Epigraphic and Historical Studies, No. 12
Inscription 9

by

A.B. Griswold and Prasert na Nagara

Intraduction

The surviving portions of Inscription 9 consist of three slabs of
stone, each engraved on one face only. In referring to a given line of the
inscription, we shall use the Roman numeral before the slant to designate
the number of the slab (and not the number of the faCe, as in our discus-
sions of other inscriptions), while the Arabic numeral after the slant is,
as usual, the number of the line.

The text contains a series of dates given in an unspecified era which
isobviously the Ctilasakaraja (CS). They run from [CS] 705 = 1343 A.D.
to [CS] 768 = 1406 A.D. The inscription was evidently composed in
1406 or very soon after.

The King of Sukhodaya at that time was Mahadharmaraja III (Sai
Lidaiya), who reigned from about 1398 to 1419, Sukhodaya, which had
been reduced to vassalage by Ayudhya in 1378, had gradually regained
its freedom, and declared its independence in 1400. In 1406 Mahadhar-
maraja Il was still an independent monarch, but a few years later he
was forced to become a vassal of Ayudhya,!

Though the language of Inscr. 9 is Siamese, it is written in Cambo-
dian script much like the ‘Khdém?® which Sukhodayan epigraphy regularly
uses for Pali texts; the inscription is addressed primarily to the monk-
hood; and the Khom script may have been used to emphas1ze its sacred
and inviolable character.

Inscr. 9 uses the mai-h¥n-akasa often in syllables ending in 9, and
at least once in a syllable ending in ¥; as usualin Sukhodayan epigraphy,
it is written above the final consonant rather than the initial :

1) See JSS 56/2, pp. 207-242,
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N (172, 22, 24; TI/11, 12, 28, 29, 32, 36, 37)
BN (1/30)

88T (1/29)

nd (I3, 22, 25; 111j27)

M (27

™ (124, 26, 33; 119, 11, 16, 22, 23, 32, 36)
~3 (1)25)

WA (117, 13)

W W)

ou (12, 19)

Elsewhere the mai-hiin-akasa is regularly replaced by the redupli-
cation of the final consonant : !

"N (1/4, 6, 9; 11/9; 1111, 24)
UNN  (1/23; I11/9)

NUNA  (II1/7)

nn - (1/23; 11/4, 5)

nNnEAN  (111/24)

e (114, 17, 21; 11/6)

usann  (LI/16, 22)

nna - (1/32)

WU (15, 7, 27; 1T1)24)

UWW (1/9, 13, 34; 11/4; I11/23, 26, 32)
WU (1/22; 111/22)
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BUW  (1/23, 30; 11122, 23, 26, 31, 35, 36, 37)
LI'HW\]‘S (1/18)

Ouy (1119, 13, 16, 21)

VY (111/23)

In the same order of ideas we have nnn (I1[/35) for nn; @23AA151Y
(111/36) for avssa15; and wIuN (passim) for‘ §934, whether a;lone orin a
compound. The vowel” oceurs twice: é(Il/ll), A (111/12); elsewhere its
placeis taken by = or . Thevowel™is lacking, being generally replaced
byA. The word s8n is twice written Ten (I/5, 6), and once van (I11/7);
w99 is written Tae (I11/23); @ou is written Tau (111/29-30).

The mai-ek accent occurs in the following words n (==f7, I/13), u
(I11/29), 11 (I/14, 21, T1/6, 12), Y (11/3), & (1112, 3, 7, 10); the accent’
(for the mai-do) occurs in 181 (I/18, 11/7, I11/30), 11 (II[/1), ua (I11/6),
uol (I11/6) and 114 (II1/38); but elsewhere in the inscription the same
words are written without accents.

There is no recorded provenance or date of discovery for any of the
three slabs. Around the 1880's Slabs I and III were at Vit Pavaranivesa
in Bangkok, let into a wall at the entrance of the Lord Abbot’s residence,
but we do not know how long they had been there, Slab Il was deposited
in the Vdn Hna Museum at Bangkok at an unknown date. In 1924 all
three slabs were removed to the Vajirafiina Library, and they are now
in the Vajirafiana Hall of the old National Library building.

All three are 55 cni. in width (Figs. 1-5), I and Il are rectangular
with rounded tops; II must have been similar, but is now only a fragment
in the form of an irregular triangle. The best preserved is III, which is
1 m. in height, with 38 lines of writing; except for a few lacunae, the
text appears to be complete. The bottom of [ is broken off, leaving it
90 cm. in height, with 34 lines of writing. As for II, which is 80 cm.
in height, an unknown number of lines are lost at the top, as well as a
considerable portion of the 15 lines that survive.
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Slab III was first published by Pére Schmitt in 1886.2  He published
it again, together with Slab I, in Fournereau's Le Siam Ancien.® He was
able to decipher only a small part of I, but his transcription of Illin Le
Siam Ancien, though faulty, is complete. As he failed to grasp the
sequence of ideas, his translations make very little sense. ’

The late Professor George Coedés, recognizing that the three slabs
are parts of a single text, published them with a transcription in Roma-
nization and a French translation in 1924.4 This was the first publica-
tion of II, and the first satisfactory edition and translation of the others,
The Siamese section of the same volume contains a transcription of the
text in modern Siamese letters,’

As Coedés observes, Slabs I and III give the beginning and the end
of the text respectively. Slab II, in which the first date is [CS] 724, must
be a direct continuation of I, in which the last dateis 723. But between
11, whose last date is 731, and 11I whose first date is 750, there must have
been one or more slabs that are now lost.

In the inscription there are several references to ‘this Red Forest
Monastery’ (wmﬁ'uwwﬁ I/17, 1j21, 11/6, 11/9, 11/10) between the years
721 and 725; there is a refexence, sub anno 768, to ‘this Kalyana Forest
Monastery* (nammu"mau 111/37); and nowhere is there a mention of any
other mopastery with the demonstrative ‘this’ (although there is a
reference at 1/33 to ‘all these monasteries,” apparently meaning all the
forest monasteries in the province of Sajjanalaya). The evidence of the
demonstratives suggests that the Kalydna Forest Monastery was the
same place as the Red Forest Monastery, and that the inscription was
composed and erected there. The name was apparently changed some
time between 725 (1363 A.D.) and 768 (1406 A.D.). Slab 1 gives us
some information about the first Abbot of the Red Forest Monastery, a
person called Mahakalyanathera (Mahathera Kalyana). He died in 723
(1361 A.D.), and it seems likely that the monastery was re-named in his
memory not long afterward,

2) Excursions et reconnaissances, Saigon, 1886,

3) Vol. 1, Paris, 1895, pp. 273-282, and Pls, LXXIX-LXXX.

4) Coedés, Recueil des inscriptions du Siam, 1, Bangkok, 1924, p. 131 f.

5) Prajum Silicarik Syam, I, Bangkok, 1924; second edition, Bangkok, 1957.
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Coedés suggesteds that ‘Red Forest Monastery’ in this text might
be another name for the Arafifiika built by Rama Gamheén,” or else might
refer to a monastery halfway between Sukhodaya and Sajjanalaya whose
ruins are mentioned in Prince Vajiravudh’s account of his tour in the
Land of Pra Ruang,ti.e. the ‘Southern Red Forest Monastery (atuaaln).o
But the onein Inscr. 9, as is clear from /13, was much closer to Sajjana-
laya. Very likely it was at or near the MahZrattavanarama (Pali: ‘Great
Red Forest Monastery®), which, according to Jinakalamali, was ‘at the
foot of Mount Siripabbata > Siripabbata is the Pali name for Mount
Brah Sri (wm:"m), less than a kilometre south of the south corner of
Sajjanzlaya’s ramparts.1® Recent explorations in this area by the Faculty
of Archaeology of the University of Fine Arts have revealed the ruins of
numerous monasteries, but the one discussed in our inscription has not
yet been identified.

J inaké‘alamﬁli’)s.ref‘erence to the Mahirattavanardmais connected with
the story of a miraculous relic discovered by the Thera Sumana, who had
introduced the order of Forest-dwelling Sihalabhikkhus or ‘Ceylon monks®
at Sukhodaya. This order, which had been established at Martaban in
Lower Burma by the Mah&sdami UdumbBara, had a high reputation for
holiness and orthdoxy. The story, as Jinakalamali tells it, may be sum-
marized as follows, No date is given, but the story is placed at a time
when ‘Dhammaréja’ was King of Sukhodaya and his son ‘Lideyyarija’
was ruler of Sajjanalaya. Sumana and a friend of his had gone to Lower
Burma to be re re-ordained by the Mahasami Udumbara and to study
with him. When Sumana returned to Sukhodaya, Dhammar&ja installed
him in the Ambavandrama (Mango Grove Monastery) which he had
just built, One day Sumana, when he was on his way from Sukhodaya
to Sajjandlaya, made a halt at the river Pa.ll A relic of the Buddha
appeared by night in an old monastery nearby, performing a miracle;
and a tree-spirit, disguised as a Brabmin, told Sumana where the relic

6) Recueil, p. 131.
7 S:e J%S 59/2,210-212 and note 66.
]
8) nmmmt:}mw:wma, Bangkok, 1909, p. 132,

9) See the sketch-map, ibid., between pp. 36 and 37.
10) See No. 19 on Map 3 in Griswold, Towards a History Sukhadaya Art, Bangkok,

1968. ,
11) i.e. the F& Gradén, t1nsgaiy, a little over 20 km. southwest of Sajjanalaya;

see JSS 60/1, p. 67 note 13; cf. ibid., p. 60 note 26.
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was deposited. Sumana went there, caused the ground to be dug, anc
discovered the relic in a casket. Ie then went on to Sajjanalaya, taking
the relic with him. Upon learning of his approach, Lideyyardja wend
out to receive him, took him to Sajjanalaya, and installed him in the
Maharattavanardma at the foot of Mount Siripabbata. Lideyyarija.
upon seeing the wonderful relic, was filled with delight and paid homage
toit. Later on, at the request of King Dhammardja, Sumana returnech
to Sukhodaya and showed him the relic.!2

Milasdsana tells substantially the same story. While the text is
corrupt in several places, the needed corrections are generally obvious
enough. Udumbara had arrived at Bin (Martaban) in Ramanfadesa ira
1331, and established a community of Forest-dwelling Sihalabhikkhus
there. Not long afterward Sumana and his friend Anomadassi, afteg
retiring from the Sukhodayan order in which they had already received
the grade of Mahathera, went to Béin to be re-ordained in Udumbara’s
order, After studying with him for five years and receiving the grade
of Nissayamutta, they spent the next five in the kingdom of Sukhodaya.
Then they returned to Martaban for three months, where, as they hacd
now belonged to Udumbara’s order for ten years, he gave them the grades
of Mahathera [cf. Appendix, p. 115]. Sumana went to reside in the Mangu
Grove at Sukhodaya, Anomadassi in the Red Forest at Sajjanglaya; and
they often used to exchange visits.!® This explains why Sumana was orn
his way to Sajjanalaya when he discovered the relic, the story of whicly
is related at length in Mulasasana. And it explains why the author of*
Jinakdlamali, though he does not mention Anomadassi by name, tells ug

that Sumana, after d1scovermg the relic, went to stay at the Maharatlas
vanarama,

When did these events occur? Two very different answers to the
question may be considered. See Appendix, pp. 114-120.

Inscription 9 gives a good deal of information about certain phaseg
of monastic life in the Sukhodaya period. It is chiefly concerned withy
the affairs of the Forest-dwelling monks (Araﬁﬁavﬁsi or Vanavasi), for
the most part apparently the order of Forest-dwelling Sihalabhikkhus te

12)" See JSS60/1, pp. 67-68; and Coedes.in BEFEO XXV, pp 95-96.
13) SeeJSS 60/1, 55-65; cf. ibid., 48-54, 69-72,
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which Sumana, Anomadassi, and other disciples of Udumbara belonged.
This order, because of its connection with Ceylon, and its adoption of the
dhutanga of Forest-dwelling as a permanent way of life, was thought of
as a kind of scholarly and ascetic élire.!4 Its members were much less
numerous than the Gamavasi or Village-Dwellers, whom the inscription
mentions twice (apparently the same order as the Nagaravasi or City-
Dwellers, who are not mentioned under the latter name in the inscrip-
tion). It also refers once to a third sect or order, the Brah Ripa, of
which we know nothing,

The author of the inscription is a high-ranking monk, Brah Parama-
grii Tilokatilaka Tiratanasilagandha Vanavasi Dharmakitti Sahgharaja
Mahasvami Cau. As Inscr. 9 shows he was on very friendly terms with
Sumana between 1361 and 1369, some scholars—being reminded of the
chronicular accounts that tell how Sumana and Anomadassi exchanged
visits and cooperated in performing ceremonies—propose to identify him
with Anomadassi. (See Appendix, p. 120.)

One purpose of Inscription 9 is to record Tilokatilaka’s appointment
as Safighaparindyaka ‘with full powers’, including the power to take
action if any monk of the order of Forest-Dwellers contravenes the
Dharma. We do not know how the term Safighaparindyaka (‘complete
master of the monkhood’) differed, in the Sukhodaya period, from San-
ghardja (‘ruler of the monkhood’). In the 19th century both terms signi-
fied the Supreme Patriarch of the monkhood throughout the kingdom;
but Inscr. 9 suggests that in the Sukhodaya period the office of Safighapari-
nayaka was higher than that of Safghargja, and that Tilokatilaka was
being promoted. Probably as Sangharaja he had been head of the order
of Forest-dwelling monks in the province of Sajjanalaya, and as Sahgha-
parinayaka he was being made head of the order throughout the king-
dom It seems that each of the three orders had its own Sangharaja for
a given province, and its own Sainghaparingdyaka for the whole Kingdom.
We do not know whether there was any Supreme Patriarch for the entire
monkhood throughout the kingdom.

14) For this order, see JSS 60/1, pp. 48 ff.; for Sumana’s inadequacies, cf. JSS
61/1,119-120.
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A second purpose of the text is to confirm an appointment previously
made by Tilokatilaka in his capacity as Sangharaja (I11/27-35). He had

appointed the Mahathera Mangalavilasa as Abbot of the Kalyana Forest

Monastery; and this appointment, or perhaps Mangalavildsa’s conduct
after receiving it, had been called into question by two Mahatheras,
Sariputta and Buddhavamsa, who brought legal action, apparently with
the object of having Mangalavilasa removed. Inasolemn conclave held
in 768 (1406 A.D.) the King, Mahadharmaraja IIl, together with the
Queen Mother, the royal counsellors and others, as well as representa-
tives of the three monastjc orders (Gamavasi, Brah Ripa, and Arafifia-
vasi), quashed the complaint made by the two monks, appointed
Tilokatilaka to the post of Sahghaparinayaka, and confirmed Mangalavi-
lasa as Abbot of the Kalyina Forest Monastery.15

As a prelude (Slabs I and II) to the account of the conclave and its
decisions, Tilokatilaka goes back 63 years to review his own career. He

does not mention King Lodaiya (r. 1298 ?-c. 1347), who was reigning in

CS 705 (1343 A.D.), the first date in the inscription; nor does he mention
Nvva Nam Tham, whose reign probably lasted only a few weeks in 1347.
He gives us several glimpses of Mahadharmaraja [ (Lidaiya, r. 1347—c.
1370), whom he calls ‘Mahadharmaraja the grandfather,” The next king,
Mahadharmarajall (r.c.1370—c. 1398), is not mentioned in the surviving

portions of the text, though there is a reference to an appointment made '
in his reign (1388). Mabadharmaraja IlI (r. c. 1398—1419), who was

King at the time the inscription was composed, is designated as ‘Maha-
dharmaraja the grandson.’

- We may sum up the information in the inscription as follows (we
transpose the CS dates into the Christian Era by adding 638, without
regard to the month; the results may sometimes be wrong by one year):

CS8'705 = 1343 A.D. Someone, probably Tilokatilaka, is ordained
in the order of Gﬁmavﬁsi (1/3-5)

15) The presence of the Queen Mother at this conclave might lead us to believe

the ng was: sull a minor and that his mother was acting as regent for him (cf.
Wood, History of Siam, p. 61; and Coedbs, Recueil des inscriptions du Siam, 1,

p. 9); but it seems pretty certain that he wasa full-grown man. SeelSS56/2,
p. 226 and note 39.
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CS 719 = 1357 A.D. He is ordained in the order of Aragfiavasi,
and comes to reside at a place whose name is lost (1/5-9; cf. below, p.
104, note 5).

CS 721 =1359 AD. Mahadharmaraja I builds a kuti for Maha-
kalyanathera to live in, and in the same year builds the Red Forest
Mor}astery for him., Mahadharmaraja conducts a campaign to Bré
(uwy), which lasts seven months. At the conclusion of it (probably in
CS 722 = 1360) he presents fifteen families of prisoners of war to the Red
Forest Monastery. He invites Mahakalyanathera to come (and spend
the rainy season retreat there?). (1/9-17.)

CS 723 = 1361 A.D.16 Tilokatilaka goes to Sukhodaya to do
homage to someone, apparently Mahakalyanathera. When Mahakalya-
nathera is taken ill, he and Tilokatilaka return to the Red Forest Monas-
tery. Knowing his death is near, Mahzkalyanathera asks the monks
and white-clad ascetics to choose his successor. The choice falls on
Tilokatilaka. Mahadharmaraja I comes to the Red Forest Monastery,
and after Mahakalyanathera’s cremation he puts Tilokatilaka in charge
of ‘all these monasteries’, apparently meaning all the Arafifiavasi monas-
teries in the province of Sajjanalaya. (I/19-33.)

In the same year Mahidharmaraja Isends for Mahasamanathera
to come to the Mongo Grove; Mahasamanathera is the Mahathera
Sumana who discovered the relic (see above, p. 93 f.). Mahasamanathera |
visits the Red Forest Monastery to salute Tilokatilaka and perhaps shows
him something (the relic ?), though the lacunae in the text prevent us
from being certain. Then Mahasamanathera goes into retreat for the
rainy season at the Mango Grove Monastery, while Tilokatjlaka goes
into retreat at the Red Forest Monastery. (11/1-9.)

16) This was the year the ‘Mahathera Safgharaja’ from Bann (Martaban) arrived at
Sukhodaya, and Mah&dharmaraja I was ordained as a monk; see JSS 61/1,
119-167. For the identification of the Mahathera Sangharaja, see below,
Appendix p. 121. As it seems pretty certain that he was put in charge of all
the Forest Monasteries in the kingdom of Sukhodaya, we should expect him to
be mentioned in Inscr. 9; but if so, the references to him are lost or unidenti-

fiable. ;
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CS 724 = 1362 and CS 725 = 1363. Tilokatilaka spends the rainy
season retreat at the Red Forest Monastery. (11/9-10.)

CS8 731 = 1369. Mahasamanathera goes to the north. (II/14-15)

A lacuna of 19 years follows. The lost text may have contained
a statement that the name of the Red Forest Monastery was changed to
Kalyéna Forest Monastery (presumably in memory of Mahakalyana-
thera); and it certainly contained a statement that Tilokatilaka appointed
Padumuttaramahathera as Abbot of the monastery. Thisstatement may
have been preceded by references to one or more earlier appointments
to the post. Very likely Tilokatilaka himself had become Abbot of the
monastery in 1361 at the same time he was appointed Sangharija, but
later on put the monastery in charge of a series of other Mahatheras,
though he seems to have continued to reside there himself as Sangharaja.

CS 750 =1388. Upon the death of Padumuttaramahathers,
Tilokatilaka appoints Tanhamkaramahathera to the post. (I111/1-3)

After that, upon the death of Tanhamkaramahathera, he appoints
Vessabhiimahathera; and upon the latter’s death he appoints Mangalavi-
lasamahdthera. (111/3-6.)

At an unstated date, probably in CS 768 = 1406 A.D., or a little
earlier, two monks make a complaint against Mangalavilisamahathera
and bring suit (to have him removed). Mahadharmaraja III, together
with his mother and numerous advisors, as well as a large assembly of
monks representing the three orders (Gamavasi, Brah Riipa and Arafifia-

vasi), meet together in the uposatha hall on Lake Chan and guash the
suit, (I1/6-23.)

CS 768 = 1406 A.D. Mahadharmaraja I1I issues an edict in the
same uposatha hall, appointing Tilokatilaka to the post of Sanghapari-
nayaka, with full power to discipline any monks of the Arafgavasi as
. he deems best. At the same time Tilokatilaka and all the monks,

together with the King, etc., confirm Manga]awlasamahathera as Abbot
of the Kalyana Forest Monastery
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Translation

[1/1-5.] This message of Brah Paramagrli Tilokatilaka Tiratana-
silagandha Vanavdsi Dharmakitti Safghardja Mahasvami Cau is a
statement! (of events that have occurred) since His Lordship? was
ordained as a monk in the Gamavasi in sakardja 705, a year of the goat,
on the eleventh day of the waxing moon of the sixth month, a Monday.?

(1/5-9.] When he was ordained as a monk in the Arafiiavasi, in
sakaraja 719, a year of the cock, on the sixth day of the waxing moon
of the sixth month, a Tuesday,4 he came toreside at ............... .

[1/9-18.] In sakarsja 721, a year of the boar, Mahakalyina [thera]
..... ....theBrahMahathera......................Mahadharmaraja
the grandfather? invited him to ..... (and) built ... a kuti for the
Mahiathera to live in when he® came to do homage....... to the

1) buddhatika (I/3), ‘Buddhist sub-commentary’. While an atthakathf is a ‘com-
mentary® on a Canonical work, explaining and illustrating various points in it, a
tikd is a ‘sub-commentary’, i.e. a commentary on an atthakatha. It containsa
clarification of points in an atthakathd, or gives supplementary material regar-
ding the discussions in it. .(See Malalasekera, The Pali Literature of Ceylon,
London, 1928, p. 192 ff.) Tilokatilaka’s use of the term tika, like his use of the
‘Khom’ script, was probably intended to enhance the authority of his statement,

~ In Siamese, however, buddha tika means simply ‘to say’ or ‘to state’ when used
of a monk; and Madame S, Lewitz informs us that the same is true in Khmer,
We have translated I/3 freely, rendering 3 (‘has,” ‘contains,’ etc.) as ‘is’, and
omitting the expression (may, ‘like this’ or ‘as follows’).

2) It is not certain whether ‘His Lordship® (mu.—.vhu) at I/3 refers to Tilokatilaka
or to Mahakalyapathera; we think the former is more likely, whereas Coedes
prefers the latter (Recueil, p. 136 note 1). In the 14th century a good many
monks were first ordained in the Gamavdsl but later retired from the monk-
hood to be re-ordained in the order of Forest-Dwelling Sihalabhikkhus.

3) Monday, April 7, 1343 A.D. (Julian).

4) Tuesday, April 25, 1357 A.D. (Julian).

5) The place where he took up his residence would have to be one that would
qualify as a forest monastery or a hermitage; and the expression lJ'lﬂU at [/7

(‘came to reside’) implies that it was somewhete near the forest monastery where
he composed the inscription.

6) 1359 A.D.
7) Mahadharmaraja I-(Lidaiya),

8) m1u (I/12); the lacunae prevent us from being certain whether the ref‘erence is
to Mahadharmarija I or to Mahéakalyanathera.




EPIGRAPHIC AND HISTORICAL STUDIES . 105

Mahadhatu at Sri Sajjanalaya®, also in that same year.......(He)10 had
the Red Forest Monastery built for him to live in, also in that same year.
Mahadharmaraja the grandfather took his army to Moan Blé!! and stayed
there for seven months!2...,,. [When he returned] from Blé he had
fifteen families of persons sent..........to this Red Forest Monastery,!3
Then he invited Mahakalyanathera to come . ........si yonder because
the throng of white-clad ascetics could not cast (the statue of) our
Lord!4 .

[1/19-33.] In Sakaraja 723, a year of the ox,!$ I therefore went to
Sukhodaya to do homage to His Lordship!¢... Then!” he was taken

9) The Mahidhatu or Temple of the Great Relic at Sajjanalaya was either the
monument now called V&t Jah Lom (uvﬂmywauau ), which stands in the center of
the old walled city (No. 1 on Map 3 in Griswold, Towards a History of Sukhodaya
Art, Bangkok, 1968), or else a monument at Jalian (Chalieng), less than 2 km.
away, which occupied the present site of Brah Pran Jaliad (wygilsnnasiaen,
ibid., No. 15), Brah Pran Jaliah was built around 1475 on the ruins of an older
temple.

10) Mahadharmaraji I.

11) uwa (I/15); modern Brd (Pr2, uw).

12) The campaign may have started after the rainy season in CS 721, and ended

before the rainy season of CS 722. For the probable purpose of the campaign,
cf. JSS 61/2, p. 105.

13) Evidently the fifteen families were prisoners of war who were being sent to
the monastery as slaves. .

14) The word w1 (I/17), ‘to come,’ is at first disconcerting, because in this inscrip-
tion it usually means to come to Sajjanilaya, particularly to come to the Red
Forest Monastery; but there isan exception at [1/4, where it specifically means
to come to the Mango Grove Monastery near Sukhodaya. It appears from /14
that Mah#kalydnathera was living at the Red Forest Monastery when he recei-
ved the King’s invitation; and as we find Mah&kalydnathera at Sukhodaya at
I/19-20, we conclude that the King had invited him ‘to come’ from the Red
Forest Monastery to Sukhodaya, At 1/18 Twu, ‘yonder’, almost certainly
means Sukhodaya; and the mutilated word ending in —(31)a was very likely
arafiGavasi. [t may therefore be conjectured that the King's invitation was
for him to come to a monastery of the Forest-dwellers near Sukhodaya for
some particular purpose, Possibly the attempt of the ascetics to cast (Uuu\]w,
/18, modern n:‘m) a large bronze statue of the Buddha there had failed
because of some flaw in the rites, and Mah#kalyanathera was invited to per-
form the rites all over again,

15) 1361 A.D, (the year the Mahdsdmi Sanghardja from Martaban took up his
residence at Sukhodaya)

16) wu (1/19), modern WM. Because of the date, we might be tempted to thlnk
‘the word refers-to the Mahisami Sanghardja from Martaban; but as the same
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ill, so Mahakalyanathera and I returned!®..... [to stay] in this Red
Forest Monastery. Then he became ill (beyond hope of recovery), [so
he invited] the monks and the throng of white-clad ascetics to come and
meet together, and he said!®: ‘I..... My heart is uneasy. Who is a
suitable person for me to leave in charge of the monasteries which are...

.. 720 All the throng of monks [answered] : ‘No one is more (suitable)
than His Lordship.’2!  So he said : ‘Let them be left in his charge ... .,,
[He] is more suitable thanallothers............ to succeed me. [shall
live four or five or six days, but [ cannot live long.” So he sent word to
Mahddharmaraja the grandfather at Sukhodaya. Mahadharmardja came
to see His Lordship’s remains. After the cremation Mabhadbarmaraja the

word in the next line ([/20) clearly refers to Mahikalyanathera we should
probably assume it refers to him here too.

17) naow (1/20), which reappearsat I/21, I1I/6 and 111/8, seems to be used as an
adverb or conjunction of time, but its precise meaning escapes us; we conjec-
turally translate it as ‘then’. Coedés translates it as ‘lorsque’ (‘when’) at 1/20,
1/21 and I1I/6, but omits it in his translation of I1I/8, where the meaning
‘when’ would not fit the context, A footnote in Prajum Silacrik Sy&m, I
(1924), p. 140, glosses the words as ﬂsgmunm; the Glossarial Index of the
Sukhothai Imscriptions by Ishii, Akagi and Endo (Discussion Paper No. 53,
Center for Southeast Asian. Swudies, Kydto University, KySto, November,
1972), glosses naow as ‘when’ or ‘while’.

18) We conjecturally restore fi-at the end of 1/20 as Au (ﬂu), ‘to return’.
Coedes, conJecturally restoring the word as ﬂW, ‘to think about’, translates:
‘nous songedmes (& lui désigner un successeur) dans ce Vit P& Ten’ (Recueil,
p. 135).

19) We omit from our translation the phrase g4 u (1/22), modern mu ‘like this’

~or ‘as follows’, which often introduces a direct quotation. Wwe omn it in
' some other places also, particularly at I/25, where it occurs in the mutilated
form-— q"u.

20) 1tisclear from 1/33 that 872185343130 at 1/23 must be understood asa plural,
‘monasteries’ (ivdsa, ‘dwelling-place’; dharmmframa, i.e. dharm&rama, may
be intended for dharmarambba or dharmaramapa, ‘support of the dharma,’
though it may be simply a mistake for dharmarama, ‘monastery” (in his Roma-
nized transcription, Coedes reads dharmmarima at 1/23 and dharmmarama st
1733). A more literal translation of the sentence would be: ‘1 will leave the
monasteries which.there are...... to what suitable person? The mutilated
c,xpteSSlO[l may have meant somethmg like ‘all the forest monasteries there
are in the province of Sajjanglaya’,

21) 491 (1/25), *my lord’—an honorific term for a monk—could mean ejther ‘His

. Lordship’ or ‘Your Lordship’, We take it to mean ‘His Lordship’, i.e, Tiloka-
tilaka; but the statement could also mean: ‘No one can (decide) better than
Your Lordship,’ i.e. Mah@kalyanathera (cf, Coedés, Recuesl, p. 127 and note 1).

’
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grandfather took the safighati?2 which Mahakalyanathera [used to wear]
laid?? it over my shoulder, and gave me his bles'sing as follows : ‘May:
Your Lordship .. .. live long?4 to practice the Lord’s religion! In the
future let ........all these monasteries?’ be in Your Lordship’s charge.’

34] oo, in the eleventh [month] of that
year.26 ...,...,...27

(r/1-14].......... 28 Jive at Sukhodaya .......... ... So [Maha]
dharmaraja the grandfather sent for Mahasa[manathera]? ... .. A 1
come to the Mango Grove’?, Mah#dsamanathera wished to come......

22) The sanghiiti (shawl) isa large piece of yellow cloth originally worn as a cloak
overa }nonk’s uttarasanga (robe). InSiam, for certain ceremonies, it is folded
accordion-wise and laid over the monk’s left shoulder. In this passage, the
King’s action in laying Mahdkalyanathera’s sabghati over Tilokatilaka’s
shoulder symbolizes his appointment of Tilokatilaka as Mahakalyanathera’s
successor.

23) We conjecture that..a ([/31) should be restored as Wi, ‘to lay (something)
on top of”’. '

24) Probably . .y (I/31-32) should be restored as BuY (:J‘u). The expression
amaqu?qm:]. is a rhyming jingle meaning ‘to live long’.

25) Apparently the King was appointing Tilokatilaka to the post of Sanghardja in
charge of all the Forest-Dwellers in the province of Sajjanalaya.

26) Despite the lacunae, it seems pretty certain that ‘that year’ (I/34) is CS 723,
mentioned at 1/19, rather than 724 which is the first date in the surviving
portion of Slab II (Il/19). The eleventh month of CS 723 was the month in
which Mah&dharmaraja I entered the monkhood. He was ordained as a
simanera on Wednesday September 22, 1361 A.D. (Julian); and he was
ordained as a monk soon afterward, probably the next day (see JSS 61/1, p.
122; cf. ibid., 132-167). It may be conjectured that a good deal of the lost
text dealt with these cvents; and something may have been said about the
Maha@simi Sahghardja from Martaban as well.

27) If Slab I originally had as many lines as Slab IJI (38), four lines are lost at the
bottom.

28) Only the last 15 lines of Slab Il survive, in whole or in part, including part of
the last line (the stone below II/15 is blank). If Slab II originally had as
many lines as III, 23 lines have disappeared from the top. In addition, 11/1 is
too fragmentary to of fer any meaning. It is not clear how much of the lost
text dealt with the events of CS 723,and how much with those of CS 724; cf.
below, note 36. :

29) The Mah7thera Sumana. ’

30) cf. JSS 60/1, 69-72. Instead of translating as we have done, ‘..... ee.. tO
come to the Mango Grove,” Coed&s, conjecturally filling the lacuna, trans-
lates ‘(Lorsqu'il fut) arrivé dansle Jardin des Manguiers,’ and places the clause

with what follows (Recueil, p. 137). For u1 at I1/4, cf, above, note 14.
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Nay Svaraprajfia and Pa Dharmatrailokas!, as wellas Khun Suga ndharasa-
rajamantri and N@y Beni Bamily Rajasds on behalfs2 of the royal
counsellors, (met)5? together with representatives4 of the entire monk-
hood : (namely) the orderss of Gamavasi headed by the Sangharaja
Nanarucimahathera, and (including) Traipitakamahathera, Buddha-
vamsathera, Mahaarivamsathera, Pa Nanagandhika, Pa Svaradeva, Pa
Rihula, and Pa ﬁéqavilﬁsa; the orderss of Brah Riipas7, (represented by)
Dhamarasimahathera, Subodhdnandamahgthera, and a numerous com-
pany of monks3#; and the orders? of Arafifiavasi, (represented by) Suman-
galamahathera, Khemamangalamahathera, Dharmaghosamahathera,
Nanagambhiramahathera, Samanadevamahathera, Buddhavildsamaha-
thera, Suriyamahathera, Ramaransimahathera, Dharmasenapatimaha-

51) P& Dharmatrailoka may be the same person as ‘the poet and royal pandita
named $tf Dharmmatrailoka’ who composed the Pali face of the Asokirama
Inscription on behalf of the Queen Mother (see JSS 51/1,43, 93). A monk
with a somewhat similar name, who was the younger brother of the Queen
Mother, appears in Inscr. 49 (I/7, ete.; see JSS 56/2, 231 f., 233 ., 236 f.),
Cf, Prince Chand Chirayu Rajani, JSS 61/1, p. 262 f. Though P& Dharma-
trailoka seems to be a layman, he is given the same honorific as a lot of the
Gamavasi monks listed at I/14 ff.; the honorific pZ (‘teacher’, etc.) may have
been applied indifferently to monks and laymen,

52) The words nuyrauine (I11/10), which we translate ‘on behalf of the royal
counselors’, come before the names of the persons who are acting on the royal
counselors’ behalf; both here and below we have shifted the position of such
expressions when it would make our translation clearer. At I1I/10-16 the
words 1y and (tiog (1ue1) occur several times; the general meaning of both
is ‘side,” ‘direction.’ or *on the side of’; both sometimes seem to mean ‘repre-
senting,’ and sometimes ‘order’ or ‘sect’. As well as we can make out, no
semantic distinction between ny and 11y is intended; the two words seem to

be used interchangeably, each of them in more than one sense, \We have
translated freely, according to the context.

33) We have added the verb in order to make for easier reading by breaking up
the long sentence that runs from I11/8 to I11/23.

54) 1hes (/11D

55) wu (I11/12).

56) (Lo (I/15).

57) Evidently a third sect or order in the Sukhodayan monkhood in addition to
the Gamavast and the Arafifiau@ist. We kpnow of no other references to it.

58) bhiksuparsatt (I11/16), for Skt. bhiksuparsad (bhiksuparisad).

59) (Des (111/16).
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thera, Prafiadhikamahathera, Suvannasyamamahathera, Nanavilasama-
hathera, Anandamahathera, Argafianamahathera, Dharmakittithera, and
a numerous company of monksé®,  (They)é! met together in the uposa-
tha halls? located on Lake Cha(f)%3, and quashed the suit64 brought by
the two monks.

[111/24-32.] In sakardja 768, a year of the dog, in the first month,
on the tenth day of the waning moon, a Sunday,$5 at the beginning of
the first watch66, an edict of Stec Mahadharmarajadhiraja was issued in
the uposatha halls7 on Lake Chafi¢8, saying6?: ‘We are appointing Brah
Paramagrli Tilokatilaka Tiratanasilagandha Vanavasi Dharmakitti

60) In these lists of names there are a good many irregularities of spelling (pre-
served by Coedés in his Romanization of the text at Recueil, pp. 134-135, but
for the most part regularized in his translation, ibid., pp. 138-139). In our
translation we have regularized most of them, but without eliminating the
Sanskritic forms among the Pali names. In a few cases, where we are uncer-
tain what Pali or Sanskrit name is intended, we have kept the original form.

61) We have supplied the pronoun; cf. above, note 53.

62) niatgluan (111/22) could be any place (nyga1) duly consecrated and sur-
roundch by sima boundary stones, used for ordination, uposatha ceremonies,
etc. Such a place is commonly, though not necessarily, a building; but a raft
is deemed particularly suitable, as its situation on the water exempts it from
the risk of certain hidden flaws in the rites with which it was originally conse-
crated. In this case, as appears below, it was certainly a building, presumably
located on an island in the lake. According to the Pali Text Society’s Dic-
tionary (s.v. uposatha) there is a special ceremony called samaggi-uposatha
(‘reconciliation uposatha’), which is held when a quarrel in the monkhood has
been made up, This was evidently the ceremony that was being held in the
uposatha hall on Lake Chan. .

63) The name, written jale ch@ (¥ian1) at 111/22-23, reappears at I11/26 as dale
chiin (wian19). The words 9sia and vgia are doublets, both meaning ‘a body
of water’, in the present context obviously a lake; n19 (written a1 by mistake
at [11/22-23) means ‘granary.’

64) adhikarapa (I11/23), here written in the standard fashion; cf, above, note 47.

65) Sunday, December 5, 1406 A.D. (Julian).

66) wissnumny (111/26-27); the first watch is from 6 p.m. to 9 p.m.

67) wszﬁnnﬁmmmﬂuan (111/25-26), a hall or vibhara duly consecrated and
surrounded by Sima boundary stones, and used for uposatha ceremonies, etc.
(cf. above, note '62). Probably the uposatha hall was built on an artificial
island in the lake, which would give it the same ritual advantages as a raft,
The remains of several such uposatha halls can be seen at Sukhodaya,

68) See above, note 63.

69) man (111/27), literally ‘like this’, i.e. ‘as follows.

N\
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Sanghar#ja MahasvamiCau as Sanghaparindyaka?® with exclusive autho-
rity.”?  If any monk in the order?? of the Araffiavasi contravenes the
Dharma?’, then some cases’ may be settled by the Paramagrii himself
«.....T5 cases in which the Paramagri has made any regulation?é
whatever, we can have no right to infringe?? it ... at all78.

70) We gather that Tilokatilaka already had the position of Safighardja, which in
this context must mean the head of the order of Forest-Dwellers in a single
province (Sajjanilaya), and that he was now being appointed Safighapariniya-
ka, presumably head of the order of Forest-Dwellers throughout the kingdom;
cf. above, p. 95.

71) 314; (111/29). The Skt. and Pali noun siddhi, meaning ‘accomplishment,’
‘success,” etc., takes on the meaning of ‘exclusive right’ or ‘exclusive authority’
in Siamese. Coedés says: ‘Comme dans tous les mots dérivés de la racine
sidh actuellement usités en khmer et en t'ai (siddhi, prasiddhi, etc.), il s’y
ajoute uneridée de droit exclusif.’ (Inscriptions du Cambodge, 11, Hanoi, 1942,
p. 108 n. 1; cf. Bhattacharya, BEFEO LII/1, p. 63). Grammatically we should
probably take the whole expression Lﬂuﬁuﬂmu?mﬂngvﬁ together, literally ‘to
have the exclusive authority of a Sanghapariniyaka’ (cf. expressions like
lﬂuawguﬁmu, ‘to hold the exclusive authority in one’s own hands’).

72) nu (H1/29).

73) anawTwussun (111/29-30), “acts not.in accordance with the Dharma® (Tay =
modern %ay).

74)  81WB (I11/30. 111/31) is the Khmer word ambg, which Guesdon’s Dictionnaire
Cambodgien-Frangais (Paris, 1930, p. 84) glosses as ‘action, acte, fait, résultat,
feinte, mal¢fice’; and which Mahd Cham glosses as q4nn3eN1 (Prajum Silaca-

rik, Bangkok, 1957, p. 152 note 2). Here, as the context shows, it refers to
" an act i1 violation of the Dharma,

75) In translating we have omitted the word (w1 (I11/30) which is followed by a
lacuna, : .

S rond . . I3 » ~—
76) dlsgyml (111/31), for Skt. prajiiapti, ‘instruction,’ ‘agreement,’ etc.; Pali pafi-
fiatti, ‘idea,’ ‘concept,’ ‘regulation’,

77) oauwea (111/31), mod. azia, ‘to disregard,’ to go against,” etc.

78). Our translation of this sentence is conjectural, Perhaps Tilokatilaka is being
given full power over the Arafifiavasi in disciplinary matters, and the King
promises that if an appeal is made direct 10 him he will decide the case in
accordance with any general regulations Tilokatilaka may have made that
would be pertinent. Coedés translates the last Part of the sentence : ‘quelle
que soit la décision rendue par le paramag:T, nous ne nous y opposerons pas’

(Recueil, p. 139). We are not sure whether this interpretation, which differs a
little from ours; is better or not. - )
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[III/32~35.] After that, therefore, I and all the monks, together with

Mahadharmarajadhiraja and §ri Rajamata and the King’s great-uncle??,
[confirmed??] Mangalavilasamahathera (as Abbot) of the Kalyana Forest
Monastery with full privileges®! and exclusive authorxty82 of every
sort#3, | o |

[111/35-38.] If Mangalavilasamahathera dies, then let all the monks

who reside on Mount Svargaramas4 and the monks who reside in this
Red Forest Monastéry, in the presenceds of ....... .+ . [choose] any
monk whatever (whom they deem suitable, to succeed him),

79)
80)

g1)
82)

83)
84)
85)

¢f. above, note 50.
ConJectural restoration of 1ls. .u___—_———————-—«vl’i (111/33-34) : perhaps

Ysznan no®

Sec above, note 43.
parapanpasiddhi (I1/35), presumably for: paripugnasiddhi (Pali, panpunna,

‘full’ ‘complete’; for siddhi, see above, note 71}

V)ﬂnauu (111/35), modern vmﬂu ‘everything.’
Pcrhaps an alternative name for Mount Siripabbata (a'z UWwe, HJ'IWS“P(‘;!)

auana (111/37), for Pali sammukhat®, ‘presence,’ ‘confrontation.’
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APPENDIX: DATES AND IDENTIFICATIONS

1.

When did Sumana and Anomadassi return from Martaban and
settle in the Mango Grove and the Red Forest Monasteries? Some scho-
lars, relying on the testimony of Jinakzlamali (J) and Mulasasana (M),
think it was around 1341 or 1342,

J’s account of Sumana opens in the reign of King Kilana (Gi N&)
of Lan Na (1355-1385). At that time, says J, without giving any precise
date, Dhammaraja was reigning at Sukhodaya; and Kilana wished an
order of Forest-dwellers to be established in Lan Na.

J then skips back an unstated number of years to give us the bio-
graphical information about Sumana which we have summarized above
(p. 93 f.). Soon after returning from Lower Burma and settling in the
Mango Grove, it will be recalled, he discovered the relic; and though we
are given no date we are told that ‘Dhammaraja’ was King of Sukhodaya
at the time and his son ‘Lideyyardja’ was ruler of Sajjandlaya. Sumana
took the relic to Sajjanilaya, where Lideyyaraja installed bim in the Red '
Forest Monastery at the foot of Mount Brah Stri.  After showing Lidey-
yardja the relic, Sumana received a request from King Dhammaraja,
who also wished to see it; so Sumana returned to Sukhodaya and took up
his residence again in the Mango Grove Monastery.

Here the retrospective insertion comes to an end, and J reverts to
the story of King Kilana’s efforts to establish the order of Forest-dwel-
ling Sihalabhikkhus in his kingdom. After his first attempts ended in
failure, he sent a message to King Dhammaraja of Sukhodaya, asking
him to permit Sumana to come and settle in Lan Na. As we know from
other sources (see below, p. 133, n. 26) Sumana started out for the northern
kingdom in late 1369.

Who is ‘Dhammaraja’ in J’s account ?

All the kings of Sukhodaya, from Lédaiya to Mahadharmaraja IV
(with the possible exception of Nvva Nam Tham), bore the title of
Dharmaraja or, as the author of J, writing in Pali, puts it, ‘Dhammaraja.’
In the opening and closing passages which we have summarized, Dham-
maraja is evidently Mahadharmaraja I (Lidaiya); but he is not necessarily
the same person as the Dhammarija in the intervening passage, whose
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son Lideyyaraja was ruler of Sajjanalaya when Sumana discovered the
relic, for the discovery of the relic belongs to an earlier period of
Sumana’s life. As ‘Lideyya’ is the Pali form of Lidaiya (see Inscr. 6, I/7),
it would be natural for the author of J to speak of Lidaiya as ‘Lidey-
yardja.’ If this identification is right, the Dhammaraja who was King
of Sukhodaya when Sumana discovered the relic has to be Lidaiya’s father
Lodaiya (r. 1298?—c. 1347). From 1340 to 1347, Lidaiya was viceroy at
Sajjanalaya, where he completed his famous treatise, the Traibhimikatha
(T) in 1345.% It would therefore appear that Sumana discovered the
relic some time between 1340 and 1347,

According to the usual rule, a monk must spend ten years in the
order before he receives the grade of Thera (‘Elder’); and when he has
passed a certain course of study he receives the title of Maha (‘Vener-
able’). M tells us that Sumana and Anomadassi, before being re-ordained
in Udumbara’s order at Martaban, had already become Mahitheras in
another order (doubtless the Gamavasi), and upon arriving at Martaban
they retired from the monkhood. It seems to follow that by doing
so they lost their seniority, so that after being ordained as ordinary
bhikkhus by Udumbara they would have to spend ten years in his order
before regaining the grade of Mahathera.

J does not mention Anomadassi by name, but he is obviously the
friend with whom Sumana studied at Martaban, If it took ten years in
Udumbara’s order to become a Mahathera, and if Sumana discovered the
relic before 1347, he and Anomadassi must have been re-ordained by
Udumbara some time before 1337. .

According to M, Udumbara had arrived at Martaban in 1331 (see
above, p. 94; and JSS 60/1, p. 55 note 3). M implies that Sumana and
Anomadassi were re-ordained in his order soon afterward, say in 1331

1) According to Inscriptions 4 (1i/10 f.) and 5 (II/18 f.), Lidaiya was in the
twenty-second year of his reign in 1361 (JSS 61/1, pp..133, 139, 150, 156);
and according to Inscr. 4 ([/1-12) the date of his accession to t‘he thro_ne of
Sukhodaya was 1347 (JSS 61/1, 132, 136).  This means that his reign as viceroy
of Sajjanilaya began in 1340. See Coedgs in BEFEO XY]I/Z, pp. 8, 9,‘45
(note that two misprints need to be corrected : p. 8, h.ast l_mc of text: for en
I'an 25, read ‘en ’an 23°; and p. 43, line 28, for ‘depuls.dlx ans,’ read ‘depuis
six ans’). The Traibhumikathd, according to the exord.lum of‘that work, was
completed in a year of the cock, when the author was in the sixth year of his

reign [ as viceroy at Sajjandlaya], i.e, 1345.

i
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or 1332. After spending five years with Udumbara at Martaban, and
another five years in the kingdom of Sukhodaya, M tells us, they returned
briefly to Martaban, where they received the grade of Mah&thera from
him, which qualified them to perform all the acts of the Sangha in his
order. Upon their return to Sukhodaya, say-in 1341 or 1342, Sumana
settled at the Mango Grove Monastery, while Anomadassi settled at the
Red Forest Monastery (JSS 60/1, p. 59 and note 2; p. 63 and note 38; p.
64 and note 42; p. 67 and note 11; p. 68 and note 15). M says they
planted sima boundary-stones and ordained people into the monkhbood,
in codperation with each other. Sometimes Sumana brought candidates
to bé ordained at Sajjandlaya in codperation with Anomadassi, and
sometimes Anomadassi brought them to be ordained at Sukhodaya in co-
operation with Sumana (JSS 60/1, p. 59). The date Sumana discovered
the relic, supposing it was fairly soon afterward, might be put in 1342
or 1343, a date that falls comfortably within Lidaiya’s term as viceroy at
Sajjanalaya.

The preface to T lists ‘Brah Anomadassi® among the monks who
helped Lidaiya comipose the treatise, and the concluding statement calls
him ‘Brah Mahathera Anomadassi® (see JSS 60/1, p. 70 and note 3), It
seems likely this is the same Anomadassi we have been discussing. Per-
haps Lidaiya wrote the preface before Anomadassi received the grade of
.Mahathera in Udumbara’s order,and the concluding statement in1345,the
year when T was completed. This would fit well enough with the estimate
that Anomadassi received the grade of Mahathera in 1341 or 1342,

If we accept the evidence of J and M, we shall have to agree that
the Mango Grove Monastery and the Red Forest Monastery were already
in existence in the 1340’s, certainly before 1347. But we have no means
of knowing whether they were mere sylvan hermitages at that time, or
fully developed monasteries with a considerable number of resident
monks; nor do we know whether they stood on exactly the same spot as
the monasteries of the same name that Inscriptions 4, 5,7 and 9 speak
of, , ‘

The chronology of Sumana and Anomadassi given above is the same
as we gave at JS§ 60/1, pp. 24, 51, 52, 69,70, At p. 71 of the same
article we alluded briefly to some possible objections to it. We shall
now try to bring out these objections more clearly.

\
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2.

Some scholars are unwilling to accept the above chronology, on the
ground that it relies chiefly on documents of uncertain worth, While we
have epigraphic evidence that Lidaiya was viceroy at Sajjanalaya from
1340 to 1347,2 the date of the earliest event in Sumana’s career recorded
in epigraphy is 1361; no known inscription mentions Anomadassi by
name or says anything about Sumapa’s discovery of the relic; and the
only certain epigraphic reference to the relic jtself is in part of the
Inscription of War Pra Yiin that recounts the miracles it performed at
Haripufijaya in the early 1370°s (see below, p. 140 f.). Most of the chro-
nology rests on M and J. The portion of M that concerns us was
written at Chieng Mai in the 1420’s (see JSS 60/1, p. 53 and note 2); and
the text, as we now have it, is admittedly corrupt. The account of
Sumana in J, written at Chieng Mai in 1516, seems to be based largely
on M; if the text of M was already corrupt by that time, J’s account of
Sumana cannot be rated very high as independent evidence; and in any
case it is one of the ‘inserted’ narratives which, because the author had
no means of checking them, are not always up to the standard of his main
history of events at Chieng Mai from the 14th century on. The corro-
borative value of T is questionable, because the text is corrupt in many
places, Everyone will agree that inscriptions, when they can be inter-
preted with certainty, are preferable to such documents.

The inscriptions say nothing about the existence of a monastery in
the Red Forest before 1359, or in the Mango Grove before 1361. The
chief epigraphic references to the Red Forest and the Mango Grove are
as follows.

According to Inscr. 9 (I/9-14) ‘Mahadharmaraja the grandfather’
(i.e. Mahadharmaraja I) built the Red Forest Monastery ('1‘nnvhmm'1'1um)
for Maha‘tkal‘yéqathera in 1359. The next year he invited Mahakalyana-
thera to visit Sukhodaya (ibid., 1/17-18). We do not know when

2) See preceding note.
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Tilokatilaka went to live at the Red Forest Monastery; but it was
probably before 1361, because in that year he went to Sukhodaya to do
homage to Mahakalydnathera, and when the latter was taken ill they
both ‘returned’ (if we have correctly restored a missing letter) to the
Red Forest Monastery (ibid., 1/19 f.). Inthe same year, upon the death
of Mahakalyanathera, Tilokatilaka was put in charge of ‘all these
monasteries’ (ibid., 1/29 f.), which probably means all the forest monas-~
teries in the province of Sajjanilaya, including the Red Forest Monas-
tery.

The Mango Grove had been planted by King Rama Gamhén as a
pleasure garden (Inscr, 5, I/4; JSS 61/1, 148, 154), It was west of the
city of Sukhodaya (Inscr. 4, 11/15 £.; JSS 61/1, 133, 139). In it there was
a Brahmin temple, built at an unknown date, in which Mahadharmarija
I (Lidaiya) erected an image of Siva and an image of Visnu in 1349
(Inscr. 4, 1/52 f; JSS 61/1, 132, 137). In 1361 Mahadharmaraja pre-
pared a monastery in the Mango Grove for the Mahasdmi Sangharaja
from Bann (Martaban), who had accepted his invitation to settle at
Sukhodaya. The building operations are described as follows in Inscr,
4 (II/10 f.; see JSS 61/1, 133, 139); ‘The King sent craftsmen to prepare
and erect kutis and a vihara in the Mango Grove west of this (city of)
Sukhodaya; he had it leveled, smoothed and covered with sand: and he
made it as beautiful in every part as if it were created by Visnukarma.’
There is a similar statement, though mutilated, in No. 5 (I1/25 fI.; see
IS8 61/1, 150, 157).  According to No. 7 (II/1 fF.), he built kutis in the
Mango G;ove, and a vihara whose interior walls were painted with
scenes of the Buddha’s parinibbana and the incidents that followed; and
he also founded a statue (of the Buddha) and an uposatha hall with
boundary stones (see JSS 61/1, 150, 157).

The building operations in the Red Forest in 1359, and in the
Mango Grove in 1361, sound in each case as if Mahe‘tdharmaréjé were
founding a new monastery rather than improving and enlarging an old




EPIGRAPHIC AND HISTORICAL STUDIES 119

one, Of course there is no proof that there had never been any bermi-
tages or small sylvan monasteries in the Red Forest and the Mango
Grove before that; and even if they did not occupy exactly the same
sites as the monasteries built in 1359 and 1361, they could have been
called by the same names.  If, however, we disregard this possibility,
or consider it irrelevant, we shall conclude that Anomadassi and Sumana
cannot have settled in the Red Forest Monastery and the Mango Grove
Monastery in Lodaiya’s reign.

In 1361, according to Inscr. 9 (I1/1-9), Mahadharmaraja sent for
Sumana to come to the Mango Grove Monastery. Soon afterward
Sumana went to the Red Forest Monastery to salute Tilokatilaka and
perhaps to show him something (the relic ?); but at this point the text is
mutilated.

The implication might be that both Sumana and Anomadassi
returned from Martaban in the suite of the Maha@sami Sangharija in
1361, or perhaps that Sumana arrived in his sujte, whereas Anomadassi
had come back earlier.

If Sumana did not discover the relic until 1361, ‘Dhammarzja’
throughout J’s account of the discovery would have to be Mahadharmaraja
I (Lidaiya), and ‘Lideyyaraja’ would have to be one of his sons who was
viceroy at Sajjandlaya, perhaps the ‘Father Lédaiya’ who is mentioned
in the list of ancestral spirits in Inscr, 45 (I/11), which dates from
February 27, 1393 (Julian); see JSS 57/1, pp. 75, 76, 82 and note 20.
Several members of the Sukhodayan royal family were named after
their grandfathers or other forebears; this one, who was presumably
named after his grandfather Lodaiya, may have been an elder half-
brother of Mahadharmaraja Il (r.c. 1370-~c. 1398), and died before

him.
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3.
Because of the friendly relations between Tilokatilaka and Sumana
which are recounted in Inscr, 9, it is tempting to identify Tilokatilaka
with Anomadassi.

If we understand the passage at 1/33 f. correctly, Tilokatilaka did
not become a monk until 1343 when he was ordained in the Gamavisi,
which would mean he would not become a Mahathera until 1353, The
concluding statement in T, giving Anomadassi the title of Mahathera in
1345, might be an obstacle to this identification, though perhaps not a

very serious one because the text of T may corrupt.

Whether or not Tilokatilaka is to be identified with Anomadassi,
thereis a problem concerning Tilokatilaka which is inherent in Inscription
9, He was ordained in the Aragfiavasi in 1357, so in the normal course
of events he would not become a Mahathera in that order until 1367;
yet he was put in charge of a lot of Arafifavasi monasteries around
Sajjanalaya in 1361 (1/9-33). It seems hard to believe that so high an
office would be given to a monk who had not yet received the grade of
Mahathera in the Araffiavasi. The only solution that occurs to us is
that Tilokatilaka, when he was ordained in the Arafinavasiin 1357, was
allowed to retain the grade of Mahathera which he had previously
received in the Gamavasi.  We do not know enough about the rules of

the Sukhodayan monkhood to say whether or not such a privilege would
be exceptional.
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4,

The Mahasami Sangharaja who came to Sukhodaya from Martaban
in 1361 can be pretty certainly identified with the Mahathera Medhan-
kara, the author of a Pali work called Lokappadipasdra, which is still
extant in Ceylon (see JSS 61/2,91-97). Some scholars propose to identify
him with Udumbara, though the sequence of events in J and M implies
that Udumbara was still living at Martaban well after 1361 (see JSS 61/2,
p. 99). If we disregard the chronicular evidence, the dificulty vanishes
(cf. ibid., p. 99 note 14); but the identification is still not a certainty.






Fig. 1. Inscription 9, Slab L. (After Coedes, Recuel des inscriptions du Siam.)







Fig. 3. Inscription 9, Slab Iil. (After Coedés, Recueil des inscriptions du Siam.)
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Fig. 5. Inscription 9, Slab IIl. (After

Fournereau, Le Stam ancien.)






