EPIGRAPHIC AND HISTORICAL STUDIES NO. 14,
INSCRIPTION OF THE S$IVA OF KAMBEN BEJRA

by
A.B. Griswold and Prasert na Nagara

Introduction

The majestic bronze statue of Siva in Fig. 1, which was cast in 1510,
was the subject of a scandal in in 1886, A German merchant named
Rastmann had noticed it a year or two earlier in the ruins of the Brah-
min temple in the old town of Kamben Bejra (Gampéng Pet), where it was
held in great esteem by the inhabitants; and wishing to acquire it for
the Berlin Ethnographic Museum, he cut off its head and hands; then,
upon his return to Bangkok, he made an official request to the Siamese
authorities for the rest of the statue. Instead of granting the request,
the authorities confiscated the head and hands; but in order to avoid
offending the German Government King Rama V caused a bronze replica
of the statue to be cast, which he sent as a present to the German Crown
Prince.!

The original statue, with its head and hands restored to it, was
placed in the Vi Hna Museum, which became part of the Bangkok
National Museum in 1924, The statue remained there until a few years
ago, when it was transferred to the newly opened museum at Kamben
Bejra. \ :
Engraved on the upper surface of the bronze base of the statueis an
inscription of three lines, running counterclockwise around the god’s feet.
Each line, because it makes a 90-degree turn at each corner, is split into
four sections. The arrangement is shown in the following diagram, in
which the Arabic numeral represents the number of the line, while the
lower-case Roman numeral after the slant represents the section: /i is
the portion of line 1 in front.of the god’s toes; 1/ii is the portion along-
side the god’s left foot (i.e. at the spectators’s rig.ht); 1 /iii is the portion
behind the god’s heels; 1/iv is the portion alongside his right foot; and
S0 on.

1) Fournereau, Le Siam anciclz? p. 180 ff.
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The inscription is dated in sakarﬁja 1432, in the sixth month, i..
around April 1510 A.D. The writing is just about what we should expect
for the period. The engraving is very shallow, and obliterated in places,
so the following remarks must be accepted with due reservations. The
mai-hiin-akasa, which occurs frequently, is placed over the final conso-
nant of syllables rather than the initial: @ (= and ), 1/iii; o (= Bu),
2/i (twice), 2/ii, 2/iii, 3/iii; 1% (= 30), 2/i; 93 (= 32 ), 2/iii; 1w’ ( = wuw),
2/iii, 2/iv; a8 (=m1), 2/iv; M7 (=41), 3/iv. The mai-h¥n-akasa,
however, does not entirely supersede the older method of expressing the
same sound by reduplicating the final consonant : wMu ( = ), 3/, ii; nad
(= " ), 2/iv, 3/iii, 3/iv. The mai-ek accent occurs in un, 2/iii; 437, 2/ii;
neu (= o), 2/1ii; A (= 5), 2/iii; gou, 3/ii; and perhaps 139, 3/i. The
mai-do ( ~) has superseded the accent ', which was formerly used for
the same purpose, and it is usually, but not always, placed over the last
letter of the syllable; it occurs in the following words: W (= b ), 1/i
Wad (= udd), 1/ii; 191, 1/ii, 1/iii; aesi (=), 2/1; wis, 2/ii; a1, 2/ii;
Wi, 2/, 3/iii; WY (= W ), 2/iv; 107 (=9 ), 2/iv; e (=), 2/iv, 3/,
3/iv; i (=1fu ), 3/1, 3/ii; Wi (=17f1 ), 3/ii, 3/iii; but elsewhere in the
inscription some of these words are written without an accent. It is often
difficult to distinguish the vowel * from .  The vowels * and " do not

occur. ‘

The inscription was published in 1885 in the Saigon periodical
Excursions et reconnaissances, with an eye-copy and transcription by the
niissionary Péare Schmitt, and a French translation by A. Lorgeou.? Their
work reappeared in 1895 in Fournereaw's Le Siam anciefn.3 A new
Romanized transcription and French translation were pubh.shed by the
late George Coedés in 1924.# The Siamese text was pub{xshed at .the
same time in Prajum §ilacarik Syam.® A version in modernized spelling,

""2) ibid., p. 186 note 1.

ibid., p. 185-188. ‘ ) . ‘ '

i; lCtl,cluedéI;, Recueil des inscriptions du Siam, 1, Bangkok, 1924, pp. 157-159 (X1II:
Inscription du Giva de Kambth Bejra). : . N

5) Prajum itacarik Syam, I, Bangkok, BE 2467, p. 157 f. (No. 13); second edition,

Bangkok, BE 2500,
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together with the photograph we reproduce in Fig. 2, is printed in
Prajum cat-hmay hetn samiiya Ayudhya.

So far as we have been able to discover, no rubbing of the inscrip- .

tion has ever been published, and no complete photograph. The engraving
of the letters in the bronze is so shallow that a clear rubbing is almost
impossible, We have used a pencil rubbing kindly supplied by the De-
partment of Fine Arts; and though most of it is legible enough in itself,
it would yield nothing more than a blur if photographed for reproduction,
Instead we publish a reproduction of Pére Schmitt’s eye-copy (Fig. 3).7
This might normally be considered a very risky procedure, as most of
Schmitt’s work, done at a time when the study of Siamese epigraphy was
still in its infancy, falls far short of perfection, and his Romanized tran-
scription of the present text is full of faults; but the eye-copy (Fig. 3) is
surprisingly good, as we discovered when we compared it with the partial
photograph in Fig. 2 and with our rubbing, In Coedés’s Romanized
transcription® and the Siamese text published in Prajum §ilacarik Syam,’
most of the indicators of accents and the mai-hfin-akasa are given their
normal modern position in relation to the aksaras, whereas the eye-copy
in Fig. 3 shows them in the sameé relative position as in the bronze; and
in several places the eye-copy permits a better reading than appears in
any of the transcriptions published up to now, True, there are inaccu-
racies in the eye-copy, but as far as possible we have called attention'to
them in the Appendix (p. 236-237) and corrected them in our transcription
(p. 232). Some small errors, chiefly involving the presence or absence of
a mai-h#n-ak5sa or an accent, may have escaped us in passages where
our rubbing is indistinct; but these, we hope, will not cause any substan-
" tial misinterpretation of the text.

The eye-copy in Fig. 3 follows a different arrangement from our
transcription: the portions of all three-lines in front of the god’s toes are
shown in section I, those alongside his left foot in section II, and so on.
In order to read them in the proper sequence one must read the four

6) Prajum cat-hmdy hetu samilya Ayudhy3, p. 29 (with photograph between pp
28 and 29).

7) Fournereau, p. 185.

8) Recueil, p. 158,

9) Prajum §ilacarik Syam BE 2467, p. 39,
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sections of the firs! line one after another, then those of the second line,
and finally those of the third, 10 In Fig. 4, with the aid of scissors and
paste, we have transposed the four sections of the eye-copy to conform
o the arrangement on the base of the statue.

The purpose of the inscription is to commemorate a number of
works of merit performed by Cau Brania Dharmasokaraja, the ruler of
Kéambeén Bejra, and in particular the founding of the statue at whose
feet it is engraved : the date, equivalent to 1510 A.D., is that when the
stutue wus erected and dedicated, evidently soon after its completion,1!
The text refers to Braid Rvan (mqm'w) as Dharmagokardja’s ancestor;
and as this name unquestionably means one of the kings of Sukhodaya
during the period of its independence it is clear that Dharmasokaraja was
descended from Sukhodayan royalty, Kambein Bejra and the rest of the
Sukhodayan territories had been incorporated into the kingdom of
Ayudhyd in 1438, so Dharm#dokardja was ruling as a subject of the
Ayudbyan king, Rémédhipati Il (r. 1491.1529). He dedicates the merit
accruing from his works to ‘the two kings’ : presumably Ramadhipati I,
who was reigning at Ayudhyd, and one of the latter’s relatives who was
reigning as uparéja at Bisnuloka,12

10} In ¥ig, 3 the first line of section I corresponds to our 1/i, and the first lines
of sections 11, 1l and 1Y correspond to our 1/ii, 1/iii, and 1/iv; the second
line in such section corresponds to our 2/i, 2/il, 2/iil, and 2/iv respectively,
and the third to our 3/i, 3/ii, 3/iii and 3/iv (cf. our Diagram, p. 224).

1) Fournereau {pp. 183, 184, and 187 note 3), following Schmitt, suggests that
Dharmiigokariija’s action in connection with the statue did not consist in foul}d-
ing it, but simply in ‘erecting’ it, i.e. that he discovered an old statue lying
neglected in the forest, rescued it, and replaced it on itt} pedesltal. Tl}ey. pro-
posed to identify it with the statue of Mahe§vara mentioned in Inscription 4
(11752 1.; see JSS 61/1, pp. 132, 137). This proposal is pure fancy. .

12) Coedes (Recueil, p. 157) gives the probable identification of th‘c two kings as
‘Paramarij&, roi & Ayudhyg, et Rﬁmﬁdhipat.i 11, alors nommé Brah Jettha,
Upariija i Bispuloka, There is some con'fumon here, as may be'seen from the
following summary account of the three kings of Ayudhy® who reigned between

1448 and 1529,

Paramatrailokandtha (r, 1448-88) was succeeded in turn by two of his

% amadhipati II (r, 1491-1529). REma-
sons, Paramar [T 1T (r, 1488-91) and Ramadhnpgtl . : '
dh?p'mi 1l was {cnowu as Prince Jettha before his accession. His glothcr is
thought to have been a princess of the royal family of Sukhodaya, which would

mean that Dharmisokardja was related to him.



428 A.B. Griswold and Prasert ya Nagarh

Dharmasokaraja’s works of merit, as recorded in the inscription,
deserve a few words of comment. They are not listed in chronological
order : the most important, founding the statue of Siva in 1510, comes
first; the others were probably performed at various times before that,
We shall discuss them in the order in which they are listed.

1) Founding the statue of Siva. Though Dharmasokaraja was of
course a Buddhist, it is not at all surprising that he should found a statue
of a Hindu god.!3 Siamese rulers, according to tradition, were protectors
of all religions, not only their own. Furthermore, almost every ruler of
an Indianizing state in Southeast Asia, whether Buddhist or Hindu by

In 1463 Paramatrailokandtha transferred the capital from Ayudhyd to
Bisnuloka for the purpose of consolidating his hold on the Sukhodayan pro-
vinces, appointing his son Paramariija as Regent at Ayudhya; and in 1485 he
appointed Prince Jettha to the post of Mah#-upargja at Bisnuloka,

Upon Paramatrailokanatha’s death in 1488, the throne went to his son
Paramardji, who transferred the capital back to Ayudhy®, leaving Prince Jettha
to rule at Bignuloka. Three years later, on the death of Paramariji, Prince
Jettha succeeded to the throne, taking the regnal name Ramadhipati (II) and
reigning at Ayudhyd.

In 1510, when our inscription was composed, the King of Ayudhyz was
Ramadhipati II and the viceroy at Bisnuloka must have been one of his brothers
or sons, though we do not know which one (his son Buddhankura was not
appointed to the position until 1526). We may consider three possible identi-

- fications of ‘the two kings’ to whom Dharmasokardja transfers the merit of
his benefactions in 1510 :

(a). ParamatrailokanZtha and Paramardjd III, both of whom wére
deceased when the inscription was composed;

(b) Paramaraja I, who was deceased, and Ramadhipati II who was
reigning at Ayudhy;

(c} Ramddhipati II, reigning at Ayudhyd, and one of his brothers or.

sons reigning at Bisnuloka. We are inclined to prefer this identification; but
we cannot reject either of the first two conclusively.
13) * An uninscribed bronze statue of the god Visnu, found in the ruins of the same
" Brahmin temple (Fournereau, P1. L}, was very likely cast at the same time;
and two statues of Hindu goddesses, fragments of which were also found there
(Fournereau, p. 181), may have belonged to the same series. In casting images
of Hindu gods, Dharmddokardja was following the example of his ancestors
the Buddhist kings of Sukhodaya; see Griswold, Towards a History af Sukho-
daya Art, pp. 13, 27, 28, 32; also Prince Subhadradis Diskul, Lmsﬂauqnnﬁuu
Ty, Bangkok 1966.
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faith, would have a body of Brahmins attached to his Court, to advise on
statecraft, law and technical matters; to regulate the calendar and cast
h.oroscopes; to manage the Swinging Festival, the First Ploughing, and
rl_tes for the control of wind and rain; to perform ceremonies; and to
discharge a host of other tasks. Theravida Buddhism takes no cogni-
zance of such things; they are not in conflict with it, but simply irrelevant
to it, and no more anti-Buddhist than consulting a doctor or a lawyer
toda)'/; and they were essential to the proper governance of a state. The
god Siva, according to the inscription, was to protect the four-footed and
two-footed creatures in the state of Kamben Bejra, and to help exalt the
three religions (Buddhism, Hinduism, and the cult of ancestral and tute-
lary divinities): the founder expresses the wish that all three will func-
tion harmoniously together. '

(2) Restoration of the Buddhist temple of the Great Relic (Mah3-
dhatu) and other temples in and around the town (chiefly Buddhist
monasteries, but probably also a few shrines dedicated to Hindu gods or
tutelary divinities).

(3) Restoration of the boundary markers of landed property.
Perhaps chiefly to put an end to boundary disputes which might interfere
with the orderly course of agriculture, and to demarcate lands allotted
to officials and private persons, ‘

(4) Restoration of the highway to Pan Ban, which had fallen into
ruin. This must have been a section of the ‘Brah Rvan Highway,> which
led from Kambeén Bejra to Sukhodaya, and continued northward to Saj-
jandalaya. Tradition attributes the construction of the highway to Brah
Rvan or Brafia Rvan (Pra Ruang, Pray&’Ruang), i.e. Rdma Gamhén or
some other king of Sukhodaya.‘ Although it had probably been in
existence for a long time before Rama Gamhen, it seems likely that
Rama Gamheén was the first to turn it into an all-season road, raising
it above the flood-level by means of an embankment with ditches
ronning along one side or both for drainage, irrigation, and naviga-
tion .by small boats. Besides providing internal communications for
the kingdom of Sukhodaya, and serving for military transport, it
was part’ of the regular route for travelers proceeding to Sukhodaya
from Martaban in Lower Burma: they would go by boat up the River
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Gyaing to some place near Kawkareik, then overland to Chat (not
Mé Sot), -then continue eastward to the riverine port of Jyan Dop
(Chieng Tong) on the Ping, from where they could go downstream by boat
or raft to the southern terminus of the Brah Rvan Highway at or near
Kambén Bejra; and finally they would follow the highway northeast, via
Pah Bin to Sukhodaya.t4 Pan Ban (Bang Pdn, u1awiu), located on ihe
Brah Rvai Highway about 14 km. northeast of Kambén Bejra,!5 must
have been an important stopping-place on the highway, achieving consi-
derable prosperity during the Sukhodaya period by offering hospitality to
merchants and other travelers; and it is mentioned in three of Maha-
dharmaraja I’s inscriptions.!¢ It was probably repaired and maintained
by Mahadharmaraja I and other kings of Sukhodaya, but abandoned in
the 15th century. As Dharmﬁéokérﬁja repaired the Brah Rvai Highway
only as far as Pan Ban, we should probably assume that the border
between his territory and that of the vassal ruler of Sukhodaya passed
through this town.

5) Dredging the river Trai (at ?) Pan Brd. Doubtless to aid navi-
gation and the irrigation of fields.

(6) Putting a stop to the custom of selling cattle to the Lava. The
term Lavais generally used loosely to include various ‘aboriginal’ peoples,
whose ancestors controlled large parts of Siam before the Tai conquest.
Very likely the Lavd mentioned in our inscription acted as butchers,
violating the Buddhist precept against taking life. The implication is
that Dharmasokaraja, out of respect for this precept, and perhaps out of

14) For the Brah Rvan Highway, see Ray-nan Sukhodays, Bangkok, 2512, map
between pp. 92 and 93; also Griswold, Towards a History of Sukhodaya. Art,
Map 4. For the route between Sukhodaya and Martaban, of. 1SS 60/1, pp, 140
and notes 20-22, '

15) . See the maps cited in the previous note.

16) Inser. 3, I/57 (ISS 61/1, pp. 93, 111); Inscr. 4 11/22 (where the name is
written Pas Bar, ibid., pp. 133, 139); Inscr, 8, 1V/11 (under the name Mdan
Ban, JSS 61/1, pp. 111, 117, 123). N&h DbdA Hill, on the summit of which
Mahadharmardja I placed a Buddhapada, is 2 km. northwest of Pai Ban (it is
shown on the map in Ray-nan Sukhodaya, cited in note 13),
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respect for the Hindu veneration of cows, prohibited the slaughter of

cattle. This prohibition is part of the program to protect ‘four-footed
creatures’; see above, Item 1.

(7) Setting a good example to farmers: whenever he plants a
rice-field he always plants it with seed taken from the same field, rather
than taking rice from a granary to broadcast or to make a seed-bed from
which to transplant (i.e. he uses seed. adapted to the conditions of the
field in question, rather than resorting to a granary containing rice from
miscellaneous fields). '

(8) Restoration of the irrigation canal dug by his ancestor Brafia
Rvaf to lead water to Pan Ban. This canal, which had got filled up so
completely that its course was no longer easy to discover, must have
originally paralleled that part of the Brah Rvan Highway that led from
Kamben Bejra to Pan Ban, As the elevation of Kambén Bejra is almost
70 m. higher than that of Sukhodaya, and the canal between these two
cities ran a distance of less than 70 km.,!7 the downward gradient must
have been something like 1:1000 on average, which would make main-
tenance difficult. The portion from Kambén Bejra to Pan Ban had evi-
dently been neglected for a considerable time, during which the farmers
along the way lost their main means of irrigation and had to depend on
rain for their crops. Restoring this canal for irrigation purposes would
greatly increase production, Dharmadokaraja. presumably restored it
concomitantly with the highway (see above, Item 4), using the earth dug
from the canal to repair the embankment of the road.

Essai d'inventaire archbologique du Siam, Bulletin de la

17) Lunet de Lajonguigre
o ’ Année 1912, Paris, 1912, p. 83,

Comnmission Archéologique de 'Indochine,
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[Translation]

[1] In sakardja 1432, a year of the horse, on Sunday the fourteenth
day of the waxing moon of the sixth month, (when the moon had) attained
the rksa of hasta, at two nalika! after dawn, Cau Brafid Sri Dharmago-
karzja founded? this (statue of the) Lord Tévara3 to protect the four-footed
and two-footed creatures in Msan Kambeéi Bejra,* and to help exalts
the religions—the Buddha’s religion, the Brahmanical religion,é and the
Devakarma7—so that they will not lose their lustre.? May [2] they func-
tion harmoniously together!®

He restored!0 the Maha@dhatu,!! and the lesser temples ‘both inside
and outside the city, as well as the boundaries of household properties,
and the highway!12 which bad fallen into ruin!? all the way to Pan Ban, 14
and he dredged the River Trai (at ?) Pan Bro.15

Moreover he put a stop to the custom of selling cattle to the Lava.16

Moreover when he plants a rice-field he always plants it with seed
taken from that field itself;17 he does not take rice from a granaryl? to
broadcast!® or (to make a seedbed from which) to l:ransplant',20 as most
people do.

[3] Moreover, as the irrigation canal?! made by his ancestor22
Brafia Rvan to lead water to Pah Ban had got filled up2? and altogether
lost, so that it was commonly believed the rice-fields were dependent on
tain,24 he searched for that canal, and when he found it he restored it so
as to lead water into the fields and irrigate them instead of depending on
rain,25

The merit (accruing from) all these things that he has done, he
presents to Their Majesties the two Kings,
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Foatuotes to Translation
The niliki or pidi war an Indios sucasure of time, cqual 19 24 minutes by
modern reckoning.
The word thrhyg i (writion tanarii at Laid, which we tramilate a5 ‘Tounded,’
is from the 8k, noun pravisthiisa, "a fiem standimg-place, Toundation,’ 'pedes.
tal, ete,  In Sismess, in connection with & statae, ¥ w used @s @ verb meaning
o found,' ‘to erect,” of "o dedicale, Often, us s 1he prosent fnstance, it bas
all three meanings a1 once.
Tévara (written Tavara at 1748 is the god Sova,
We have repularized the spelling, a1 1740 the name is written Kambin Bejra
(Aumams),
wnan (17D - modern ‘zgm.
As Coedés remarks in g Pootnote (e ued, p. 1595, saiyuodsana (17iv) is pul for
seyyasdsany, literally “the exeellemt seligion,” o common designation of the
Brahmanical religion,
piveny i {14v), debakarema, Skt devakurman, "rebiginuns 86l or rite) ‘worship
of the ;ac;;ds.' here meuns the eult of ancestral and tulclary divinities; of,
WIT G IR, Inscr. Do LB LESS 5901, pp. 200, 2141 (nkein intanwanmy,
Tuser, 11, 3718 LSS 6170, pp. VU6, 137); and the Jong Hists of divinities in Inser,
48, Face 1 JSS 571, pp. 751,80 1.3
ihwmn o (17w, literally "to keep them from geing dull or tarnished.’
A very similar exprossion, nivnginuns, occurs in fusce, 717, 176 (see JSS61/1,
pp. 116, 117).
Tinhueinamiag ma (1 fv-2043, Hierally ‘May they be ane and the same thiog!
Coedis, taking the preceding negalive W to cirey theouyh this expression, eoms
bines it with the preceding clause inlo a single senjence, which he tranglates:
*afin qu'elles ne soient pas obsenrcios & ne sofent pas confondues on une seule.
(Reererl, p. 159 and note 2.)
eiimlas (11713, modern wouuga 1, 'to restors to good condition slter decay or
injury,' ete, (McFarland)
The primary mesning of mah@dhlite in ‘great eolle,” Lo, & mujor bedily relie of
the Buddha (us distinguished from the 80,000 parteles into which King Asoka
divided the miscelluncons relics); the secondary meaning is *great religuary,
i o temple o monument budlt o contgin such & sefic. Suach a Temple of
the Great Relic was normally the central feature of  capital ¢ity. Theoneat
Kiimber Bejra has left extensive remunin,
The term auanay (27i1), 'highway.' is composed of two words of Khmer orlgin,
The firat, aun (= modern Sixmese nuw, “road'), which tn moders Khmer means
a dyke, an embankment, or & road raised on an embankment (Guesdon), 18
found in OId Khmer in the form tnal or thaal (road'); it is derived, by means
of the infix, from Old Khmer tal, to reach,’ 'to areive.t  The second, na,
found in Old Khmer in the Torm 414, ‘that which is stretched out,® is derived,
by means of the prefix d-, rom Old Khmer M, "to unroll,’ "to unfold.’ Weare
indebted to Madame $. Lewitz, of the Centre National de Recherche Scienti-
fique, for this {nformation.
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tluasniu (2/ii); asniu is from Pali antaradhana, ‘disappearance.’

See Introduction, p. 229-231 above.

The name of the River Trai recalls the town of Traitrifsa, about 15 km.
downstream from Kiimbén Bejra (see Griswold, Towards a History of Sukhodaya
Art, Map 4); but that may be no more than a coincidence, We cannot identify
Pan Bro (Béng Pro, 19anTe).

A more literal translation of the passage at 2/ii-2/iii would be: ‘moreover it
was formerly the custom to sell cattle to the Lavi, and those which would have
been sold &s in the past he therefore forbade to be sold. Cf‘ Introduction,
p. 230-231, above

In mgdcm spellmg th1s,4{passagc occupying parts of 2/iii and 2/iv, would read :
auamamm"lmsuammwm‘un’lumuuﬂﬂ 1By, literally : ‘moreover when he
cultivates a rice-field, he regulary’ takes seed-rice from that field to plant
itself. Note that the word 18%1in this passage is given in the eye-copyy(Fxg 3)

‘as l‘llifl which is confirmed by our rubbing. As we cannot see how 147 could

make sense in the context, we assume that the intention was to write (g1,
LK (2/iv), modern u\z.

11U (2/iv), modern NI

m, to transplant seedling rice in a flooded field that has been ploughed,
Madame S. Lewitz informs us that this word, tam, occurs in Old Khmer, mean-
ing ‘to plant’ or ‘to transplant’; ¢f. Old Mdn tnam, tnam, ‘a plant or tree’; and
Malay tanam, ‘to plant.’

wna (3/i), modern ne.

ﬂ (3/1), modern q‘ , which now means paternal grandfather’. The term is used
more loosely in Sukhodayan inscriptions, and sometimes means no more than
‘ancestor’; cf, Inscr. 45, 1/3-12, JSS 57/1, pp. 75 and 80 ff.

5 (3/i), modern 3.

w1 (3/ii, 3/iii) is apparently a dialectical form for vn, sky, here used in the
sense of ‘rain’; and we understand W19 (3/ii, written vm at 3/iii) in the sense of
‘by means of,’ hence ‘depending on’. The Marirdyasdtra, in the section entitled
1 umhdu, contains the expression (BEyMIIWRALE (l?ltlwu'Wl'NW'l‘/l'l\il;»]u),
‘to farm rice-fields which depend on rain’, in contrast to mmﬁm, ‘irrigated
rice-fields’ (1, ‘rice-fields,’-b-mﬁm, ‘marsh,’ ‘water-course,’ ‘itrigation ditch,’
‘land that is subject to flooding’). Coedés, on the other hand, takes n14 to
mean ‘roads’, and translates : ‘le canal d’irrigation que son ajeul Braiia Rvai
avait fait pour conduire I’eau 3 Pan Ban, se trouvant comblé et ayant disparu
au point que 1’on prenait les riziéres pour des chemins. ..” (Recueil, p. 159).

Literally ‘he made the irrigation canal to lead water into the fields and feed
them, causing them to be u'rlgated fields (mmuao) and dyked fields (wthe)

" instead of depending on rain.” Coedés translates: ‘il 1’a refait pour amener

I’eau devant arroser les riziéres, afin qu’elles deviennent des riziéres inondées
et qu'elles ne servent- plus de piste.’
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Appendix

A fairly generous sampling of variant readings is given below, The
first column containg our choice; the second is based on Pére Schmitt’s
eye-copy (Fig. 3), the third on Prajum siticirik Syam, BE 2467, p, 158,
the fourth on Coedés's Romanized transcription in Recuel! des inseriptions
du Siam, 1924, p. 158, and the last on the pencil rubbing supplied us by
the Department of Fine Arts,
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Fig. 3. Eye-copy of the inscription. (After Fournereau, Le Siam ancicn.)
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Fig. 4 The eye-copy in Fig. 3, with the sections transposed to correspond to the arrangement
on the base of the statue.




