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Although they are the third most numerous among the highland peoples of
Thailand—surpassed in numbers only by the Karen and by the Hmong (Meo)-the T’in
(Mal) are perhaps the least known of all these mountain populations.

In physical appearance, the T’in resemble the Khmu, the Lamet and other
Proto-Indochinese peoples. Many of them are rather short and stocky. Their hair is
generally black and their complexion tends to be slightly darker than that of their
neighbours in the adjacent valleys. Physical anthropologists would classify them as
Palaeo-Mongoloids (Eickstedt 1928:176-187; Credner 1935:154).

Most travellers who come into contact with them are struck by their
frequently despondent look. Frank M. LeBar sums up the impressions of most of the
very few travellers who have written about them when he refers to their “generally
dejected appearance” (LeBar 1964:128). This might be a symptom of chronic
malnutrition due to their marginal economy. It might also be a result of the prevalence
of malaria, tuberculosis and other diseases caused by deprivation, infection or parasites.
It might finally be linked more generally to the disruption of their traditional culture
and ancestral values, for they have long been dominated by lowland societies.

There is little justification, however, for some of the statements made by H.
Warington Smyth who, writing about the T’in and some closely related peoples,
contended that “they are spirit-worshippers almost entirely, and for the most part, are
singularly stupid” (Smyth 1898:I, 171-172). However, this traveller went on to
concede that “nothwithstanding their wild and savage mien, we found our Kas gentle
harmless folk, patient and enduring on the march, and good climbers” (Smyth 1898:1,
172). Elsewhere, he had already described them as ‘““a perfectly wild people, wearing
only the smallest strip of cloth, with a long metal hairpin stuck through the hair rolled
up behind, and often a flower in the lobe of the ear. They are short and fleshy, and
though not prepossessing, we subsequently found some of them to be good hard workers,
and quiet, simple creatures” (Smyth 1895:1, 46-47).

Ethnic identity

Part of the people under consideration usually call themselves Mal, hence
phiiam mal (Mal people) and nging mal (Mal language). This ethnonym is probably
related to a word meaning something like ‘“soul”, “life force or “life essence’’ in their
own language.
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However, some of those living in Thailand and all of those living in Laos
normally use a term of Tai (Yuan or Lao) origin to designate themselves: Prai (Pray)
in Thailand and Pai (Pay) in Laos, The etymology of Prai or Pai is rather doubtful.
Perhaps the most likely possible derivation is from a word meaning “commoner, lawless
person, vulgar person”. David Filbeck notes the resemblance of this term to the Yuan
word “phay”’, meaning thatch, but he is understandably puzzled as to what semantic
process could extend the meaning of that word to designate an ethnic group (Filbeck
1978:5). Another explanation often given to this author in Nan province is that it
comes from a word meaning “forest, jungle.” It may be highly significant that the
groups calling themselves Prai or Pai tend to be the groups which are most acculturated
to their lowland neighbours and which have the most numerous loan words from
lowland languages. Although we have no proof of this, it seems quite plausible that
they also called themselves Mal before they borrowed their present ethnic designation
from the Yuan or the Lao.

The Yuan (Khon Milang, Thai Lanna) frequently employ also the term Lua’,
Lwa’ (81) or Lawa (aa2) for the T’in as well as for other Proto-Indochinese groups in
northern Thailand. This term is sometimes applied to any of the Mon-Khmer and
Palaung-Wa speakers in northern Thailand—the Lawa and the Khmu as well as the
people with whom we are now concerned-in order to distinguish these various peoples
from the later arrivals from China, including speakers of Tai-Kadai, Miao-Yao and
Tibeto-Burmese languages. The terms Lua’, Lwa’ and Lawa are seldom used
of themselves by the people to whom they are thus applied, except in a few villages
where people normally use them only when speaking to outsiders.

The Thai (Siamese) usually refer to the people under study as T’in, Tin, Thin
(E‘u). It is preferable to transcribe this word as T’in, because the apostrophe indicates
that the phonéme /t/ is aspirated, whereas the transcription Tin does not indicate
aspiration and the transcription Thin might lead to some confusion as to the pronuncia-
tion of the initial phoneme. Some authors spell it Htin, following O. Gordon Young
who rendered it in this way undoubtedly because of his long connection with the Lahu
in the Shan State of Burma (Young 1961:51-54). In the romanization of Burmese
and other languages spoken in Burma, the aspirated “t” is transliterated “ht” in order
to distinguish it from ¢“th> representing the ““th” sound which occurs in Burmese as in
English. In Thai, the word an (“t’in”*) means “place, locality, location, domain,
domicile.” The expression Chaw T’in may therefore be understood as meaning ‘‘the
locals”, “the people native to a place”, ‘‘the native inhabitants of a place.” It is
frequently taken to imply that the T’in were the original inhabitants of the area where
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they live or, at least, that they were established in that area before the arrival of the
Thai and other speakers of Tai languages. In any case, the term T’in is not used by
the persons it is purported to designate, except when they are talking to government
officials or other outsiders. In fact, some of the people to whom it is applied claim
that it has pejorative connotations and object to its use. We are using this term here
because it is the most widespread, but we do so only with strong reservations since it is
not fully accepted by the people to whom it is applied.

In Laos and in Thailand, the term Kha or Ka (1) is often applied to a large
number of Proto-Indochinese groups speaking a wide variety of Mon-Khmer languages.
The T’in are therefore frequently lumped together with many other ethnic groups
under this name. It is often stated that this is the word meaning “slave” in Lao. Its
Thai cognate is defined as ‘“servant, attendant, slave.” Whether this etymology is
correct or not, it is so widely held that the term is definitely derogatory even though
some of its derivatives are not at all felt to be objectionable (cf. “civil servant” in
English). The term Kha Che (Kache, Kaché) is also found in the literature, covering
both the T’in and the Khmu and sometimes also the Lamet (Smyth 1895:1, 46-47 ; Smyth
1898:1, 171-172; McCarthy 1900:67-70, 92-94; Graham 1924:133-137). The term
Tie likewise covers several Proto-Indochinese ethnic groups (Mouhot 1868:316). The
term Kha is also often found in combination with another ethnonym. [t is sometimes
abusively used in such compounds as Kha Mu (the proper combination for the Khmu
would have to be Kha Khmu). Thus, one comes across the combination Kha T’in and
its variants (Kha Tin, Kha Thin, Kha Htin, Ka tin, Katin) in a number of publications
(Embree and Thomas 1950:73-75; Boon Chuey 1963a:229-236; Boon Chuey 1963b:
183-187). Similarly, the combination Kha Phai (which also has several variants) is
sometimes used especially in Laos. The term Kha and all the combinations based on
it are not used and are firmly rejected by the T’in.

There are also combinations based on the word P’u (1‘1:) meaning people, hence
P’u Pai (also transliterated in a variety of ways). These appellations are all equally
disowned by the people concerned. They prefer to be called Mal in some areas, Prai
or Pai in other areas,

Linguistic background

A large majority of the scholars who have looked at T’in linguistic materials—
including David Filbeck, the only person who has actually made a systematic study of
the T’in language—now regards T’in as a Mon-Khmer language (Kraisri 1963:179-183;
Smalley 1963:189-201; Thomas and Headley 1970:402-406; Filbeck 1971:22-23;
Filbeck 1978:13-16).
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The case for placing T’in in the Mon-Khmer family is a strong one, for it has
been amply demonstrated that T’in is fairly closely related to Khmu which is itself
generally considered to belong undoubtedly to the Mon-Khmer family. Comparisons
of a word list of T’in with word lists for Khmu yielded 39% cognates in the case of
T’eng Khmu (on the basis of a word list compiled by Henri Maspero) and 53% cognates
in the case of Luang Prabang Khmu (on the basis of a list provided by William A.
Smalley). There seems to be therefore at least lexical evidence for regarding T’in as
part of a Khmuic sub-group of the Mon-Khmer family. Comparisons of T’in with
other Mon-Khmer languages show less close, but still undeniable, relationships at least
as far as vocabulary is concerned (Thomas and Headley 1970:402-406, 410-416;
Filbeck 1971:22-23; Filbeck 1978:16-32).

Carl F. and Florence M. Voegelin do not specifically mention T’in. However,
their classification of Khmu, Lamet and other related languages would imply that T’in
would be placed in the Palaung-Wa family which they consider to be quite distinct
from the Mon-Khmer family. They believe that the Palaung-Wa languages and the
Mon-Khmer languages could be grouped together only at the very general level of a
phylum or of a macrophylum (Voegelin and Voegelin 1966a; Voegelin and Voegelin
1966b).

Wider groupings have been suggested by other scholars. Henri Maspero and
Wilhelm Schmidt grouped Mon-Khmer (including Palaung-Wa) languages together
with Munda and Annam-Muong (that is, Vietnamese-Muong) languages under the
term of Austroasiatic. Paul K. Benedict largely followed them in postulating a large
grouping of Proto-Austric languages, including a Mon-Khmer-Annamite sub-group as
well as Thai-Kadai-Indonesian and Miao-Yao sub-groups (Benedict 1942:576-601).
Gordon Luce also used the term Austro-Asiatic either as a synonym of Mon-Khmer or
as a wider term including Mon-Khmer languages.

Michel Ferlus, who studied various languages of northern Laos, would place
T’in—-at least provisionally—in a large group of languages which he calls northern
Austroasiatic. He thus links T’in not only with Khmu and Lamet, but also with
Palaung, Wa and a number of other languages in the same general area. This is
consistent with the classifications established long ago by Henri Maspero and Wilhelm
Schmidt (Ferlus 1974 :48, 55).

Among the T’in, villages tend to be endogamous. There are no lineages,
clans or other social institutions involving more than one village. Political structures,
such as they are, exist only at the village level and religious rituals are mainly centred
on the village spirit. Furthermore, all villages produce more or less the same things so
that they live in relative autarky. As a result, contacts between people from different
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villages and different areas have always been very limited, at least until the recent
displacement of population in some districts. In these circumstances, it is not surprising
that there is a great deal of dialectical divergence within the language.

There are minor differences even in the speech of people from neighbouring
villages and the dividing lines between dialect areas must consequently be somewhat
arbitrary. David Filbeck differentiates between two branches of T"in in Thailand, one
branch spoken mainly in Thung Chang district and the other spoken in sixteen villages
of Pua district and four villages of Thung Chang district (all in Nan province). He
further distinguishes at least three dialects in the first branch and three dialects in the
second branch. Two of the dialects of the second branch are spoken in one village each
and the other one is spoken in the remaining eighteen villages (Filbeck 1971 :23-25).

Settlement patterns

The T’in live in Nan province, Thailand, and in Xagnabouri (Sayaboury) pro-
vince, Laos. They are more especially found in the mountain ranges between the
Mekhong and the Mae Nam Nan.

Their ethnohistory is very obscure. O. Gordon Young suggested that they
originally came from the south, possibly from Malaya (Young 1961:51). It seems very
unlikely that any serious argument to support such a bold hypothesis could be found. In
fact, it seems fairly well established that the ancestors of the T’in now living in Thai-
land came from Laos. Boon Chuey Srisavasdi thought, in 1963, that the first elements
came to Thailand only ‘‘about thirty-five years ago” (Boon Chuey 1963a:230). This
would mean around 1928. However, the same author stated elsewhere that they had
reached their present habitat many centuries ago and that “the Kha T°in maintain that
they inhabited the province of Nan long bafore the Siamese migrated from China into
the present domain of Siam” (Boon Chuey 1963b: 185), The archaeological know-
ledge of the area being very fragmentary, it is quite impossible at the moment to verify
any statement of this sort. Perhaps, Boon Chuey Srisavasdi obtained this bit of infor-
mation from someone who meant, in a more general way, that Mon-Khmer speakers
preceded Tai populations in that part of the world. Frank M. LeBar, writing in 1964,
estimated that they had been settled in Thailand for “forty to eighty years”, which
would mean that they came to Thailand between 1884 and 1924 (LeBar 1964 : 128).

The author of these lines has been led to believe that at least some numerically
important groups came from Laos to Thailand in the late nineteenth century as a result
of internecine warfare in Laos, involving highlanders and lowlanders, as in Miiang
Ngoi in 1876. Other waves may have come both in earlier times and in later times.
‘There is little doubt that migrations have taken place in both directions and not only
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villages tend to migrate less frequently than those living in small villages, mainly because
large villages are usually more prosperous than small villages and their inhabitants are
therefore less inclined to move away. However, individual households may break
away from large villages from time to time.

Village gates with carved wooden spirit posts still exist here and there, but they

tend more and more to fall into disrepair through neglect as the ancestral way of life
is increasingly disrupted and the religious traditions are gradually weakened.

The members of several households living in the same settlement normally
cooperate in the building of a new house. They may be related, but not necessarily
so. The household which has received assistance will usually repay it by contributing
labour when the households which have taken part in building the new house find
themselves in need of help for house building, agricultural work or some other major
task.

Each house is located preferably in close proximity to the house of the mother
of the lady of the house. According to the traditional rules, which are followed when-
ever it is not too inconvenient to do so, every house should face west and the entrance
porch, reached by a ladder or a log, should be at the western end of the house. People
should follow a north-south orientation when they lie down to sleep, probably because
the dead follow an east-west orientation when they are taken out of the house on their
last voyage.

The houses, always on piles, are usually made of bamboo with a thatched roof
and a sort of balcony or verandah in front of the entrance. Wood is used in house
construction, always for the piles, sometimes for the floors, occasionally for the walls.
Wood is used most frequently in the larger villages which are most affluent and have
been most exposed to outside influences. The roof is covered with thatch made of rice

straw, palm leaves or other leaves.

When the mountain slope is fairly steep, the roof may overhang in such a way
that the family rice pounder can be placed under the overhanging portion of the roof.
Otherwise, the rice pounder is placed either beneath the house or under its own shelter.
One enters the house by climbing up a notched log or a wooden ladder leading to the
balcony or verandah,

A shallow bamboo box, square or rectangular, is filled with sand and set on the
split-bamboo floor to serve as a fire-place. As T’in houses do not usually have any
windows, the interiors sometimes become rather smoky. A sort of bamboo tray hangs
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over the fire-place. Meat is kept there to be smoked. For instance, a monkey brought
back from the hunt may be left there to dry, his hands hanging down the side of the
bamboo tray.

A corner of the house is generally partitioned off as a bedroom and there is
occasionally more than one bedroom. Guests are preferably entertained on the balcony
or verandah. It is not customary for them to enter the bedrooms. Such a breach of
family privacy would be considered to be very bad manners and would be very offensive
to the members of the household.

Apart from such items as rattan mats used for sitting as well as for lying down
to sleep, there is seldom any furniture at all. Most houses have a granary set on piles
somewhere in the vicinity of the house. If not, the rice is stored in large rattan con-
tainers inside the house.

Villages are moved whenever their inhabitants estimate that the soil available
for cultivation within a reasonable distance has become too poor to make its cultiva-
tion worthwhile, when sickness occurs too frequently in a village, when some accidents
have taken place in a village area or when a series of bad omens has been observed.
Village stability tends to be much greater than among highlanders who live at greater
altitudes such as the Lisu and the Hmong (Meo).

Demographic basis

In 1961, Garland Bare, a missionary of the Church of Christ in Thailand,
estimated that there were between 12,000 and 35,000 T°in in Thailand. In his fre-
quently quoted popular account of what he calls “the hill tribes of northern Thailand”,
O. Gordon Young, a member of the United States Operations Mission in Thailand,
placed the number of T°in in Thailand at 18,900 (Young 1961:51). He undoubtedly
obtained this figure by multiplying 126, the number of T’in villages in Thailand, as
estimated by Garland Bare, by the completely arbitrary figure of 150, taken as a credi-
ble average population per village. This resulted in a very crude estimate, probably
too high at that date. This figure was repeated by Frank M. LeBar in the note on the

T’in which he included in his useful gazetteer of the peoples of mainland South-East
Asia (LeBar 1964 :128).

A little later, Boon Chuey Srisavasdi advanced a figure of “about 16,000 for
the T’in of Thailand (Boon Chuey 1963 a : 230). He further stated that “about 6,000
of them lived in the communes of Bo Kliia Niia and Bo Klila Tai (these two communes
belong to Pua district and they are situated in the extreme north-eastern corner of Nan
province which is at the same time the extreme north-eastern corner of Thailand).
The same author wrote elsewhere that “in the province of Nan, there are abont 3,500
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Kha T’in living in 126 villages of their own, without any outsider among them” (Boon
Chuey 163b:185). There may have been a typographical error, but 3,500 would
have been far too low a figure while 35,000 would have been much too high a figure
at that time for the number of T’in in Nan province.

The present writer collected detailed demographic data from village headmen
in 1963-1964. Table 1 presents an abbreviated version of the detailed figures obtained
for the total population of the communes (tambon) of the two northernmost districts
famphur) in Nan province (changwat), which were at that time the only communes
in Thailand to contain T’in settlements.

Table 1 — Estimates of the T°in population in Thailand in 1963-1964 (Dessaint).

District Commune T’in
Population
Thung Chang Pon 233
Ngop 173
Lae 692
Chiang Klang 1,356
Total for Thung Chang district 2,454
| Pua Bo Kliia Niia 4,458
Bo Klila Tai 3,792
Sathan 1,616
Silalaeng 2,228
Total for Pua district 12,094

Grand total for Nan province (and for
Thailand) 14,548
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It must be noted that, in recent years, the number of districts in Nan province
increased from five to eight. Thung Chang district was divided in two, part of it form-
ing the new Chiang Klang district. Pua district was also partitioned, but the new
Tha Wang Pha district does not include any T’in village. Mae Charim sub-district,
now a district, was detached from Milang Nan district. Whereas T’in villages were
found in only two districts in 1963-1964, they were reported in six districts in 1971-1972.

While there were T’in villages only in the northen part of Nan province in
1963-1964, six villages with a population of just over one thousand were reported in the
districts of Milang Nan, Mae Charim and Sa in the central part of the province in 1971-
1972. However, most of the T’in population—a little more than 95.7 per cent—was still
living in the northern part of the province according to the population estimates of the
Tribal Data Project in 1971-1972. The heaviest concentration is still to be found in
the communes of Bo Kliia Niia and Bo Kliia Tai, which belong to Pua district and
which are located in the extreme north-eastern part of the province of Nan, along the
border between Thailand and Laos.

The total figure of 23,397 given by the Tribal Data Project in 1972 is
substantially higher than the total figure of 14,548 advanced by the present ‘writer in
1964. First of all, the difference may be partly accounted for as natural increase,
because of the very high birth rate and the gradually declining death rate. A natural
increase of the same order as that for Thailand as a whole—that is about 3.2 per cent
per year which would make a compounded increase of 28.65 per cent for a period of
eight years—does not seem unreasonable. Such an increase would then bring the total
of 14,548 in 1964 to a total of 18,716 eight years later. These figures are, of course,
purely hypothetical for there are not sufficient demographic data to calculate whether
or not the natural increase of the T’in population in Thailand took place at a rate
comparable with that of the population of Thailand as a whole between 1964 and 1972.
In addition, there seems to have been a substantial net immigration from Laocs during
that eight-year period, although it is practically impossible to estimate the number of
people involved. Finally, there is no doubt that many of the T’in in the relocation
centres have been counted twice by the enumerators of the Tribal Data Project: once
in the population of their original villages and once in the population of the relocation
centres. In the 1971-1972 estimates, the figures for relocation centres in Nan province
were given as 769 persons at Phae Klang (Thung Chang district), 503 at Don Kaeco
(Chiang Klang district) and 2,284 at Paklang (Pua district).
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No detailed demographic data are available for the T’in population of
Xagnabouri province in Laos. George Tubbs, a missionary who operated in that area
about 1960, guessed their numbers to be around 5,000 to 6,000, but it may be
considerably more at present in spite of some emigration to T’in areas in Thailand
(Dessaint 1973:13-14).

Economic system

The economic system is essentially a subsistence system and there is no attempt
to maximize production, It is based primarily on the shifting cultivation of rice of the
glutinous variety. Some maize, vegetables and condiments are also grown. Secondary
economic activities include raising domestic animals, hunting jungle animals and
collecting jungle products.

Land is not owned by any individual or group. It is there to be used by
anyone who so wishes. Whoever clears a piece of land enjoys its usufruct until he
abandons it, but no claim on a piece of land can be maintained by anyone who does
not work it.

These usufruct rights are occasionally sold for a small sum, the price depending
on the amount of work involved in clearing the land and on how much vegetation
remains to be cleared. It is the labour that has been performed on the land and not
the land itself which is sold, for there is no concept of land ownership in the traditional
riit (customary law).

A plot of land that has been cleared may also be loaned to someone who will
grow a crop on it. Some gift or service is expected in return as a compensation for
the labour expended on clearing the field.

While the rice crop in a given swidden belongs to the one who sowed it,
vegetables, condiments and everything else growing in it may be picked by anyonme.
Trees growing in cultivated swiddens may be cut down and taken away by anyone.
Animals that happen to be in planted fields may be hunted by anyone at all and not
just by the cultivators of the fields. In fact, the latter have exclusive rights only to
the rice which they have cultivated, not to the fields themselves or to anything else
which grows on them or which happens to be on them.

Villages do not have an exclusive territory of their own for agricultural
purposes (what French geographers call a terroir). Any area may be cleared, no
matter how far from the village or how close to other villages. Therefore, people from
several villages may be working fields in the same area and their fields may be
interspersed among fields worked by Tai, Hmong (Meo) or Mien (Yao) as well as by
T’in.



THE T’IN (MAL), DRY RICE CULTIVATORS 119

During the cold season, in January and February, jungle areas selected for use
as swiddens are cleared of their vegetation with jungle knives. Trees which are in the
way and which are not too big are felled with axes. Whenever possible, an old swidden
which has lain fallow for some years is cleared again since this involves less hard work
than clearing a new area which may include many big trees and much tough under-
growth. The best results are obtained when the vegetation has been burnt thoroughly
so that little of it survives and the weeds are therefore kept under control without too
much difficulty. The conditions for this are much more likely to exist in an area
which has already been used as a swidden and which has later been taken over by
secondary growth than in an area which has always remained virgin jungle. At least
as far as the T’in are concerned, the complaints often heard that highlanders destroy
valuable forests have little basis in fact for a number of reasons, not the least of which
is precisely that these dry rice cultivators tend to use the same areas over and over so
that they destroy almost exclusively useless secondary growth and very seldom valuable
primary forests.

After an area has been cleared for cultivation, the vegetation which has been
cut down is left to dry in the sun until towards the end of the hot season. Once the
vegetation is dry enough, in April or May, the new swiddens are fired and the ashes
are left on the spot to serve as fertilizer.

If there are any large trees which would have required too much effort to bring
down, they are left standing in the field, charred as they are. The swiddens are
planted shortly after they have been fired, that is about May or June, just before the
monsoon rains start. To plant rice, holes are made with digging sticks and the seeds
are sown by hand. Some weeding is carried out at least once per growing season, mainly
by women and children who use a small digging tool for this purpose. Various methods
are used to scare away the birds which would otherwise eat much of the rice during
the weeks immediately preceding the harvest.

Certain varieties of fast growing rice may be reaped in August, but the main
harvest takes place in November or December. The work is done entirely by hand,
the rice being cut with sickles. Threshing is also done by hand, a common method
being to beat bundles of rice against a bamboo frame. The cultivators may also thresh
the rice by trampling it under their feet. Men and women take the rice to their village
in back baskets carried with the help of a strap across their foreheads. The crop is
stored in granaries or in houses, the containers used in the latter case being closely
woven in the same fashion as floor mats and kept in some corner of the house where
they tend to be much too frequently visited by rats.
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The supernatural world is full of spirits who are not necessarily intrinsically
evil, but who may become harmful when they are offended even if this is only by
inadvertence. It is therefore necessary for one to exercise caution and to be tactful
when dealing with unknown forces. One must propitiate spirits whenever one under-
takes an important activity, including major agricultural work. Offerings and sacrifices
must be made to the spirits on various occasions, sometimes by the village khawcam
and sometimes by the household head.

Discontented spirits are believed to harm health and crops, causing sickness
and food shortage. Sacrifices must consequently be performed at appropriate times,
often preventively, to propitiate potentially malevolent spirits. = All spirits can
eventually be appeased, but they can never be controlled.

There are no formal religious institutions and no full-time religious specialists.
Everyone may participate in religious rituals, although the more crucial parts are played
either by the household head or by a religious specialist.

A village khawcam is selected from among the men of the village, the methods
of selection being some form of divination. He is usually selected by his own
predecessor when the latter retires. If the previous incumbent has died without having
named his successor, a new village khawcam is chosen by one of the most influential
men in the village. A khawcam is primarily a sort of middleman between the village
spirit and the village population. His role is believed to be determinant for the welfare
of the villagers. He has some authority in the village, for he has to make sure that
every villager observes certain ceremonies and respects certain tabus. He alone can
perform sacrifices and make offerings to the village spirit on behalf of the village as a
whole. His role is essential in judging infractions and settling disputes as well as in
wedding ceremonies, funeral ceremonies, house blessings and all annual rituals which
concern the whole village community. He is therefore a highly respected figure with
a very high status within his own village. However, he is only a part-time specialist
and he is also a rice farmer like everyone else in the village.

Apart from him, there are various other part-time religious specialists. These
are otherwise ordinary villagers who have learned special formulae necessary to perform
certain rituals, They are always adult males, but they do not need any special
qualifications. Some know formulae with curative powers, others have memorized
incantations against witchcraft, while yet others may be competent to deal with
particular types of spirit. Each of these specialists must put his skill at the disposal of
the village community with little or no renumeration for it.

The relationship between religion and medicine cannot be overstressed, sickness
being considered to be a symptom of disharmony between the affected person and the
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