Ayudhya. Except perhaps for his own hesitation, there was nothing
to prevent Gam Tan from allying himself with Sukhodaya, for he
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was an independent monarch. But Mahadharmrdja II was a vassal
of Ayudhyz, and therefore unable to make a treaty with a third power.
However much Ramesvara might welcome any move aimed against
the house of Subarnapuri he could not give it his open approval
without uniting Ayudhya on the side of his enemies.

Eventually a solution was found. A pact was concluded in
1393, with GAm T#n himself acting on behalf of Nan, and Prince Sai
Lidaiya acting on behalf of Sukhodaya. Presumably Mahadharmaraja
IT had temporarily retired from the throne and entered the monkhood,
after appointing his son Sai Lidaiya, who was probably Upardja at
Sajjanzlaya, as Regent of the kingdom. In the pact the King of Nan
is referred to as Sai Lidaiya’s ‘paternal grandfather’ (4 i.e. ﬁ:), which
of course cannot be taken literally as his paternal grandfather was
Lidaiya himself. The only possible explanation is that the King of
Nan was his paternal grand-uncle, i.e. that Mahddharmardja II’s
mother—Lidaiya’s chief queen—was Pha Kon’s daughter and Gam
Tan’s sister.

The agreement is recorded in two inscriptions, Nos. XLV and
LXIV. The first, dated in 1393, was kept at Sukhodaya; the other,
whose date has disappeared, was kept at Nan. Unlike the copies
which are normally retained nowadays by the parties to a contract,
their contents are not identical, It ishard tosay why. Perhaps both
inscriptions had ‘annexes’, e.g. in the form of inscribed gold sheets
(suvarnapatra), which were kept secret.  Or perhaps there was one
basic pact, followed later on by supplementary pacts, with both parties
retaining identical copies of all of them, though the only ones that
survive are Sukhodaya’s copy of the basic pact, and Nan’s copy of a
supplement. No, XLV, with its unusually elaborate oath (Face I),
looks like the basic contract; but, so far as we can tell in its
fragmentary state, its actual provisions (Face II) were not very
important. No. LXIV, on the other hand, though its oath is shorter,
specifies a very close alliance between the two states, almost amounting
to a merger. Perhaps we should suppose that XLV, a first tentative
step after a period of mutual suspicion, led to more intimate relations
and eventually to the tight alliance recorded in LXIV, which would
therefore be of later date. But it cannot have been later than 1396,
because Gam T#n died in that year.
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2.

Inscription XLV is engraved on a slab of stone 83 cm. in height,
37 cm. in width, and 18 cm. in thickness, which is now in the
Manuscript and Inscription Division of the National Library in
Bangkok, (Figs. 3-3.) It was discovered in 1956 by the Department
of Fine Arts in the precinct of Vit Mahadhatu at Sukhodaya, near
the main vihara. It is not certain whether it originally stood in the
vihara or in some building nearby (the ruins of a great many are still
visible). In any case in order to give contracts of this sort a solemn
and binding character it would be natural to install them in some
building in the precinct of the Mahadhatu, which was the spiritual
and magical center of the kingdom; most of the palladia of vassal
princes, it seems, were kept in the same precinct.

The text, which is in Siamese, written in the usual Sukhodayan
script of the period, is engraved on the two broad faces and one of
the edges of the slab of stone. A transcription by Maha Chiam
Ddhgamvarna, together with a version in modern Siamese spelling
and some glosses, is published in Prajum Silacarik, I1I, pp. 62. ff,
We are much indebted to his reading, which we have followed except
in a few places; here and there we differ from his interpretation; and
we have changed his numbering of Faces II and IIl. The obverse,
Face 1, contains 37 lines; the reverse, which we call Face Il (Mahg
Cham’s Face III), contains 19; and the text on the edge of the slab,
which we call Face III (his Face II), contains 40.

This inscription is of considerable historical importance, It
contains the name of at least one hitherto unknown King of Sukhodaya,
viz. Nvva Nam Tham (Ngua Nan Tom), probably a usurper who reigned
briefly between Lodaiya and Lidaiya (see Prasert na Nagara in
Social Science Review, June 1966; Griswold, Towards a Hisiory of
Sukhodaya Avt, p. 29). It also contains a list of the rulers of Nin,
which it is instructive to compare with the list given in NC. The
inscription is no less interesting from the point of view of the study
of religion, for it reveals three systems in simultaneous action—
Theravada Buddhism, Saiva Brahminism, and Tai Animism. Apart
from Rama Gamheéi’s reference to Brah Khabiii in Inscription I, this
is the first solid information we have on Animism at Sukhodaya and
Nz#n. The spirits mentioned are of four kinds: ancestors, guardians
of mountains, guardians of rivers and streams, and forest divinities,
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Fig. 4. Inscription XLV, Face II.
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Face I8

/12 i to this oath sworn between us, let [the
witnesses]® be!0 [all the ancestral spirits of both our houses and]!! all
the guardian spirits who dwell in waters and caves !

[I/3-7.) 0o ancestral spirits!2 on the side of the
Brafid who is the Grandfather [as follows]: Grandfather Brafia
...... viiereeinn... Grandfather Ron, Grandfather Mun, Grandfather
Bonl?, Grandfather Fa Fin, ............ [Grandfather Brafia?] Pha
Konl4, Grandfather Brafid Gam Fg,........ [and Grandfather]

8) There is a blank space at the top of Face |, showing that line 1 (of which a
little over half survives) was the beginning of the text. In this face, ‘the
Brafid who is the Grandfather® (i.e. GAm Tdn) and he ‘who is the Grandson’
(Sai Lidaiya) call on a host of spirits to witness their oath (I/1-2), viz. the
ancestral spirits of the houses of Nan (I/3-7) and Sukbodaya (I/7-12), the
guardian spirits of mountains, rivers, etc. proper to the houses of Nin
(I/13-15) and Sukhodaya (I/15-16); they invoke curses on either party who
might violate the oath (1/17-25) and blessings for remaining faithful to it
(1/25-27). Then (1/27-32), after a punctuation-mark in the form of a conch
or the magic syllable ‘om’, come the date and hour when the oath was taken
(1/27-32), and [inally a colophon with the names of the persons {apparently
#ll of them monks) who composed the text on behalf of the two parties
(I/32-37). The conclusion is broken off; by comparison with Face III,
there would have besn room for 8 or 10 more lines; but by analogy with
Face 11 most of this space may have been left blank. In any case it seems
unlikely that the bottom of Face I contained any portion of the actual
provisions of the oath; they seem to begin and end on Face II.

9) We conjecture that some term with this meaning occurred in the lacuna at
the beginning of I/1.

10) laun, ‘namely’.

11) Our conjectural restoration of the lacuna at the beginning of 1/2 is based
on what follows.

12) We restore . {28)a7 at [/3 as @1 cf. below, note 16,

13) Though we might have expected fon, the reading bon seems fairly certain ;
cf. infra, note 15.

14) Similarly we should have expected ndn instead of kon at this point; again
cf, note 15,
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Brafia Pha Kon.!5 Up to this point, the ancestral spirits!® of the

Kavl?,. ... powerful spirits,

[I/7-12.] From here on, the throng of ancestral spirits of

the house of Grandfather Pha Gam!s, ............ [on the side of]

15) The names on this list correspond more or less to those in the NC; see

16

—

supra, pp. 58-64. The discrepancies could be due to wrong readings of the
inscription, to corruptions in the chronicular text, or to an origin in a
different but parallel tradition. The first name on the list (I/3-4, ‘Grand-
father Brafig ..................... * should correspond to the NC’s King
Thera of Teh (nssvuniuds). The second, ‘Grandfather R61’, may be the King
of Bhu G& (wszmqym), but it is hard to account for the name Réa (139) and
the absence of the title Brafid. ‘Grandfather Mur® (41} and ‘Grandfather
Bon® {wes) are evidently Cau-khun Nun (I{u), the founder of Candapuri, and
Cau-khun Fon (Was), the founder of Pua (Blua). ‘Grandfather Fa Fin’ (vh?v'u,
for ﬂ(wﬂu), judging from the position on the list, should be Fon’s son and
successor, whom the NC calls Kau Koan (inufiou); but the two names are
not very similar. The next legible name, Pha Kon (wnes), corresponds to
the NC’s Pha Noh. Gam Fi (A1) may be the NC’s Kar Mgan (msiles).
The second Phi Kon is of course Gam Tin’s father, who was murdered in
1361; he may have been named for his grandfather (if the reading Pha Kén
atI/5 is correct).

s (I/6), for mwed.  The word M, which in Siamese is equivalent to
Hi3ou, is still used in the sense of ‘ancestral spirits’ among some of the Daij
(Tai) of Laos and Tongking, Cf. I/3 and I/7,

17) At the end of 1/6 the printed edition has #n, ‘KEZmv-’, which must be a

mistake for n13, Kav, the people of the upper Nan Valley (see p. 57).

18) Phi Gam (w), ‘golden mountain’, looks like an equivalent of Bhii Khav

Don (quumm), Skt. Suvarnagiri or Hemagiri, classic designations of Mount
Meru (cf. Coedds, Les Etats hindouists d’ Indochine et d' Indonésie, Paris, 1964,
p. 219). At Sukhodaya the Mahidhatu was apparently sometimes called
Suvannacetiya (Griswold, T'owards a History of Sukhodaya Art, p. 20) ween
Buddhist adaptation of Hemagiri? If, on the other hand, Sukhodaya’s
‘golden mountain’ was outside the city walls, as at Ayudhya and Bangkok,
we might think of the hill which was the residence of Brah Khabiia, which
in the present inscription, at I/16, is called Yannyan (vuuws), for viivs,
‘stable and brilliant’ (another suitable epithet for Mount Meru).
Phi Gam, whatever its topographical significance may be, must be used
here to designate the house of Brah Rvan (Pra Ruang), though we know of
no other case in which this or a similar term is so used.



82 A.B. Griswold & Prasert pa Nagara

him who is the Grandson,!? [as follows]: Grandfather Khun Cit,
Khun Cot, Grandfather Brand Sri [Indradi]tya, Grandfather Brafid
Pan, Grandfather Brafid Ramaraja, Grandfather Sai Sangrama, Grand-
father Brana Lodai, Grandfather Braia Nvva Nam Tham, Grandfather
Brafii Mahadharmaraja, Father Ném Moan, and Father Lodaiya;20
up to this point, the spirits of Dai (Tai) noblefolk dwelling in
Loan.2!

[1/12-13.] TIf either of us is untrue, then may these shining
spirits,

[I/13-15.] and also the great guardian spirits of Mount BG Ga
and Mount Pha Tan Pha Tén, those who protect the waters of Brah
Sakk Brah Sa, the guardian-spirit of Dinya-arnbanasthina, the ten

19) naw, for wau.

20) Khun Cit and Khun Cdt were probably the father and uncle of §ri Indriditya,
the first King of Sukhodaya. Pa&nis Pan MBan (Ban Miiang), Rimar@jais
Rima Gamhdn. Sai Sahgrima, if the title Brafia is omitted purposely, was
perhaps a son of Rama Gamhéh who died before him; if it is omitted by
mistake, he must have reigned immediately after Rama Gimhén; but nothing
definite is known about him. Lodai is Lodaiya, Rima Gamhén’s son, who
reigned after him (or after Sai Safgrima). Nvva Nam Tham was a usurper
(see p. 68). The last ‘Grandfather Brafid’ on the list is Mahadharmarija
(D), i.e. Lidaiya. ‘Father Nﬁr.n Mboai’ and ‘Father L&daiya’ cannot be iden-
tified; like all the other persons on both lists of ancestral spirits, they were
certainly dead at the time of writing, though their descendants were still
alive; since both are designated as ‘Father’, they were probably contempora-
ries of Mahadhamar#jd II, very likely his elder brothers who died before he
acceded to the throne; since neither is designated as ‘Brai’, it seems clear
they never reigned. One of them may have been named for his grandfather,
the first Lidaiya.

21) As the word 18an (ies), which means ‘shining’ or ‘splendid’, is here
preceded by ¥11, ‘denizens [of 1’, it seems to be used as a proper name; if so,
it must be an epithet of Sukhodaya not attested elsewhere, Alternatively,
perhaps, we should translate the passage as ‘the splendid tribe of spirits of
Dai noblefolk’. Still another possibility is that 1A is a mistake for tﬂm,

and that we should translate: ‘the spirits of Dai noblefolk dwelling in the
kingdom [ of Sukhodaya].’
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thousand towering??2 spirits in the streams and the hundred thousand
in the forest;?3

[I/15-16.] also the lordly spirit Brah Khaban of Mount Yann-
yan, [the spirit of Mount] Brah Sri, and the spirit of Pan Brah Sakkti24;

[I/16-17.] the guardians of all places, watching and observing
us, the Grandfather and the Grandson, who love each other;

[[/17-23.] if either of us is untrue, may the throng of these
spirits break?’ his neck! may he not reach old age as a Brafia, nor last

22) We take %301 to be equivalent to yedy, “dark and towering’,

23) The spirits listed here must be associated with the house of Nan, BU Gi
(vgm) must be the same as Bhii G& (cf. page 58). It is not clear whether Pha
Tan Pha Tea (wey wwes) is the name of one mountain or two; it is a
curious coincidence that the popular name of the Sila Debariikasa at Sukho-
daya is fiamisniag; buf wiiae must have been a very usual name for mountains,
Brah Sakk is the River Sak, of which the portion flowing past Pan Brah
Sakkti (Bang Pra Sik, probably near Lomsik) was evidently Sukhodayan
territory (cf. I/16); but the headwaters of the river may have belonged
to Nan. The expression mé brah sakk brah sa (sa=sd, ‘white’) might be a
local name for the headwaters of the Sak; or else the 86 could be another
river. Danya-ahb@nasthana (for Dhinyingavinasthdna?) sounds like the
name of a forest.

24

fus

The spirits in this list are proper to the house of Sukhodaya, Brah Khaban
is the tutelary spirit of the entire kingdom, Brah Khablia (Fra Kapling),
whose name means ‘exalted’ in Khmer., R&ma Gamhén tells us that Brah
Khabiin was ‘higher than all the other spirits of the land’, and that he lived
on a hill south of the capital (Inscription I, 1II/6 f.). This hill, the name of
which he does not give us, is generally indentified with Khau Hlva (mada),
‘the great hill’ or ‘the royal hill’, which is really southwest of the city, The
name Khau Hlvan is perhaps an old one; if so, it might have been the
popular designation of a hill which had other names or epithets as well, one
of which mayhave beenthe “Yannyan’; ¢f. above, note 18. Mount Brah 811 is
the hill of that name (called Siripabbata in Pali) south of Sajjanalaya, a hill
on which the tutelary spirit of the viceregal province of Sajjanilaya might
well reside, Pan Brah Sakkti (Bang Pra Sak) on the River Siik was probably
at or near Lomsak.

25

-~

nananua (Hamain), ‘break, pry open, and bend’. The three verbs together
simply mean ‘break’.
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long as a prince! may that wicked man die with the day! may he
quickly see the Abeci hell?¢, fall into misery and pain, and fare on the
fruition of his deeds! may he never expect to see the Buddha, the
Dharrma or the Safgha a single time! may the crime of being untrue
be equivalent to that of breaking a monk’s neck?’!

[[/23-27.] From now on, let the words which the Grandfather
and the Grandson have pledged to each other, as stated above, take
effect immediately. Whichever of us is sincere in his intentions, may
he attain his desires now and in the future, up to the heavens, the other
worlds, and the pure realm of release and nirvana?®!

[[/27-32)] Culasakaraja 754, Mahagsakaraja 1314, in Khmer a
year of the monkey, in Dai a tau-sann year, on the full-moon day of
the fourth month, in Khmer a Thursday, in Dai a tau-met day,
the Tksa being Gtaraphalguqa, on the Parndtithi, at the auspicious
moment of dawn, when the lagna is in Pisces.2?  Stability! Honor!

Good Fortune! Freedom from trouble and danger! Happiness and
Success!

[1/32-27.] Ifanyone wishesto complain,asking whatdignitaries
composed the text set forth in this inscription, it was Samtec Brah
Mahathera Sangharaja Rattnavad§acarya and Brah Mahathera
Dharrmasendpati on behalf of the Cau Brafia who is the Grandson,

and Maha ................, and Mahathera Sumedha {on behalf of the
Grandfather 7] .... all of them

26) The Avici hell.

27) Killing a monk is one of the ‘five hellish crimes’ that bring immediate
retribution; see Nydnatiloka, Buddhis: Dictionary, Colombo, 1950, p. 9.

28) moksanirbdnasthanabisuddhi; cf. below, note 72.

29) We are indebted to Mr Roger Billardiof the Ecole Francaise d’Extréme-Orient
for caleulating this date in terms of the Julian calendar. It corresponds to
Thursday, February 27, 1393 (Julian), at about six o’clock in the morning.
Note that ‘tau-met’ is put for ‘tau-set’; of. Ahom, in which ‘mit’ corresponds
to *set’ in the Tai languages of Siam, whereas ‘mut’ corresponds to ‘met’; if

‘met’ meant what it usually does in Siam, ‘tau-met’ would be an impossible
combination.
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Face II

[lI/1-3.] This is binding on all .................. 30, not only on
the side of the grandfather Brafid, but also [on the side of the
grandson].

[11/3-8.] If a Dai commoner or elephant or horse or slave
.......................... the cattle shall be returned. A dispute ...............
O the ruler of a locality at or beyond the border ...............
................ the throng of persons and the throng [of officials with the
rank] of Lam Hmin and L&m [Bann] ........................... the lord’s
servants, [officials with the rank of] Mantri, Sendpati or Amatya
................................. all of them, as well as the Nay Mdoag 31

[I/9-15] oo, if [the people] yonder
come and steal things here, or the people here go [and steal things
yonder]............... disloyal toward the two princes, grandfather and
grandson ...................... wilfully slandering, bent on twisting the
good [into evil] ............. [making people] believe it is true without
investigating, if.........ccocoe v, they dispute with one another, or
if secretly behind [people’s backs] ...........c..ccccoevininn. he favors the
concealers of stolen goods, acting maliciously toward.....................
we pledge in this inscribed stone slab that the wicked.........

.........

[1/16-19.] [Let] him who is disloyal, before everyone's eyes
....................... now or in the future, at last .......................... sink
into Abeci as a friend of Devadattad? .................c...c..... and also
the Buddhanntarikakallpa ........c..coiiinnnn..n.

30) The entire right half of Face Il is lost (compare Fig. 1 with Fig. 2). The
missing portion of each line must have been about the same length as the
portion that survives. As so much of the text is missing, our translation is
of course conjectural,

31) The lam (aw, ‘interpreters’ or ‘emissaries’) acted as intermediaries between
officials and the ordinary people; the 1dm hmin (dwmin) were attached to
officials having the rank of hmin (Hﬁu) the 15m bin (duwiy) to officials
having the rank of b#n (w4).  The mantri, sendpati and amitya
were higher offlicials, though just what functions each performed is
not clear; the titles may or may not have had the same meaning as in
Sanskrit (mantri, ‘wise man’, ‘counsellor’; sendpati, ‘army chief’, ‘general’;
amitya, ‘follower’, ‘counsellor’, ‘minister’). The niy mdah (wwilad) was
presumably the ruler of the locality,

Abeci (8ind) is the Aviei hell, in which the Buddha’s wicked cousin Deva-
datta is now suffering prolonged agonies for his misdeeds toward the Buddha.
Buddhantarikakalpa is one of the incalculably long periods of time in which
the Buddhist Doctrine has been lost and no new Buddha appears on earth to
renew it. The curse in this passage is intended to prevent the evil-doer
from being reborn as a human being at any time when the Buddhist
Doctrine still survives, and so to prevent him from knowing how to make
merit and better his condition.

32

~—

33

-—
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Face IT134

[II/1-10.] oot take the
holy ..oooveeeiin, counting the men .................. levy three hundred
thousand Men ........c..vcvevervvens counting the troops ........cooeevven. come
to the holy Relics ..................... many divisions ......... [counting] the
holy Arahants up to eight [?]3% .......

[1/10-14.] ... support the religion in the6 ... the
holy Pratyekabuddhas ......... Kallydna,3? a holy stupa,’® the Buddha
...... in the Relics??, for example in Ceylon ......

[11/14-15.] ...... leagues,*® a Saiva temple ............. [for]
Mahesiira the holy Sadasib4! .................... ;

34) It is uncertain how Face III is related to the first two, if at all, Nor is its
general purport clear. It reminds us, though distantly, of MahRvaimsa,
Chapters XXX and XXXI. On the whole it sounds like a description of the
mural paintings in a relic chamber or temple, perhaps those in the vihira
or chapel where the inscription was installed, Alternatively it might be alist
of additional supernatural witnesses to the oath, We arc greatly indebled
to Professor Kamaleswar Bhattacharya for help in elucidating the literary
and mythical allusions in Face III.

35) wlm, ‘eight’ is a doubtful reading, followed by a lacuna. Supposing it is
right, the number could be any that begins with the digit 8. The passage
111/1-9 may perhaps refer to the contest between eight rival groups of
princes to obtain the Buddha’s bodily relics after his cremation, and to the
intervention of the Brahmin Dona who averted war by dividing the relics
into eight shares and awarding one to each group. (See Malalasekera,
Dictionary of Pali Proper Names, s.v. Dona.) On that supposition we have
translated brah mahidhatu as ‘the holy relics’; but if the context is something
else, it could refer to the Mahadhatu at Sukhodaya.

36) The next word is probably mahddhatu, meaning cither the Buddha’s relics
or the Mahadhitu at Sukhodaya.

37) Perhaps Kaly&ni in Ceylon, where the Buddha preached to the Naga King
Maniakkhika; see Malalasekera, s.v. Kaly&ni-cetiya.

38) The Mahathiipa in Ceylon ?

39) Or ‘in the Mahaidhatu’.

40) Conjecturally restoring .vau at ITI/14 as Tusy, ‘yojana’,

41) Mahesiira is Mahe§vara, i.e. Siva. Sadiiib means ‘eternal Siva’ (the final
vowel is elided before a word beginning with -upa). At IlI/14 we read
saibdgamagara instead of Maha Chém’s sobigamagara which he glosses as
Tamawad); the vowel could be either 1 or 1; and to read it as 1 (ai) accords
better with the other allusions in this passage. ‘Saibgamigara’ presumably
stands for §aivigamaghara (Saiva-Tgama-ghara) or §aivagamfgdra (Saiva-
dgama-agira), meaning, in both cases, ‘house of the religion of Siva’,
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[li1/15-17.] Lord Bhima,Lord Arrjuna, Lord.......... Yudhisthira
of great renown;4? )

[llI/17-18.] Réama, Parast[ramal, ....... [BalaJrama, Lakksa,
the Lady Goddess, and Lord .......... 43,

[1/19-20.) ......... the Dicanndi, auspicious teachers of men :
.<vur.ny the Lord of Fire, the Lord Baruna, ........... ddharatha, Kubera,
and Arrdhendastra;*4

[11/22-23.] ...... the Debatdnabagrohha+s, Dvadasarasi,*s...... ,

and the Tarataraka;4’

[l11/23-24.] Bhujagabhoginda,*8 ....[Garu]ddhakhecara,* and
the Kinarakinaripakks®....;

[I11/25-26.] .....Sarrbasiddhi,’! Rasisiddhi, 52 Bi[dyadhara],53
..... ni;34

42) Bhima, Arjuna and Yudhisthira in the Mahfbhirata.

43) The threeRdmas -Parasurima,Rimacandra and Balarima—were incarnations
of Visnu; the second, usually called Rama for short, is the hero of the
Ramiyana and the R@makirti; Lak smana was the half-brother and faithful
companion of Rima; ‘the Lady Goddess’ (brah sakkti, i e. dakti) is presumably
Rama’s wife Sita.

44) Dicanndi (or perhaps we should read: dicananadi) might be a deformation
of some word beginning with di§ (‘quarter’ or ‘direction’) and meaning the
eight Lokapalas or Dikpalakas, the regents of the cardinal and sub-cardinal
directions. 4 is perhaps §r1, ‘auspicious’. The regents of the directions are
normally listed in clockwise order, starting with the east. Probably Indra,
the regent of the east, was in the lacuna at the beginning of I1I/20, The
Lord of Fire (Khmer: brah bln) is Agni, regent of the southeast. We
should then expect Yama, regent of the south, and SGrya or Nirrti, regent
of the southwest; but for some reason they are omitted (unlessthey
appeared, out of order, in one of the lacunae); and we skip straight to
Varuna, regent of the west. The lacuna at the beginning of II[/21 must have
contained the name or some epithet of Pavara or V&yu, regent of
the northwest; it is not clear whether ¢, .. .. ddharatha’ should go with what
precedes, or with Kuvera, the regent of the north, The last name on the
list stands for Ardhendesvara (§iva), the regent of the northeast,

45) The divinities (devatd) of the nine planets (navagraha).

46) The twelve signs of the zodiac (r@éi).

47) Protective stars.

48) The supreme king of the Nagas,

49) The bird (khecara) Garuda.

50) The winged (pakkhin) Kinnara and Kinnari.

51) Sarvasiddhi, ‘all success’; perhaps Ganeéa.

52) Rasisiddhi ? cf. Ragipa, the regent of an astrological house.

53) A class of flying divinities who are ‘bearers of knowledge’ (vidyadhara).

54) Perhaps Mani, a yakkha chief to be invoked by Buddhists in time of trouble;
or ¢lse Dharani, goddess of the Earth?
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[I1[/26-27.] S, Umadeva, Kamedeba,’s ..... Yamapila-
mrtyu’¢; the Catulokapala,57 Dasaloka[pala]58;

[I1I/28-34.] the sixteen mansions of the Brahmarfipa; .... the
Catiirthapeficamadhyanasthana, . . . . named Kkﬁsﬁneﬁcﬁyat;ana,
Avifi[fianancdyattalna, Akificificdyattana, and the one named [Nevasa-
finanasa] fifiayattanan; also the six Kamabacara; [Catumaha]cajika,
Tavatinsa, Yam&, Tussitd, Nim{manarati], and [Paranimmita]basa-
barrti;s®

55) §ri (Laksmi) consort of Visnu; Umid (Parvati), consort of §iva; Kamadeva,
the god of love.

56) “Yama,guardian of death’, or perhaps Yama, keeper [ of hell], and the Mrtyu.

57) The Four Lokapa&las, guardians of the four cardinal directions.

58) The Ten Lokapalas, guardians of the ten directions,

59) Cf. the orthodox Pali classification of the gods in three ‘worlds’ (loka) or
‘spheres’ (Avacara), which are subdivided into smaller ‘worlds® (loka) or
‘realms’ (3yatana), in ascending order, as follows:

I. Kimaloka or Kdimavacara, the ‘Sensuous Sphere’, which includes (in
addition to hell, the animal creation, the ghost-realm, the demon-world, and
the human world) six Celestial Worlds (devaloka) inhabited by :

. Catummahargjika

. Tavatimsad

Yama

. Tusita

. Nimmanarati

. Paranimmitavasavatti
II. Ripaloka or Riipavacara, the ‘Sphere of Perceptible Form’, usually

said to consist of 16 Brahmalokas (‘Brahma-worlds’), though the number
varies, They are divided into four groups. The different hcavens of
the first group are attainable by persons who have achieved different
degrees of skill in the first meditative trance (Pali: jhana; Skt.: dhydna);
those of the second group by persons of varying degrees of skill in the
second trance; and so on.

11I. Ariipaloka or Arlipdvacara, the ‘Sphere of Formlessness’, containing
four ‘realms’ (ayatana), attainable by persons skilled in the four ‘immaterial
trances,’ i.e. the fifth to eighth jhana, which are sometimes considered to
be extensions of the fourth jhana; in like manner these four heavens are
sometimes placed in aspecial category of the Brahmaloka, Their names are :

1. Ak#sanaficayatana (‘realm of unbounded space’)

2. Vififianaficayatana (‘realm of unbounded consciousness’)

3. Akifcafifiiyatana (‘realm of nothingness’)

4, Nevasaiifid-n’Asafifidyatana (‘realm of neither perception nor

non-perception’).

The above explanation should serve to clarify the meaning of the
passage at 111/28-34. ‘Brahmarlipa’ of course means those of the Brahma-
lokas which are part of the Rupavacara. ‘Catiirthape¥camadhyanasthina’
(Pali: catuttha-paficama-jhana-th@nam) must mean something like ‘place of
the fourth-fifth jhana’, i.e. the Arlipavacara, reflecting the two different

[N I e




THE PACT BETWEEN SUKHODAYA AND NAN éQ
[1I/34.] the Svarrgamarrga and the Patala;6°
[111/35-40.] the regions of the world, [including] all the four

continents, Plrbabi[deha], [Jambtd]lipa, Amaragoydni and Utara-
kuru®!; the mountains of the earth, [Gandham]ada, Kailasa, Bipula-
parrbatavankata [the abode of ?] Brahmarakksayakksakumara, the
Himab3,52 the Seven Rivers and Seven [Rings of Mountains], [Yugan]-
dharasikharapa[rrbata].........cccoeoveiiiiiiii s

numbering systems we have referred to. It is odd that the sixteen Brahma-
lokas of the Riuipavacara should be mentioned first, then the four dyatana
of the Ariipavacara in ascending order, and finally the six heavens of the
Kamavacara, also in ascending order; we should have expected these six to
come first.

For further details, see the explanations of all the above terms in
Nyanatiloka, Buddhist Dictionary, Colombo, 1950; Pali Text Society’s
Puli-English Dictionary, London, 1921-1925, reprinted 1949; Malalasekera,
Dictionary of Pali Proper Names. Cf. Masson, La religion populaire dans fe
Canon bouddhique pili, Louvain, 1942, pp. 18-36 and chart facing p. 144;
B.C. Law, Heaven and Hell in Buddhist Perspective, Calcutta, 1925, pp. 1-35,

60) Svargamirga (Pali: saggamagga), ‘the path to heaven’; Patala, the kingdom

of the Niigas in the subterranean waters,

61) The Four Continents in the Pali lists are: Pubbavideha to the east, Jambudipa

62

~—

to the south, Aparagoydna to the west, and Uttarakuru to the north (see
Malalasekera, Dictionary of Pali Proper Names, 11, 1344); the Sanskrit names
are Purvavideha, Jambudvipa, Aparagodana, Uttarakuru,

‘Himabd’ is the Himava or Himavanta, the name given the Himalaya in Pali
mythology. One of its peaksis Gandhamidana, the favorite resort of the
Paccekabuddhas. Another is Kelasa, Skt, Kaildsa, which is said in Brahmani-
cal mythology to be the abode of Siva. ‘Bipulaparrbatavankata’ perhaps
means Vipulapabbata-Vankaka: Mount Vipula, or Vepulla, which was called
Mount Vankaka in the time of the Buddha Konagamana, is the highest of
the five mountains surrounding Rajagaha, and is the abode of the
Yakkha Kumbhira and his hundred thousand followers.  See Malala-
sekera, Dictionary of Pali Proper Names, s.v. Keldsa, Gandhdmadana, Himava,
Vepulla. ‘Kumira’ could be adeformation, or a false reading, of Kumbhira;
brahmaraksa may have been a polite name for a yaksa (yakkha) or demon
who dwelt on a mountain; such creatures received offerings in India and
Ceylon; and King Yadovarman I of Cambodia dedicated an a§rama to he
Vrahmaraksa' (see K. Bhattacharya, Les religions brahmanigues dans Uancien
Cambodge, Paris, 1961, p. 144). Yugandhara, another Himalayan range,
forms the first of the seven concentric rings around Mount Sineru (Meru);
see Malalasekera, op. cit., s.v. Yugandhara, The seven rings of mountains
are encircled by seven concentric seas.
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3,

Inscription LXIV (Figs. 6, 7), which is also in Siamese and
written in the same script as No. XLV, was discovered at Vat Jan
Gam (sed) at Nan. The reading by Maha Cham Dongamvarna,
together with a version in modern Siamese spelling, appears at
Prajum §i1§c§rik, I, pp. 148 ff.

Face I contains 26 lines, or fragements of lines; an unknown
number of lines is missing both at the beginning and at the end. This
face was apparently intended to embody the whole text of the agree-
ment, but the engraver omitted a passage by mistake. To show where
it should have been inserted, he put a pair of crosses in the second
half of 1/10, a punctuation mark equivalent to a caret.  He then
engraved the omitted passage on Face II, beginning it with a punctua-
tion mark in the form of an X; it contains 10 short lines; and (apart
from the lacunae of a few letters which can be supplied from the
context) it appears to be complete. Because of this peculiar arrange-
ment, we have not broken our translation into separate faces but give
it continuously, indicating face and line in brackets as usual.
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Fig. 7. Inscription LXIV, Face II.
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TRANSLATION
[Several lines missing at the top.] ..........
[I/1-4] tothe Caub? .. ..c.ocooooiiiiiiviiniiniiininiienn, [those who
try to kill him by putting] spells in his fish, poison in his rice$4, and
to do by trickery all sorts of evil®® ...................l the Cau’s

friendship.  Furthermore, if there is trouble in the Cau’s kingdom
and the Grandfather does not consider the same as if it were in Moan
Nan Moan [Blual® .................. 67 We who were separatedés are
bound together and united in the text of this inscription.

[1/4-8.] If I am untrue in this oath, [may I not know] the

names of the Saiva tradition, nor of the Buddhas, the Dharrmas and
the Sanghas of the past, may I not know the names of the throng of
Buddhas who are still to come in the future, may [ know neither the

[Buddhist] religion nor the religion of S'iva“, may I know neither the
treatises?? nor the names of the theras and mahatheras which I desire
to know! May it be exactly as if I cut off [a monk’s] head7!! If,
however, the Cau Brafia does not intend to love his grandfather

63) As we learn from I/8, the person speaking up to that point is Gim Tin,
The person referred to as ‘the Cauw’ (I/1, I/3) or ‘the Cau Bran® (I/7) is
therefore Sai Lidaiya.

64) (lan)uhnlmeviluian, the same phrase used by King Lidaiya in 1361, when he
speaks of attempts on his own life (Inscription V, 1/24 f.).

65) Gam Tin is pledging himself to come to the aid of Sukhodaya in the event
that an enemy (an agent of Subarpapuri ?) tries to assassinate SaiLidajya,
etc.

66) We have supplied the missing toponym, as Gam Tdn was King of Nan and
Blua.

67) The lacuna must have contained something that would turn the preceding
clause into a pledge that Gam Tin would indeed regard trouble at Sukhodaya
in exactly the same light as trouble in his own kingdom.

68) Conjectural translation.
69) Saibagama, i.e. éaivigama, the agama (tradition or religion) of Siva. The

oath was probably administered by Court Brahmins of Saiva faith. cf. note
41, supra.

70) e, i.e, Sstra,

71) adnadn i.e. AaAane, ‘exactly as if [ severed the neck’. Killing 2 monk was
one of the five ‘hellish crimes’; see above, note 27.
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sincerely, then may not a single one of the retributions named in this
oath befall the Grandfather!

[I/8.] Up to here, the words of the Grandfather’s oath.

[1/8-10.] I who speak [from here on],and who am named Brana
Lidaiya, will act with love, devotion and friendship toward my
grandfather the Brafid pen Cau until I attain the final release of
Nirvana’2. The oath is as follows. If my grandfather the Brafia pen
Cau loves me sincerely, [[I/1-10] I the grandson will then respect him;
but if he turns afterwards to abuse, injure or cheat me, thinking only
of victory [for himself], [then] if there is some dispute or something
to harm my grandfather, [I] the grandson will not help him.73

[I/10-13.] Whatever trouble or danger befalls me, he will help
me with his troops and forces to overcome and destroy it.  If there
is no trouble, but if there should be ...................... 74 If I need

much, my grandfather will give me much, and if I need a little he
will give me a little,

[I/13-18.] Furthermore my grandfather the Brafia considers

my whole country as one with Moan Blé, M6éan Nav, M6an Nin and
Moan Blua.”? My grandfather the Brafi@ pen Cau will consider

72) moganirbana, for Pali mokkhanibbana or Skt. mokganirvana. Like nibbana,
mokkha or moksa means release from the round of rebirths. Hence ina
Buddhist sense mokkhanibbana means practically the same as nibbina alone.
But while both parties to the oath were Buddhists, the oath was apparently
administered by Saiva Brahmins; and by analogy wiﬁh the pairs of terms at
1/6 f. (the [ Buddhist] religion and the religion of Siva, the [ Brahmanical]
§astras and the names of the [ Buddhist] theras and mahatheras), we should
perhaps conclude that a pair is intended here: moksa (Brahmanical) and
nibbana (Buddhist).

The passage on Face II, which the engraver omitted from Face I, is Prince
Sai Lidaiya’s ‘escape clause’, corresponding to Gam Tin’s at I/7 f. Each of
the two parties calls down a [ot of supernatural retributions on himself in
case he should prove false to the oath; but each naturally intends them to be
null and void if the other party breaks the oath first.

We have not attempted to translate ng3wrquat I/12 nor the doubtful reading
{am which Maha Cham supplies following it. He conjectures that yTwsgm
(hifiribrafifna) stands for hiribyana, which he glosses as ‘_a witness who is
ashamed of wrongdoing.’  Alternatively, whatever hi'rir.1 may mean, we
might take ‘brafidna’ as ‘brafid’ followed by a word beginning with na-,
which was completed by something that might be explained by a better
reading than la.

75) Nin and Blua were Gam Tin’s two principal cities; this passage proves that
he was also suzerain over Bré (Pr?) and Nav (Ngdo). ~ Bré had been 2
dependency of Blua (Pua) since around 1320 and remained so during most
of the intervening period; King Lidaiya had helped to restore order there in

1359 for his ally Kar Moan of Nin;see pp. 61, 62. Ny, which is almos‘t
due north of Bré and west of Nin, may have been ruled' by a vassal of Bré
under the suzerainty of Nan; but we have little information about it at this
time.

73
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danger to my kingdom to be [a danger] to his kingdom. If my
grandfather the Samtec Brafia supports’® me ............... then I
will look upon my grandfather the Samtec Brafid pen Cau as
Mahadharrmaraja’?? who was .......ceeieennns throughout the period
of the dynasty of Sukhodaiya. Let there be no estrangement! Let
me enter the house of my grandfather the Branal! ........................
Let him not be estranged !

[[/18-19.] Furthermore if there is trouble in the land of my
grandfather the Brafid ..................... [I will go to his aid] in like
manner with all my strength of mind and body.

[I/19-26.] Furthermore the throng of lords and gentlefolk
e [say?] they cannot find any fault in my heart,
not a single one; but if they tell lies .......occoiiiiin s
Furthermore, whether my grandfather the Brafia himself, or [his]

lords and gentlefolk, and T ................... in them, doing all sorts
of evil. Furthermore, in quoting the Cau .................... tradition,
supporting me as I support?® my grandfather the Braffl.......................

[If T am false to my oath?] then let the names of the Buddha, the
Dharrma and the Sangha [be unknown to me]! .......ococoeiiiiinn.
Let me eat the fruit of my deeds in the four hells as if I [had cut off
amonk’shead] ........oooooiviiiiniie. sincere, punishment?? .........

.................................

[Several lines missing.]

76) Conjectural translation of 1gn, which usually means ‘to plant’ or *to build’.
Here it may have a sense more like 1gntis, ‘to establish someone in a career’
or ‘to arrange a marriage for someone’. If, as we may guess from I/17,
Sai Lidaiya is being adopted into the house of N&n, it would be natural for
Gam Tan to give him a princess of that house in marriage. .
Probably used in a double sense. Mahadharmar&ji means a sovereign who
rules in accordance with the Dharma. It was also more specifically the
title assumed by King Lidaiya (Mahddharmar@ja I). Sai Lidaiya apparently
means that he will regard his ‘grandfather’ Gam T#n (really his great-
uncle) in the same light as his real grandfather Lidaiya.

ynéire (I/23) is probably equivalent to nyuzs, i, Mwn, ete., ‘to support’,

We have omitted from our translation the (inadvertent?) repetition of aln
atI/23,

Though the text from I/22 on is too fragmentary to make any connected

sense, the latter portion was obviously a curse on the speaker if he should
ever violate his oath.

71

~

78

-~

79

~



THE PACT BETWEEN SUKHODAYA AND NAN 99

4.

We know of at least three occasions during the next half
century when Sukhodaya came to the aid of the house of Nan, so we
may take it for granted that the pact remained in effect and that Nan
fulfitled its obligations loyally, though we have no details,

In 1395 Ramardja succeeded to the throne of Ayudhya upon
the death of his father RameSvara. He was not a man of strong
character. The Subarnapuri faction were not yet ready to risk civil
war by attempting to seize his throne; but they redoubled their plots,
forced or persuaded him to appoint their own men to positions of
authority, and put him under increasing pressure to comply with
their policies.

In 1396, according to the NC, Gim Ti#n was poisoned by ‘a
southern brahya called Khun Hlvan.’®®  The designation is vague,
but it almost certainly means an agent of the house of Subarnpuri.8!

80) w::m’lo’{-?mpmma. ‘Brahyd (wizm) is of course brafid (wign); the spelling in
the printed edition of NC is modernized.

81) The NC says he came to Nan to perform the rajabhigeka ceremony on Gam
Tin and killed him by pouring lustral water (‘buddhibhiseka water’) con-
taining poison on his head. This is hard to believe. If we can judge by the
example of Lidaiya in 1347, an independent monarch would receive the
rajabhiseka from his vassals, and he would receive it within a reasonably
short time after ascending the throne. GEm THn had already been reigning
for ten years; so far as we know, he was an independent monarch; and there
was no ‘southern brahyd’ who by any stretch of the imagination could have
been his vassal, If, on the contrary, GEm Tin were a vassal of the ‘southern
braliya’, he might indeed have received the abhiseka from his overlord; but
who could the overlord have been? A little further on in the NC, ‘the

south country’ means Sukhodaya, and more particularly Sajjandlaya; but
Gam Tin was not a vassal of Sukhodaya; and in any case it is impossible to

imagine him being poisoned by the King of Sukhodaya. As Professor Wyatt
says in the English translation of NC (p. 16, note ¢), ‘the south’ most often
means Ayudhy? (and later Bangkok) to the author of the chronicle. It would
therefore be normal to identify the Khun Hlvah with the King of Ayudhyz,
REmarZja; but there is no evidence that Ayudhya bad any claim to suzerainty
over Nan; and in any case it is hard to believe Ramardja would go in person
to Nan to poison the ruler. The chronicler, however, may well be attributing
the deed of an agent to the principal. As Professor Wyatt observes (ibid.),
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The assassin took flight, and Gam Tan’s son Sri Canda succeeded to
the throne.

Not long afterwards Nan was attacked by two brothers who
belonged to the ruling house of Bré, named Thera and Un Moan;
Sri Canda was killed; and Thera mounted the throne. Upon Thera’s
death a half-year later Un Moan succeeded.

Meanwhile SriCanda’s younger brother, Cau Hun, had managed
to escape and take refuge with ‘Brahya Jahlian in the south country.’
The ‘southcountry’ in this context has nothing to do with Subarnapuri.
‘Jahlian’ (Chalieng)—the Jalyan of the inscriptions—is an alternative
name for Sajjandlaya.t?  ‘Brahya Jahliah’, the Uparaja who ruled
Sajjanalaya, was almost certainly Prince Sai Lidaiya, for it was the
usual custom for the heir-apparent to the throne of Sukhodaya to be
appointed to that post. It would take courage for him to intervene
on behalf of the refugee prince, but Sai Lidaiya had plenty of it.
With his assistance Hun raised an army, with which he returned to
Nin in 1398. He defeated Un Moan in battle, took him prisoner, and

Paramarajadhirdja had borne the title Khun Hlvaa when he was still Prince
of Subarnapuri, before seizing the throne of Ayudhya. Itis therefore likely
that his nephew Indar@ja, Prince of Subarnapuri, bore the same title in 1396;
and while it is unlikely that he himself would go to Nan to poison Gam T#n
it is quite possible that he would send an agent to do so. But we still cannot
understand how administering the razjibhiseka could have furnished an
acceptable pretext, Perhaps the most likely explanation is that Gam Tan
was poisoned by an agent of Subarnapuri but that the circumstances are
wrongly stated : the MS from which the chronicler worked may have had a
marginal note, added by some unknown commentator from a tradition that
properly applied to some later ruler of Nan, such as P Khen (1405-15; see
below, p. 102), and that he mistook it for an integral part of the text. We
are aware that ‘interpreting’ a chronicle in this fashion is an arbitrary
business; but the passage will not do as it stands; if we cannot interpret it
plausibly we must reject it altogether, which we are reluctant to do.

82) Sometimes there is a distinction between Sajjanilaya, the seat of the
Upar@ja, and Jalyan, the place about 2 km, east of it where V&t Mahadhatu
{(VEt brah Prang Jalian) now stands. Jalyan had been the seat of Khmer
administration in the province before Sukhodaya became an independent
kingdom, but in the late 13th and the 14th centuries it was overshadowed
by Sajjan@laya proper. Ayudhyd, however, seems to have preferred the
name Jalyah and applied it indiscriminately to both parts of the town; and
if Sukhodaya was still tributary to Ayudhya it would be natural for the
Uparaja to be called Brafid Jalyan.




Fig. 8. Inscription at Vit Brahya Bhi, Nan.
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sent him as a present to his ally at Sajjanalaya. Then he mounted
the throne of his ancestors,??

On April 12, 1397, Ramaraja, during the course of a state visit
to Sukhodaya, issued a proclamation reasserting Ayudhyan suzerainty
over Mahadharmaraja II’s kingdom.®4 He was probably acting uuder
pressure from the Subarnapuri faction; and as the proclamation was
issued just before Hun’s return to Nan it may be guessed that Sai
Lidaiya’s intervention in Hun’s behalf had caused some uneasiness
about Sukhodayanintentions. Mahddharmaraja IT, who had apparently
been made to renew his oath of allegiance to Ayudhya, could do
nothing; but he died a year or two later and Sai Lidaiya succeeded to
his throne as Mahaddharmaraja TII.

The new king somehow or other managed to avoid taking the
oath of allegiance. In 1400 he seized the province of Nagara Svarga,
which his father had lost to Paramaraj@ in 1372, and which had
presumably been under the direct control of the house of Subarnapuri
ever since; then he hastened to the north and conquered Bré; finally
he returned to Sukhodaya, where he threw off all bonds of vassalage
and declared himself an independent monarch, 85

Though the NC says nothing about it, we may assume that
Mahadharmar@ja [II's subjugation of Bré was designed to end a
recurrent threat to his ally King Hun of Nan, and to restore its
relation of vassalage to Nan which had been temporarily reversed by
Thera and remained in suspense after Un Moan was captured by Hur,

83) The NC adds that Un Moan remained in ‘the south country’ (i.e, Sajjanilaya)
until his death ten years later. We are not told the circumstances of his
residence there. Probably, in accordance with custom, he was made to
swear allegiance, given a small apanage, and kept under surveillance.

84) See our Epigraphic and Historical Studies, No. 4, infra,

85) See our Epigraphic and Historical Studies, No. 1, JSSLVI/2, p. 221 ff.; also
Griswold, Towards a History of Sukhodaya Art, p. 50 f.
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In 1405 Hui was succeeded by his son PG Khén (uia), of whom
the NC tells us nothing except that he died of diarrhea in 1415. Was
his illness the result of poisoning? It is not impossible, for by this
time Sukhodaya was no longer capable of intervening on behalf of the
house of Nin. Mahadharmaraja lII's rashness had set off a chain of
events in the kingdom of Ayudhyd which proved his undoing, In
1409 Prince Indarija of Subarnapuri seized the Ayudbyan throne, and
some time before 1412 he reduced Sukhodaya to vassalage. He would
certainly want to add Nan to his possessions; but an invasion of 50
remote and wild a region would have been far beyond his power; the
next best thing would be to create consternation among the sturdy
Kiv. Unfortunately we have no information about what really
happened.8¢

The NC tells us nothing about the next two rulers of Nin
except their names and regnal dates. Bin Tan (wudu), Pt Khén's son,
ruled 1415-24. His son Nua Pha Sum (énqu) ruled 1424-31.

We know something of Nua Pha Sum from another source. In
1426 he cast five bronze statues of the Buddhba in the Sukhodaya post-
classic style. Two of them, representing the Buddha in the walking
posture, are at Vit Brahya Bhil (wsnq) at Nén; the third, also walking,
and the fourth, which is in the standing posture, are at Vit Jag Gam
nearby; the fifth has disappeared.?” The pedestals of the first two
and the fourth bear identical inscriptions (Fig. 8), while the third has
lost its pedestal.

86) We have conjectured above (note 81) that the story of the poisoned lustral
water is really applicable to PG Kh&f. If that is right, we should perhaps
assume that Pt Kh¥H, left isolated by Mahidharmargja IiI’s forced capitu-
lation to Ayudhyd, agreed to accept investiture as a vassal of Indardja.
This is all guesswork; but it is hard to see how any of PG KhEn's predecessors
should have felt obliged to do so.

87) Two of the statues are illustrated in Griswold, Towards a History of Sukho-
daya Art, Figs, 55-a, 55-b; all four are illustrated in Griswold, New Euid-
ence for the Dating of Sukhodaya Art, Artibus Asiae XIX, 3/4, Figs. 1 to 6,
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TRANSLATION

Samtec Cau Brafid Nvva Pha Sum, the ruler of Nandapiira,
founded five [images of the] Lord, to remain strong with the Religion
throughout these five thousand years.®® He became Brabfid in the year
of the horse?, Culasakkaraja 788, Mahasakkharaja 1970,%0in the sixth
month, on Wednesday, at the seventh watch. He devoutly wishes to

behold the Lord Sri Ariya Maitri.9!

88) Referring to the old prophesy that the Buddhist religion is destined to
disappear 5000 years after the Buddha’s parinibbna.

89) iy is the name used for ‘horse’ in the calendar that Sukhodaya inherited
from the Khmer, wiawy, literally ‘precisely the horse’, gives the name in
ordinary Tai (10).

90) ‘Mahasakkar@ja’, in the present context, means the Buddhist Era, in which,
according to Sukhodayan practice, 1970 corresponds to AD 1426. The year
in CS conforms to the Sukhodayan calendar, in which 788 was indeed a year
of the horse, corresponding to BE 1970.  In the system used in NC, on the
contrary,CS 788 was a kap-si year (nwd), a year of the dragon. According to
NC, Nua Pha Sum succeeded to the throne upon his father’s death in CS 788,
year of the dragon. At first glance this would seem to be the same event
our inscription refers to: ‘he became Brafia in the year of the horse, CS 788,
etc. Asepigraphic evidence is usually to be preferred, we should perhaps
suppose that NC’s dates are right in terms of CS after all, but wrong in terms
of the ten and twelve year cycles, i.e. the reverse of the supposition stated
supra, Note 2. If so, the years in all this portion of the NC should be
transposed into the Christian Era accordingly, and we should add 2 years to
the dates based on the NC in the preceding pages. Pending further study,
however, it has seemed best to use the dates as transposed into the Christian
Era by Professor Wyatt in the English version of the NC. In any case
another explanation is possible for the discrepancy between NC and our
inscription for the date of Nua Phi Sum’s accession. It is possible that he
succeeded to the throne de facto in 1424 but did not receive the abhiseka
until 1426. Our inscription implies that the five images were cast on the
day when ‘he became Brafia’. That.could not have been the day of his de
Jacto accession upon his father’s death, for it would take &t least several
months to prepare the moulds and get everything ready for the casting,

91) ie. Ariya Metteyya; see Malalasekera, Dictionary of Pali Proper Names, s.v,
Metteyya.
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At Sukhodaya the death of Mahadharmaraja I in 1419 had
been followed by serious disturbances : the claim of his son Pal
Méah to the throne of the vassal kingdom was disputed by another
prince. The King of Ayudhyd proceeded to Nagara Svarga, received
the submission of both princes, and awarded the disputed throne to
Pil Moah (Mahadharmaraja [V, called Paramapala in Inscription XII).
We may assume that he was a loyal vassal of Ayudhya. There is
some evidence that he transferred his capital from Sukhodaya to
Bisnuloka around 1430.92

The NC tells us something about Nua Pha Sum’s son, Inda Kén,
who succeeded him as King of Nan in 1431.  The next year he was
seized and imprisoned by his two brothers who wished to usurp the
kingdom, but he escaped and made his way to Jahlian. After raising
an army there with the help of the ruler, he returned to Nan in 1433
and ousted his rivals.

We do not know who was ruler of Jahliai (Sajjanalaya) at this
time, but it must have been a member of Mahadharmaraja IV’s
family. We do not know whether, in helping to restore the refugee
King of Nan, he was acting independently or with Ayudhya’s consent.

Upon the death of Mahadharmardja IV in 1438, the vassal
kingdom of Sukhodaya was abolished. =~ The Sukhodayan provinces
were incorporated into the kingdom of Ayudhya, with their adminis-
trative capital at Bisnuloka, under the rule of the King of Ayudhya’s
son Ramesvara as Viceroy. One of his vassals was Prince Yudhisthira,

a scion of the house of Sukhodhaya, probably either a son or grandson
of Mahadharmaraja IV.93

In 1441 the King of Lan Na was ousted by his son Tilokardja,
who took the throne for himself. The next year the King of Ayudhya,
intent on taking advantage of the dispute, invaded Lan N& at the head
of a large army. Among the vassals accompanying him was Prince
Yudhisthira, who distinguished himself by his bravery in the fighting.
But despite some initial successes the invasion ended in failure.?*

92) Griswold, Towards a History of Sukhodaya Art, pp. 53-55.
93) Griswold, Prince Yudhisthira, Artibus Asiae XXVI, 3/4, pp. 221 f.
94) Griswold, Prince Yudhisthira, p. 222,
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The CMC tells a curious story, which may or may not be true,
about ‘Kén Dav’, who is of course identical with Inda Kén, Nua Ph3
Sum’s son, the ruler of Nan from 1431 to 1488. In 1443, according to
the story, he attempted to usurp the throne of Lan Ni from TilokarZja
by means of a ruse.® Pretending that Nan was threatened by an
invasion of the Kév (uns, i.e.the T'ai of Laos or Tongking?), he requested
the assistance of Tilokar@ja, who thereupon sent an army to his aid.
He then invited a large number of Tilokardja’s officers and men to
dinner at the palace and poisoned them all. Tilokaraja, bent on
revenge, advanced with two more armies, one of them commanded by
himself and one commanded by his mother. She invested Bré, and
with the aid of a Kév sorcerer received the submission of its ruler.
Nan proved more difficult, but finally in 1448 TilokarZja managed
to conquer the city. Kén Dav escaped and took refuge with
the ‘king of the south’.  His nephew Pha Sén was made to swear an
oath of allegiance to Tilokaraja and placed on the throne as vassal
ruler,

The NC says nothing about Inda Kén’s trickery or any of the
events of 1443, Its first mention of Tilokardja is in 1448, when Inda
Kén sends him a present of salt from a famous salt-well near Nan.
Tilokaraja then decides to annex his kingdom, invades at the head of
an army, and surrounds the city. Inda Kén, realizing he cannot with-
stand the siege, flees ‘to the south’ with his family and takes refuge
with his ally the ruler of Jahliai. Pha Séh is made King of Nan as
Tilokardja’s vassal and rules until his death in 1459. After that Nan
is ruled by governors appointed by Chieng Mai.

95) CMC, p. 110.






