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REVIEWS

Thailand : Buddhist Kingdom as Modern Nation-State
Charles F. Keyes, Westview Press, Boulder and London, 1987.

This book is part of the series of Westview Profiles/Nations of Contemporary
Asia. Though many volumes have been published on Thailand, this book deserves
special attention. It is one of the few books on Thai politics and society ever written by
an anthropologist. In fact, the book exemplifies par excellence the genre, political
anthropology.

The book is comprised of eight chapters. Chapter one presents a brief
geography and background on the peoples of Thai society. Described are the origins
of the present land and the diverse peoples which constitute the Thai nation. Chapter
two presents an historical overview of the development of Thai traditions. Chapter
three deals with the formation of the Thai nation-state. Chapter four analyses politics
in Thai society by showing the process and conditions by which the military has come
to dominate Thai politics. Also, the author in this chapter analyses the re-emerging role
of the monarchy in politics. Chapter five describes the Thai polity after the 1973
‘““revolution”. Again in this chapter, the author tries to show that Thai politics is
essentially dominated by two important institutions in Thai society, namely, the
monarchy and the military. Professor Keyes praises King Bhumibol for having
““succeeded in restoring the Thai monarchy as a central pillar of the modern nation-
state’’ (p. 210). U.S. influence on Thailand, particularly during the Sarit and Thanom
periods is also noted. Chapter six analyses the social organization within the Thai
nation-state. The basic thesis of the author is that “socia! life among all the peoples of
Thailand has been shaped by their religious world views’’ (p. 122). In addition in this
chapter, the author discusses the relationships among the bureaucracy. military,
education, and class differentiation. Chapter seven focuses on the Thai economy with
special emphasis on changes in rural and urban society. The last chapter deals with
cultural ferment in a changing world and presents an excellent overview of Thai
literature,

Having summarized the basic content of this volume, we would now like to
offer some evaluative comments on this important work. Professor Keyes is to be
commended for having produced a genuinely interdisciplinary work covering such
diverse fields as prehistory, history, geography, literature, economics, sociology,
education, political science, and anthropology. The coverage of Thailand’s rich ethnic
diversity is excellent, presented with insights into how Thailand has largely avoided the
ethnic political cleavages which have destabilized many Third World polities. In this
regard, Professor Keyes’ opening prologue describing in detail a visit of King



332

Volume 76 (1988)

Bhumibol and Queen Sirikit to the remote province of Maehongson in 1968 is
illuminating.

Many works on Thailand by Western scholars ignore the important work of
indigenous Thai intellectuals and thinkers. Again Professor Keyes is to be commended
of discussing the work of important Thai intellectuals such as Buddhadasa Bhikkhu,
Phra Rajavaramuni, M.R. Kukrit Pramoj, Sulak Sivaraksa, Botan, Seni Saowaphong,
Khamsing Srinawk, and Khammaan Khonkhai.

With respect to the book’s discussion of the Thai economy, Professor Keyes
presents a valuable table (p. 159) showing trends in regional income distribution over
time. The growing relative disparities between the Bangkok-Central region and the
Northeast are clearly shown. Though the presence of natural gas in the Gulf of
Thailand is mentioned in the review of the Thai economy, there is no discussion of the
important Eastern Seaboard Project and its implications for Thai international trade.

While Keyes’ volume succeeds in capturing the essence of Thai political culture
and the historical evolution of Thai politics, its coverage of contemporary Thai politics
is limited, since the volume went to press prior to the July 1986 national parliamentary
elections and the emergence of General Chavalit Yongchaiyuth and Major General
Chamlong Srimuang as prominent political figures.

Overall this book provides an excellent introduction to the Thai society and
polity. It may be best used as an introductory text of both high school and college
students. It is particularly appropriate in this regard in that it is elegantly and precisely
written, free of the highly abstract jargon which is common in the work of many
Western anthropologists. The book is also extremely useful for foreigners working or
residing in Thailand, since it can help them to understand better the complex
socio-political phenomena which take place in contemporary Thailand. With this
volume, Professor Keyes has made still another significant and lasting contribution to
Thai Studies.

Gerald Fry
University of Oregon
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Divination in Thailand : The hopes and fears of a

Southeast Asian people, H.G. Quaritch Wales,
Curzon Press, London & Dublin, 1983, pp.145, pl.11.

Fifty years after the writing of his Siamese State Ceremonies, H. Quaritch
Wales has now produced a remarkable work of scholarship on popular methods of
Thai divination. Based largely on textual analysis of the Brahmajati compilations, the
work is enlivened by the author’s sympathetic appreciation of Thai culture and values.
In measured Johnsonian prose, Wales’ sensitivity to style and familiarity with his
sources imparts a sense of urgency to the translations of military prognostications
(pp. 133-134) and a near-Elizabethan occultism to many of the other translated
passages (‘Mars is the mouth, liking to tell risky stories about women. Jupiter is the
heart : not very prudent or with good memory, but good-hearted and law-abiding. Sun
is the loins : strong carnal desires’, p. 16), which relieves what might otherwise become
tedium,

This valuable monograph moves from an Introduction (which I discuss below)
in a roughly chronological order from Chapter 1, which covers largely numerical and
calendrical methods for ascertaining the probability of conception, the sex of unborn
children, their characters and future prospects, to Chapter 2 on birthdate predictions.
Chapter 3 deals with divinatory techniques for more immediate undertakings, ending
with an amusing three-page passage on pimples. Wales suspects on textual evidence an
ultimately Indian origin for the latter form of divination (p.48), although there are also
Chinese parallels. Chapter 4 takes up the physiognomic thread in a consideration of
palmistry, where ‘what we find in the traditional Thai treatises is Chinese’ (p. 52).
Chapter 5 continues with a discussion of the widely popular techniques for determining
appropriate marriage partners and, logically, Chapter 6 considers ‘A Home of One’s
Own’. As Wales remarks, ‘Traditionally the bridal house should be established in the
compound of the bride’s parents’ (p. 72). Referring to Kemp (1970), Phya Anuman
Rajadhon (1961), Terwiel (1979) and others, this deals with general auspices based on
date of birth, site and soil selection, the dating and construction of the main posts,
favourable and unfavourable omens during house construction, and the kinds of plants
which should be planted in the garden. It also includes an account of another
widespread form of omen : the type of chore to be performed on particular days (nails
should not be cut on Tuesday, Thursday or Saturday), ending with an analysis of the
significance of twitches.

Chapter 7 appropriately deals with ‘Agriculture and Trade’, where again the
belief in the proportions of rain provided by the naga also has Chinese as well as Indian
parallels. Here the account of the descent of the Devacara or ‘Walking Devat@’ on each
day of the lunar month into different parts of the body is of particular interest (p.97).
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Given an assumption of upward social mobility and success in the marital/agricultural
enterprise, Chapter 8 equally appropriately considers techniques for the recovery of
‘lost, stolen or strayed’ property. These can depend largely on the time at which
questions are put to the diviner, as with the Indian systems from which they derive
(p.105). Here the asides on the traditional system of apprehending wrongdoers (p.104)
and the history of private and public trials by ordeal (pp. 112-114) are of almost more
interest than the actual techniques described.

Very little has been written on the interpretation of dreams in Southeast Asia,
so it is most valuable to find Chapter 9 on dream-interpretation, which the author
relates to historical and literary incidents. Chapter 10 deals with New Year divinations
and also techniques to determine the relative auspiciousness of each day in the lunar
monpth. The final Chapter, referring to Wales’ Ancient South-east Asian Warfare
(1952), summarises classic military portents (such as winds and cloud formation),
which the author distinguishes from coincidences (p. 136).

The author’s initial thesis (p.ix) is that astrology per se has ‘little appeal’ to the
Thai temperament partly ‘by reason of its immutable fatalism’. He distinguishes the
popular methods of divination described in this work, which often do not require the
services of a professional diviner and are seen as more ‘religious’ in that they are largely
based on a belief in the will of planetary deities, from what he calls ‘scientific
astrology’, where predictions are derived from the conjunction of planets, houses and
signs. This view contrasts with that of Obeyesekere (1977), who had argued that
astrological and other methods of divination arose in Hindu-Buddhist societies to
compensate for the ‘psychological indeterminacy’ created by karmatic theories of
causation. Theories of karma can explain both fortune and misfortune adequately,
Obeyesekere maintained, but not when or where the results of previously accumulated
karma will bear fruit. So that while Obeyesekere contends that divinatory techniques
satisy a need for greater fatalism, Wales considers that “scientific astrology’ is relatively
unpopular precisely because it is so fatalistic. There may be grounds for further
discussion here.

Nicholas Tapp
Department of Anthropology
— — — . Chinese University of Hong Kong
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Years of Horror, Days of Hope : Responding to the
Cambodian Refugee Crisis (edit.) Barry S. Levey and
Daniel C. Susott, Associated Faculty Press, Distributed by
Suksit Siam, Bangkok.

This book brings together brief, mostly personal, accounts of the relief
activities for the displaced Kampucheans in the years after 1979. It concentrates on the
early period of emergency aid, and by a mixture of short, general surveys and
anecdotal material, it builds up a coherent account of a complex situation.

The diversity of contributions is the strength of this book. The experience of
Khmer recipients is juxtaposed to that of foreign donors ; general strategic reflective
pieces follow records of personal experience. The range of experiences and perspectives
illustrates the irreducible complexity of the relief operation that was mounted on behalf
of the Kampucheans. Since richness makes the book an important complement to more
analytical accounts like Shawcross’s The Quality of Mercy, which risks over-
simplifying the causes of tension within relief efforts. This collection of reflections
throws much more light on the variety of motives and visions which animated different
agencies and individuals within them. But it also demonstrates the difficulty of
relfecting on the implications and consequences of a large relief operation when one’s
daily attention is preoccupied with alleviating individual human tragedies and trying to
provide a more effective service. Perhaps, too, the very diversity is subversive of the
professed aim of the book : to point to lessons which can be learned from the relief
operation at the Kampuchean border. Surely lessons can be learned, but that would
require an exploration of the range of assumptions that are made about the appropriate
goals and strategies of relief. The merit of the book at least is that it does not smooth
over the contradictions it reveals.

To take one example, the representative of CBERS remarks of opposition to
the agency’s use of Depo Provera for contraceptive purposes, that ‘The foreigners said
that the drug was banned in their home countries because it might cause cancer in high
doses in beagle dogs, not recognizing that any form of contraception is preferable to
having a baby in a refugee camp with an uncertain future ahead’. (p.213). This
contribution is followed by that of a Khmer nurse who worked with the program who
discusses the reluctance of the Khmer to have injections. The first account
demonstrates a totally instrumental approach to health care, while the second puts
weight on the cultural context in which health care is administered. The two accounts
make radically different assumptions about what it means to be human, and therefore
about the criteria which ought to govern relief programs. But the important question,
which should reveal a great deal about the effectiveness of the relief effort, is not
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asked. The silence on this is stunning. Why are there still 290,000 Kampuchean people
at the border? Now the question of food supply, health care and sanitation have been
taken care of but the people are still in a state of suffering, without legal status or
protection. Even the title of the book is misleading when it refers to the ‘Cambodian
Refugee Crisis’. In fact the Khmer people at the border do not have the status of a
refugee’ and their access to the protection that could be offered under that title is
almost nil.

To learn from relief operations like that at the Cambodian border surely
demands a more radical approach than that taken in this collection. It demands some
exploration of the political and cultural contexts in which the relief operation occurs. It
demands an assessment of the diversity of visions animating both the gives of aid and
those to whom the operation is directed. It may be utopian to expect agreement on a
single vision, but the absence of any discussion of philosophies or of the motivations of
religious and other groups ensures that there will be little agreement on the lessons to be
learned from the programs.

Andrew Hamilton SX
and Mark Raper SJ.
Jesuit Refugee Service.
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Thailand and the Fall of Singapore Nigel J. Brailey,
Westview, Boulder and London, 1986, pp.288.

The author of this text apparently teaches East Asian History at the University
of Bristol and is credited with ‘‘several studies af post—1700 Thai and Burmese
history’’. Most academic authors build a book from the bricks of articles and are not
shy to list these in their bibliographies : Mr. Brailey is either modest or breaking new
ground, sirice he lists only one article of his own, dealing with Chiang Mai and
centralism. The cover and title page bear a sub-title ‘A Frustrated Asian Revolution’’,
so one would be justified in looking for the development of a theme whereby the fall of
Singapare frustrated the path of revolution in Thailand. Exactly what is meant by
revolution is a moot point : the word conveys entirely different things to different
people, and while one can say that in some respects Thailand has by and large been
lucky to escape most forms of violent revolution, it has had more than its share of
often fairly bloody coups.

The blurb bears out one’s expectations of thematic development. ‘‘He argues
that this country, which had launched one of the East’s earliest nationalist revolutions,
had its political development reversed for a quarter century (sic) by the arrival of
Japanese troops’’. Many will raise a few eyebrows at the 1932 revolution being called
“‘nationalist’’: the chief aim of its perpetrators was to wrest power from the absolute
monarchy (and critics would say, keep power in their hands in no less democratic
ways). But Brailey is talking about an historical ‘‘if”’: if the Japanese had not in effect
occupied Thailand, the path of modernization and stability would have been travelled
by 1967 : if World War II had not occurred, Thailand would have emerged as an
efficient modern state much sooner : if Singapore had not existed to be attacked by the
Japanese...

Facts are Brailey’s strong point. Few history texts can have crammed so many
into so few pages and devoted so little to analytical discussion. They are not only
crammed into the text but also crammed by the dense typeface used (it looks as though
it is Rockwell Medium, with some 46 squeezed lines per page). The lack of analysis, of
breath-drawing and way-pointing, leaves no time for the reader to digest all these facts
and the result is severe mental indigestion.

The order followed in the book is itself revealing. The introduction deals with
the defence and fall of Singapore. Thailand’s part in this (the title of the book
notwithstanding) is almost irrelevant : the Japanese troops that passed through
Songkhla could easily have landed further south. We then switch back to the 1932 coup
and a chapter headed ““Saving the Revolution’’ largely dealing with Phibul and Pridi.
We switch again to Japan and the fall of Phibul when things began to go badly for
the Japan. Thereafter, all pretension of associating the text with the fall of Singapore is
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abandoned and we are given a straightforward account of post-war Thai politics,
covering the failure of the ‘‘Revolutionary regime”’ (by which is meant the launchers of
the 1932 coup), and chapters on the Entrenchment of the Military, the Alliance with
America, Liberalization (this is 1957), Sarit and the making of a despotism, Thailand
and the Vietnam War. The final chapter poses the question as to whether we have seen
in Thailand the emergence of a medium-sized power.

A much closer analysis of the forces behind the 1932 coup and the military
tradition inherited from Ayutthaya needs to be made (as has been done in Somsak
Xuto’s Government and Politics of Thailand, 1986) to decide that exteérnal events
conspired against the demilitarization of the Thai body politic. It is all very well
proposing the army would go away and do its job, as Brailey has it, of defending the
frontiers, but the plums of board presidencies, not to mention the traditional pickings
of power, were in the capital. So against the thin analysis of the pre-war situation, the
wealth of the post-war tales of coups, counter-coups, revolutions, dirty deals and the
whole sorry story of what passed for political activity is bared in gruesome detail,
though one suspects a scandal or two has escaped Dr. Brailey.

The title of the book is therefore irrelevant, and the bulk deals with the
post-1945 period. But what is the emphasis? Is it trying to deal with Thailand’s foreign
policy or with domestic politics? Nuechterlein, Darling, Wilson, Blanchard, Lomax,
Stanton are all drawn on frequently, yet the main purpose would appear to show that
Thailand’s -foreign politics were originally largely dictated by domestic concerns and
tended to remain within the shifting framework of international alliances that would
give Thailand people and powers to call upon in need, which is realistic enough.

Here the question of sources is relevant. Brailey says in his preface : ““This is a
book focused heavily on sources in Western languages, albeit many in translation
and/or not widely available, which is appropriate because it is substantially a study of
Thailand’s relations with the West, and Western attitudes to Thailand’’. In fact, only
two sources in Thai are quoted in the bibliography. But is it really ‘‘Substantially a
study of Thailand’s relations with the West’’? Certainly the publishers see a different
emphasis, and the reader is most likely to see it as a general gallop through the murky
depths of post-war Thai politics. A book that does that and seeks originality probably
-needs a greater number of Thai texts to draw on.

Lastly there is the question of style. The flyleaf bears the disclaimer, ‘“This
book has been produced without formal editing by the publisher’’. The publisher has
done his press and author a disservice, because Dr. Brailey is no stylist. Hardly a single
paragraph does not have at least one sentence starting, quite unjustifiably, ‘‘And...”
and some paragraphs even begin that way. As an occasional quirk it is tolerable, but
repeated the device is execrable. The densely written pages need polish and point. The
book has a deadening effect on the sensibilities.

This book has obviously been carefully researched ; one wishes that the final
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result were more satisfactory. As a general guide to the post-war domestic situation, it
is not without merits, but its great drawbacks are its style and lack of analysis. A much
clearer picture (in only sixty pages) is to be found in the last two chapters of David
Wyatt’s Thailand : A Short History, 1984,

Michael Smithies
¢/0 The Siam Society
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Merchant, Courtier and Diplomat : History of the Contacts
between the Netherlands and Thailand Han ten
Brummelhuis  (Uitgeversmaatschappij) Lochem-Gent, 1987.

The Eagle and the Elephant : Thai-American Relations
Since 1833 Vimol Bhongbhibhat et.al., (United States
Information Service) Bangkok, 3rd edition 1987.

On the auspicious occasion of H.M. the King’s sixtieth birthday anniversary
last December, there were many good books published. I shall mention only two,
which were brought out by foreign embassies in Bangkok.

The one by Brummelhuis was a scholarly treatise, using many sources hitherto
unknown to most of us. Going back in time to the Dutch East India Company (VOC)
at Ayudhaya in the seventeenth century, Thai readers see vivid pictures of their past
through foreigners’ eyes. Although the book was published as a present to our
monarch from the Royal Netherlands Embassy, it does not use diplomatic language or
omit unpleasant facts.

Towards the end of Ayudhaya period, according to Dutch sources, Prince
Theppipit planned to usurp the throne at Kandy after the establishment of the Siamese
Buddhist Order in Ceylon. Phra Maha Somsiam Saenkhat, a Thai monk in Colombo,

has also confirmed this from Sinhalese sources in his new book &&wW29fluaIN?
published for the cremation of his late teacher, the Venerable Khruba Brahma, when
His Majesty graciously went to light the funeral pyre at Lampoon on 31 January
1988.

During the Bangkok period, I was glad to learn the Dutch Government in Java
did not take kindly to Chulalongkorn’s first visit there. The Netherlands had to
intervene, cutting ties between Java and Siam. The book, however, fails to mention
that H.R.H. Prince Boripat chose to live in exile and died in Bundung. Another
interesting episode during the Fifth Reign, concerns the grand irrigation scheme, which
" unfortunately failed. Now there is a Thai study by Sunthree Asawei of Thammasat

University on U/se3MnnavFan: nmsumuInifuUBSHaNTENUADGINN W.F.2431-2457,
which supplements the Dutch sources meaningfully.
Another scholarly work by foreign historians with such a critical approach was

composed by Y.Ishii and T.Yoshikawa in Thai (A2wakWks Ine-gjifu 600 i) and
Japanese and was published to commemorate the hundredth anniversary of Thai-
Japanese diplomatic relations in 1987. The Japanese were in Ayudhaya even before the
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Dutch and were more deeply involved in local politics.

As for The Eagle and the Elephant, it was first published in 1982 to
commemorate the 150" anniversary of Thai-American relations as well as the Bangkok
bicentennial. This book is more diplomatic and pictorial, without any critical approach
to history or contemporary events. There is no mention even of the fact that American
troops were present on our soil during the Vietnam war! Nor is the Manhattan
incident, which led to a coup d’ etat in 1951, mentioned. The Thai version, which runs
s ‘le-by-side with the English, is useful, although the translation could be improved
upon. The Royal vernacular and titles could have been more proper.

If we are to have a clear political picture of the American period in Thailand, it
would be advisable to read In the Mirror, especially Ben Anderson’s introduction.

In comparison, Thai-Danish Relations: 30 Cycles of Friendship, published by
the Royal Danish Ministry of Education in 1980, is based more firmly on fact. Then
again, Denmark and the Netherlands are not superpowers; they do not have much to
hide from the Thai public. Being monarchical, both countries have much in common
with Siam. Indeed, our monarchy and its development as a very important institution
should follow the Danish and Dutch models. Japan, which seems to have been
following in the U.S. footsteps in its increasingly unequal dealings with us, would also
do well to follow those European models.

Whatever the outcome, historically or contemporarily, we .need unbiased
scholars with deep penetration to write books of value, otherwise, books are just
propaganda.

This brings to mind another book produced specially last year by Time Inc.,
Thailand: Seven Days in the Kingdom, which photographically and productionary is
much superior to The Eagle and the Elephant. But the two books are similar in content.

In this day and age, we need good books with fact-based and critical writing on
any subject, otherwise they become merely a form of advertising without lasting value.

S.Sivaraksa
Santi Pracha Dhamma Institute, Bangkok.
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And we meet, particularly in the poignant ‘‘haiku’’ poems at the beginning of
the volume, a life-long ‘‘foreigner’’ who seeks to capture meaning in the conflicts and
juxtapositions of his life in Thailand—a man who, for example, extols cross-cultural
marriage as an ‘‘opportunity ... to expand not only one’s intellectual horizons but-
enlarge one’s emotional parameters as well”’

Common to many of the artic¢les and columns is a nostalgic harking back to an
earlier period when, despite the beginnings of great change already apparent, village
life in northeastern Thailand was notable for its social order, interdependence,
common values, and widely accepted morality. Klausner decries the loss of this ‘‘stable
system’’ by the introduction of the cash economy, communications technology,
education, and other appurtenances of modern life. Modernization and westernization
appear in these pages to perform a disruptive role not unlike that of the ‘‘naklaeng’’,
whose bullying behavior is clearly unsettling, but against whose depredations there
appears to be no sa?tisfactory defense. The haiku suggest Klausner’s delicately balanced
reaction : to accept—however -painful it is to do so—both the inevitability of that
which cannot be changed and the pain in one’s heart that things should be thus se.

In sum, whether consulted as a thoughtful guide to Thai society and culture
past and present, or read for its insights into northeastern village life, or treated as the
humorous and gentle teachings of an esteemed “‘ajarn’’, this work belongs on the
bookshelf of everyone interested in looking below the surface of Thai life and culture.

It is typical of this generous scholar that all profits from the sale of the book
are.being donated to the Siam Society.

Paul Blackburn
U.S. Information Service, Bangkok
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The Siam Society,
Culture and Environment in Thailand.
Dynamics of a Complex Relationship.

Foreword by H.R.H. Princess Galyani Vadhani,
ed. by Michael H. Shari, Bangkok: The Siam Society 1988.

The state of Thailand’s natural environment is reaching a critical point. At the
same time the culture of Thailand has been undergoing tremendous changes that have
led to a number of social tensions, cultural disintegration and erosion.

Out of concern for both processes the Siam Society- in August’87 held a
week-long international symposium on ‘Culture and Environment in Thailand:
Dynamics of a Complex Relationship’. It has now published a book containing all
major papers and.oral contributions of the symposium as well as excerpts from the
discussions held during the sympeosium. The 34 contributors come from a broad range
of different backgrounds: academics from the natural, social and human sciences (with
anthropologists being the only single group that has a clear majority over others),
as well as government advisors and businessmen. The different sections of the book
follow the structure of the symposium.

The six papers of the first section concentrate on different aspects of the
biosphere in Thailand (such as water, forests, wildlife, land and the population) while
trying to analyze the inherent interrelation of culture and environment. Sumet Jumsai,
for instance, puts forward a fascinatingly provocative culture-historical outline
depicting the aquatic character of the Thai culture to substantiate his hypothesis of the
permanent determination of culture through nature. It is however not quite clear
whether this determination is then also responsible for the present crisis both of nature
and culture, or in which way the aquatic character of Thai culture presently contributes
to the preservation of its own natural basis. Probably the best contribution to the
section, however, is Shalardchai Ramitanondh’s paper on the forest situation. In his
analysis of the causes of deforestation in Thailand he provides plenty of historical and
contemporary evidence to unmask several myths. Nevertheless, the degree of defores-
tation caused by hill tribes or myths regarding that population increase in one of the major
causes of deforestation too often dominated also the symposium’s discussion on the
forest issue.

The second section begins with a study of the Pleistocene and Holocene
prehistoric. Douglas Anderson’s findings that prehistoric cultural changes happened
entirely in response to climat period driven changes in flora and fauna reveal to an
alarming degree the great difference to the present situation where climat-driven
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changes are predominantly man-made. Thus today’s challenge for man is not so much
to adapt to nature but to come to terms with the inherent destructive tendencies within
the dominant culture. - The other four papers in this section also draw heavily on
archaeological and other historical as well as anthropological sources to shed light on
different historical variations on the culture-environment relationship. Not without
reason, the discussion leader afterwards regretted that contributors to this section did
not the fact that men and women have always creatively interacted with their
environment give more consideration to.

While in those papers the relationship between the natural and the
‘intellectual’ history seemed to be somehow missing, most of the papers in the failed to
show what impact the ‘Thai intellectual heritage’ had on the environment. This section
shows more of the ambivalent character of nature as a source of both fears and joys, as
exemplified in folk beliefs, art, literature and language third section.

Unfortunately Yenchai Laohavanich’s article on the Buddhist view of nature is
quite disappointing. He offers a (not uncommon) attempt to prove with the help of
mathematical formula that the Buddha’s teachings are totally compatible with modern
empirical science. Although I have not enough insight into Buddhist spirituality I guess
that his translation of ‘panna’ as ‘intelligence’ is flawed, and his understanding of
Buddhism as an ‘explanation of the laws of nature’ even more than problematic for the
example he provides is an atom the size of which he claims the Buddha knew.
Furthermore, oven his perception of the theory of science is subject to doubte, as
quantities are certainly not ‘‘means to understand quality’’; the criteria of empirical
quantities cannot be empirical themselves but finally result from non-empirical,
intersubjective definitions.

“Technology and Economic Institutions’’ is the topic of the fourth section in
which the increasing role of the state in modern Thailand was highlighted. It should
have become a recurrent feature of later discussions during the symposium whether the
state should be softer towards market forces or impose tougher controls, as for
instance Pasuk Phongpaichit demands. But even then the question remains; what
happens when the control mechaniss of either the market or the state cease to work
properly, as seems to be the case now? The legitimate role of ecological groups and
_ popular movements could therefore have received more attention.

The three papers in the fifth section focus on rural and urban patterns ot
human settlements, a particularly burning issue as Bangkok and the
Bangkok-centeredness of the Thai economy has a tremendous impact on traditional

village culture and the environment. Richard O’Connor’s contribution is especially
worth reading. His religio-anthropological analysis in historical perspective is
extremely enlightening, linking the present Bangkok-centeredness of Thai development
and generally its exploitative attitude towards nature to an imbalance that developed in






347

Journal of The Siam Society

concerned about the present crisis and who does not fear decision-making and
following one’s decision with actions, this first comprehensive English-language book
on culture and environment in Thailand is highly recommended.

Ulrich Dornberg
Asian Cultural Forum on Development
Bangkok
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Buddhism and Alternative Development Seri Phongphit,
Religion In A Changing Society : Buddhism, Reform and

the role of monks in community development in Thailand,
(Foreward by Dr.Prawase Wasi.), ARENA Press, Hong Kong, 1988,
pp-182.

Yokkrabat, a small village 80 km. west of Bangkok, is the site of an amazing
transformation brought about by one man, Phra Kru Sakorn Sangvorakit, the Abbot
of Wat Yokkrabat. Some twenty years ago the people in this village were poor.
Drought and brackish ground water brought farming nearly to a halt. Crime was
rampant. There were no monks in the temple. When Phra Kru Sakorn came to
Yokkrabat in 1962, he was not welcomed by the villagers. Today, the village receives
many visitors, Thais and foreigners alike, who want to see the model community for
themselves.

This story is just one of eight case studies which introduce the reader to the
work of individual monks and lay leaders, who through trial and error seek alternative,
Buddhist roads to development. Their experiences-obstacles, successes,
failures-provide a measure of the scope and impact of this type of alternative
development as practiced today by a small but growing number of monks, estimated at
only 100 out of a total of approximately 300,000 monks and novices in Thailand.

Wat Samakkhi, Wat Thammada, Wat Non Muang, Wat Ku Sanuan, Suan
Poh, Tha Mafaiwan, and Nongkae—these are little known names of temples and villages
in the Northeast, which are deeply engaged in the search for ‘‘full human develop-
ment’’, the “‘middle path’’ and a balance between material and spiritual development.

The author’s in-depth interviews and dialogues with the abbots and lay leaders
are testimonials of struggle and devotion. They affirm and expand the findings of
another recent study by Professor Somboon Suksamran. Dr. Seri’s analysis of the
monks’ thought. and development activities—he describes them as ‘‘practical
idealists’>—focuses on the relevance and social significance of the movement as well as
the need for synthesis of religion and development.

The historical origins and intellectual currents of Buddhist development
thought are the subject of the first three chapters, highlighting the seminal influence of
Buddhadasa Bhikkhu, Phra Rajavaramuni and social critique Sulak Sivaraksa. The
integral role of the meditation tradition (Vipassana), reflected in their thought and its
function as a motivating force of the three major reform movements-Dhamma Kaya,
Santi Asoke and the development monks—is one of the main themes of the book.

But the Leitmotiv of this study is material vs. spiritual development and the
search for balance. The author traces the current transition in Thai Buddhism to the
destructive impact of modernization of traditional Thai values, including religion.
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Rejecting economic growth as the sole criterion for development, he captures current
thinking of many development monks, stating: ‘‘The real development, according to
this new group, has to go against the main current of society today. As a Buddhist, one
has to get rid of one’s greed, which is aroused today more and more by the consumer
society. Cultural values have to be renewed. Self-reliance within a subsistence
economy, as in the past, has to be reconsidered’’.

_ This model, is based on the direct application of Buddhism to the present
needs of the people, in conjunction with a renewal of Thai culture. In contrast to
mainstream development models adopted from the West, Buddhist teaching insists
that, ‘‘the desired society can originate only from within man. Man has to change
himself first”’. Or, in the words of Abbot Luong Phor Non (Wat Samakkhi), ““The
central problem in development is man...It must be human development more than
anything else”’.

If we accept this premise, the centrality of religion, spiritual renewal, and
traditional values follows. According to the author, these are essential dimensions of
the new paradigm. ‘I think, for odr Thai society, if Buddhism does not become the
basis of this new way of life, it will be difficult to make any real and radical change’’.

Western readers may be frustrated by the seeming openendedness of the Bud-
dhist development model, because there is no single road, no generally agreed-to
blueprint. There are patterns—shared approaches or methods (frequently adopted from
the experience of NGOs or GOs), to improve the physical quality of life in the villages,
such as rice and buffalo banks, cooperative stores and credit unions. Also, in the
religious and spiritual realm, as indicated, meditation practice is a common element in
the monks’ approach to community development. This pattern applies also to the belief
in traditional values and culture, expressed for instance, through the Pha-Pa ceremony
(traditional Buddhist fund raising).

On the other hand, Dr. Seri directs our attention to conflicting results, serious
question and critical issues, which have yet to be addressed. For example, Phra Kru
Sakorn discovered that the ‘‘economic miracle’’ of Yokkrabat did not usher in the
ideal Buddhist community. Instead, economic growth without a spiritual dimension led
to alienation and social disintegration. His own role (described as a one-man show) or
by comparison the less activist, spiritual orientation preferred by Luong Phor
Buntham, the Abbot of Nongkae, raises the related issues of community participation
and the importance of lay leadership.

One of the main strengths of this study is the author’s searching, critical
approach—asking questions, exposing problems and refusing to take things for granted.
His objectivity lends added weight to this pioneering study. He does not ignore the
limitations and shortcomings of the Buddhist approach. For example, he is critical of
the monks’ limited interest in popular wisdom, which he regards as a major pillar of
self-reliant development. He detects the tendency among the monks to merely ‘‘depart
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from the present situation and look to the future’’,

The case studies refer to other obstacles and weaknesses: charges of subversion
and communist tendencies; antagonistic villagers; small scale development; inherent
opposition to conventional development programs; the passive, almost defensive
position of the Buddhist approach; and lack of support from the Buddhist hierarchy.

The principal legacy of this book may well be the critique and counsel offered
to the Buddhist development movement at a critical stage in its evolution, as suggested
by the following questions: One, is there a Buddhist concept of development and
secondly, could it survive?

The answer to the first question is provided by the empirical record. Clearly, a
Buddhist model of development is emerging. Its principal elements are: cultural
autonomy; ‘‘parami’’ or the virtues exemplifiéd by the monks; qualitative or human
development; balance in all relations; popular wisdom; learning by doing; openness to
new ideas, including science and technology; moral integrity as the basis for peoples’
participation; and self-reliance which makes for community self-realization.

Seri’s answer to the second question is more ambiguous, although, the lessons
drawn from the case studies also suggest that the Buddhist paradigm is viable. For
example, the magnetism radiating from the development monks, based on their
“‘parami’’, sets them apart from other monks. They have become the focus of a
growing movement, which appeals to the public and to development NGOs.

Furthermore, the reciprocal relationship between the development monks and
the rural development NGOs is another promising sign. NGOs have benefited from the
unifying effect of the Buddhist movement and the monks, in turn, have gained
knowledge, information and practical advise from the NGO community. ‘““The new
concept of self-reliance has the Buddhist spirit aiming at self-reliance in all aspects of
life with production for family and community consumption becoming the target
priority. Integrated farming is the means; self-reliance is the goal; simplicity is the way
of life. Many groups and organizations at (the) grass-roots level have gradually
changed. Orientation and perspective is being unified in the, Buddhist model of
development’’.

This thoughtful study is of interest 10 a wide audience, but it is indispensable
reading for development practitioners and scholars alike, because RELIGION IN A
CHANGING SOCIETY presents not only a concise critique of current Buddhist
development thought, it also issues a challenge which emerges from the ‘‘Wisdom of
the East’’—where man still contains the whole universe—to the West’s scientific,
universal culture.

Ernst W. Gohlert
Eastern Washingtion University
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A Socially Engaged Buddhism, . Sivaraksa, Suksit
Siam, Bangkok, 1988. '

Asked to write a book to prove to Westerners that Buddhism has a role larger
than personal salvation, Sulak Sivaraksa has given us A Socially Engaged Buddhism. 1t
is not a new work, but a statement mostly from lectures, papers and interviews
1983-87.

By the ena wie reader is left in no doubt Buddhism is a real social force always
ready to be politically engaged. The book is Sulak’s 1988 call for the omnipotent
resurgence of Siamese Buddhism.

Yet as an author with a keen sense of noblity and a warm eye for character,
Sulak has expanded A Socially Engaged Buddhism beyond social development and
institutional challenges to include a wide range of subjects all united under a large
Buddhist umbrella—the property of a life-long devotee of that religion.

Thus pleasant vignettes of philanthropic minor royalty, Siamese visionary
Pridi Banomyong, a discussion on ‘‘Buddhism with a small ‘b’,”’ (meaning over
ceremony), Japan’s usually treacherous role in Siamese/Asian affairs, Buddhist visions
of Siamese kings, the dialogue with Christians, alternative development models, Sulak’s
own reminisces of British education, interviews given about his arrest (lesé majesté),
and his spoken opinions on the ‘current’ political scene, are all included.

Consequently A Socially Engaged Buddhism is as much about people in
Siamese history, and the experiences of the author, as about Buddhism’s operational
viability in the pubic sphere.

The domain of Sulak’s thought comes across as a large well-organized temple
supported by immovable pillars. These are built on sound Buddhist principles: hatred,
greed and delusion are the three root causes of suffering; ‘‘Whatever is right and
proper we should perform while we can’’; Buddhism’s role is to overcome wrongs and
discomforts; do not passively accept injustice; good Buddhists do not ignore evil...

And evil there is. Sulak deeply disdains the immorality implicit to
consumerism and the deceiving stratagems of multi-national corporations and
international banks (‘‘The causes of the poor’s suffering aren’t always immediately
obvious to them’’); the army (‘‘the mainforces of oppression’’) are ‘‘idiots’’ and
“‘rulers without legitimacy ’’. '

Even Buddhism in modern Thailand has been ‘‘established as a hard core for
nationalism, ethnicity and chauvinsim...”” Indeed Sulak believes the three Siamese
principles of religion, monarchy, nation are often used by Thais to justify political
complacency— ‘‘a slippery path’’ that ‘“accomodates all *’.

In chapter seven’s Bubbhism with a small b, Sulak calls for a return to the root
meaning of the Buddha’s words and vision. To the genuine Buddhist this is more
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important than any elaborate ceremony. Further, the resurgence of Buddhism in Siam
depends on small b Buddhists engaging in the ‘‘necessary evil of politics’’ and pursuing
a “‘just and sustainable socio-economic growth’’—and for Sulak that means growth of
the spiritual dimension as much as any material betterment.

Even Sulak admits economics and money have more power than religious
norms now, and that Buddhism might be more suited to traditional agrarian Siam.
(Consider the forces currently shaping modern Bangkok. What could channel and
change these but a counter-force as equally strong and ugly?)

Yet there is hope for a meaningful Buddhist re-engagement in public life if
Buddhism with a small b is embraced by a truly popular leader and taken to the people.

Meanwhile, the warm waves of Sulak Sivaraksa’s humanitarian thoughts
continue unabated in A Socially Engaged Buddhism. 1t is a book to be read and
enjoyed for its genuine Buddhist vision and its insights into Siamese history.

Ken Scott
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Buddhadasa : A Buddhist Thinker for the Modern World
Peter Jackson, The Siam Society, Bangkok 1988, pp.354.

Peter Jackson is an active Australian scholar particularly interested in Thai
Buddhism and now pursuing research on the political functions of urban Thai
Buddhism at the Institute of Southeast Asian Studies in Singapore. Buddhadasa: A
Buddhist Thinker for the Modern World is the revised version of his doctoral
dissertation submitted to the Faculty of Arts and Asian Studies at the Australian
National University in 1986. It illustrates Buddhadasa’s great contributions to the
world and thus is selected to be published, for international readers, by the Siam
Society Under Royal Patronage.

The book is divided into 9 chapters plus appendix and glossary. In Chapter 1,
““The Social and Theoretical Contexts of Buddhadasa’s Work’’, Jackson asserts
Buddhadasa’s innovativeness, i.e., his emphasis on the rational analysis of Buddhist
doctrine which opposes the form of Buddhism used to legitimate the present social
order in Thailand and the conservative atmosphere of the Sangha. Jackson therefore
wants to search for all the sources which have ‘‘motivated Buddhadasa to set himself
at odds with the generally accepted orders of things’’.

Chapter 2, ‘““The Sources of Buddhadasa’s Innovative Views’’, Jackson
devotes the entire Chapter to an analysis of the sources of Buddhadasa’s ‘‘reformist’’
work and of his break with the doctrinal conservatism historically characterised Thai
Buddhism. It should be noted that these sources are mentioned merely as external
political, economic, and cultural influences from the West. Jackson assumes that the
new Thai bourgeois and intellectuals are attracted by Buddhadasa’s doctrine because
it supports economic development and modernisation and directs a primary emphasis
to the concerns of this world, here and now. Besides, he believes that Buddhadasa’s
innovativeness is the outcome of Buddhadasa’s concern for the conservative-
progressive dilemmas in the Thai society:

While sections of Buddhadasa’s work can be seen as straight-
forward attempts to demythologise or rationalise Buddhist teachings,

other sections of his work are explicitly concerned with the social and

political role of Buddhism in modern Thailand. This social aspect of

Buddhadasa’s work clearly shows that he shares the concerns of his

lay audience and that he does feel responsible to develop a modernist

interpretation of the religion which is relevant and directed to

resolving the dilemmas faced by lay Buddhists. Buddhadasa thus
sympathises with his lay supporters and is explicitly concerned to deal

with their difficulties in his work. Consequently, it must be

acknowledged that Buddhadasa’s work is not only a response to

modernist and rationalist intellectual trends but also to the religious
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the relevance of religion to modern life and so turn people away from

the religion and render those who do stay with the official church

socially and politically impotent.

Buddhadasa’s views on the need for moral people to become
politically involved not only to counter the traditional Buddhist view

that spiritual attainment is opposed to worldly involvement but also

go against the traditional Thai view of political activity (p. 244).

Since Jackson believes that Buddhadasa’s teachings encourage Thai people to
reform their society socially and politically, he proceeds to claim that Buddhadasa
promotes dictatorship which opposes to democracy.

Despite his progressive and modernist reforms of doctrine

and his promotion of a notion of Buddhist social involvement, as a

result of the publication of his views on dictatorial socialism

Buddhadasa is by and large seen in Thailand today as a political

conservative. He offers arguments which support strong, autocratic

political control of the country rather than a government
democratically elected by the Thai populace. Indeed, this ill-fitting
political conservatism draws criticism from those who otherwise

support Buddhaddsa’s general reformist programme (p. 277).

In his Conclusion, Jackson comments that the full impact and implications of
Buddhadasa’s work have not yet realised since they require ‘‘the existence of an
educated audience which has enough social and political power to restructure social
relation according to their modernist Buddhist ideas’’,

Like many scholarly publications, certain flaws and ambiguities still exist in
Buddhadasa : A Buddhist Thinker for the Modern World. Jackson’s assertion that
Buddhadasa’s innovative ideas are caused by west-ernization and modernization
obviously disregards Buddhadasa’s religious motives and candid intention to make all
Thai Buddhists return to the spirit of the original teachings of the Buddha. Buddha-
dasa is primarily concerned with making Thai Buddhists understand properly the
essence of the Buddha’s doctrine. The socio-political reform of Thai society may occur
through an interpretation and evaluation of his work. Buddhadasa himself has neither
declared that he is a reformist nor supported any political dictatorship in Thailand.

Buddhadasa’s teaching of Dhamma Language is closely related to his teach-
ings of the Buddha Mind (bodhicitta) and of self-detachment (no-self or anatta). Those
who purufy their minds from all defilements can understand all truths in Dhamma
Language and thus be enlightened. Their may be only few people who have spiritual
insight into dhamma. Buddhadasa’s theory of Everyday Language—Dhamma
Language may thus be with its limitations, but not w1th its failings as Jackson puts it in
Chapter 3.

Furthermore, Buddhadasa’s terminology needs a careful study and thorough
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investigation. Such terms as paticcasamuppada, nibbana, anatta, and so on carry
specific meanings which, according to Buddhadasa, capture the essential doctrine of
the Buddha aimed especially at the eradication of human suffering. Like all other
religious scriptures, the Buddhist Scriptures or the Tripitaka were recorded in a loose
language which yields various interpretations. Buddhadasa merely selects certain
meanings of the Buddhist terms which he believes to represent the entire teaching of the
Buddha. His religious terms relate to and harmonize with one another quite well.
Especially, they do not contradict with the Buddha’s doctrine. Though his teachings
deny the authority of the Abhidhamma-pitaka and popular belief of the after life, they
do not create any theoretical tensions in his work.

The concept of Cit-Wang (Freed Mind) in Buddhadasa’s teaching is rather
difficult to understand thoroughly. Nevertheless, Buddhadasa intends to define it
merely as the state of mind freed from all defilements. He does not hold that his
definition of Cit-Wang is exactly the same as Zen’s teaching of the Empty Mind. He
simply wants to emphasize its meaning of non-attachment which is one aspect of the
Empty Mind.

Oftentimes, Jackson has referred to Anan Senakhan, Kittivuddho, and Bunmi
Methangkun as Buddhadasa’s opponents. These people are, however, neither Buddhist
scholars nor Pali educators widely accepted by Thai Buddhists and intellectuals. Anan
Senakhan and Kittivuddho have never mastered any official Pali knowledge. Bunmi
Methangkun is well-known in his popular Buddhist activities, e.g., invocation of
spirits, demonstration of mystic practices, and so on. Had Jackson presented the
Buddhist views of Phra Devavedi (Prayudh Payutto), thé Prince-Patriarch Vajirafiana,
and other respectable and acceptable Pali scholars, his criticism of Buddhadasa would
have been more convincing.

In addition, owing to the lack of special system of letter symbols, translitera-
tion and romanisation from Pali vocabulary in this book are incomplete and need more
work, e.g., “‘Buddhadasa’’ (which should be ‘‘Buddhadasa’’), and so on.

Despite all these negative qualities, this book is still worth reading. It is an
unprecedented book on detailed analysis of Buddhadasa, a leading monk and great
religious innovator of contemporary Thailand. The merit of the book is undeniable for
those who want to study contemporary Thai Buddhism and even for those who just
want to know about Thai Buddhists nowadays.

Patarapord Sirikanchana
Department of Philosophy
Thammasat University
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Boddhisme et Socialismes par Bhikkhu Bhuddhadasa,
traduit de Panglais Marie-Charlotte Grandry.(Les Deux Océans)

Paris 1988.

TFhis is a translation from Dhammic Socialism by Buddhadasa Bhikkhu,
published in 1986 by the Thai Inter—religious Commission for Development, which
has already been reviewed by Seri Phongpit in the Vol.74 of Journal of Siam Society,
pp. 230 -232. To our knowledge, this is the first book by Phra Buddhadasa available in
French.

French speaking readers have the advantage of having access to the complete
book — including the excellent introduction by Donald K. Swearer which made the
English version so valuable. This is most welcome as it gives a general presentation of
Buddhadasa’s life and work.

In spite of this, it would have been appropriate to have an introduction by a
French scholar: ‘‘Bouddhisme et socialismes’’ being a collection of speeches, it gives
only limited insights into Phra Buddhadasa’s thinking. It would have been useful too
to present current trends, major issues facing Buddhism in Thailand as well as sources
of informatioh on contemporary Thai Buddhism.

The speeches provide the reader with the genuine blend of Phra Buddhadasa’s
analysis and teaching. The reader will have to read the three speeches based on the idea
of socialism with open and fresh mind: they are indeed full of intuitive thoughts,
apparently naive remarks mixed with deep dhammic teaching. In our mind the most
charming of all four chapters is the last essay, titled ‘“La valeur de la morale’’. Itisa
marvellous example of Buddhadasa’s wit.

Cartesian readers might find the philosophical content of this book ambiguous
or disconcerting - especially the reference to the idea of Nature; ‘‘Soyez scientifiques et
non philosophes, mais scientifiques du mental. Essayez de comprendre ce qu’est la
Nature & son sens le plus profound’’. (p. 64)

But there is not doubt that readers of French familiar with the Asian way of
thinking, civilization and values will fully enjoy the *‘pragmatic’’ and flexible approach
of a religious thinker who insists on ‘‘keeping one’s feet on the ground’’ while
suggesting that the Buddha himself was not permanently floating on a lotus—shaped
cloud of mystical nature.

‘‘Comment pourrait—on dire que le Bouddha n’était pas sur le sol dans un
environnement terrestre? Il atteignit le Nibbana et mourut sur le sol’”’ (p. 64).

This sentence illustrates the fact that the text is as much a source of meditation
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as it is food for thought on contemporary suddhism.

With regards to the above mentioned remarks, some indication of the notion
of Bhouddhisme et socialismes as in the French title would have been useful as this is
not quite the same as Dhammic Socialism in the English version. The translator, Marie
Charlotte Grandry, has chosen to drop the notion of Dhammic socialism, or le
socialisme du Dhamma in French, opening the way to ambiguity in interpretation:
“‘socialismes’’ relating to various schools of socialist thinking. This is justified in the
sense that Budhaddhasa himself says‘‘ I’univers entier est un syst} me socialiste”.

This should not, however, lead the reader to think, as the French title suggests,
that in Thailand, as in Burma and contemporary Laos, socialist political ideas are
mixed with religious Buddhist philosophy. This ambiguity should have been lifted, as it
is part of the criticism of the conservative religious or political elite against Phra
Buddhadasa that his thinking leads to a weakening of traditional values to eventually
justify the promotion of a Madrxist social system under the cover of a Buddhist com-
munity.

As Phra Buddhadasa puts it socialism is a matter of inner attitude: ‘‘Comparé
a !’ enseignement bouddhique cependant, le socialisme du monde semble infantile. Il ne
peut apporter de solution finale... Les Bouddhistes, pourrions nous dire, ont un idéal
socialiste non conscient. Il a existé depuis I’ époque du Bouddha tout comme a I’
interieur du systéme de la doctrine Bouddhique. Si nous regardons le comportement du
Bouddha envers tous les etres vivants nous pouvons voir la forme la plus élevée du
socialisme’’ (p. 36).

This leads to the topical notion of Nature—which is central to the thought of
Buddhadasa as related to the Buddhist principle of causality, and explaining at the
same time the genuine essence of socialism in the world which is interdependance and
equilibrium.

““La Nature .... est ’incarnation du socialisme, ses caracteristiques et sa
direction ou “‘intention’’ (cetana) sont intrinsequement socialistes. Dans la Nature rien
n’existe de facon independante, aucune creature, élement ou molecule ne peut exister
d’ elle meme. Meme un atome est un systéme socialiste de parties interdépendantes....”
(p.111),

Another minor problem encountered in this book is the direct translation from
English and not from Buddhadasa’s own text. This has led to some inaccuracies at the
level of transcription and translation.

On the other hand the reader of the French version benefits from a very
pleasant edition, with enjoyable typesetting. The format and the text are carefully de-
signed — which should inspire publishers of books in English to pay attention to such
details.

All in all Bouddhisme et Socialisme is most welcome to open way to other
publications of or about the Venerablle Buddhadasa in French. It is very satisfactory to
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learn that in 1988, two new, books are just being published in France, one by Phra
Buddhadasa himself (ed. Desclee de Brouwer) and one by Louis Gabaude, a distin-
guished scholar from Ecole Francaise d’Extreme Orient, a well known specialist of
Buddhism in Southeast Asia. They certainly will be reviewed later in this journal.

Finally we would like to suggest that another of Buddhadasa Bhikkhu’s works
which would be worth translating for the French speaking reader is ‘‘Mindfulness with
breathing’’ which is easy to read and presently available in English. It would give them
a more comprehensive insight into the thought of a major contemporary Buddhist
philosopher.

Jean—Christophe Simon

French Institute. for Scientific Research
and Cooperation for Development
Bangkok
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Literature and Liberation, (edit.) Edwin Thumboo,
Solidaridad Publishing House, Manila 1988, pp.153.

If this volume inspires as an investigation into the origins of contemporary
literawure in Southeast Asia, it heartens equally as a call for the preservation of human
rights. The five authors, albeit under the editorship of an apparently self-contained
Singaporean academic, grasp for freedom of both the literary imagination and political
will in words that present sometimes disturbing challenges to the conscientious reader.

Perhaps the most satisfying piece is that by Mochtar Lubis, subtitled ‘‘An
Awareness of Self and Society”’. (Each of the five pieces, excluding Sulak Sivaraksa’s,
bears the same title ‘“Literature and Liberation’’ with an independent subtitle). The
author starts out with a compelling comparison between literature and journalism and
comes to an almost foregone conclusion that the former is far more capable of
providing the reader with a formative political experience than the latter. As if to prove
his point with his own method, he recounts his own formative experience as a young
boy in Indonesia, the son of Dutch colonial officer, observing by chance the whipping
of native prisoners by the Dutch. It is as if the tree branch from which the observation
is made were a metaphor for the kind of perspective such a formative experience
affords, and the feverish shock the boy-author undergoes a metaphor for realization of
bitter reality.

“I hate the exploitation of men by men. I will always fight against the
suppression of human liberty and human rights’’, the author pledges. Originally a
journalist first and a writer second, he now finds himself a dedicated pacifist and
environmentalist. But these causes continue to profit from his literary talent as a writer
“‘because they have become part of my process of creativity, in my literary writing of
both short stories and novels’’. For Mochtar, the creation of literature becomes in itself
a search to “‘liberate myself from that awful trauma in my childhood....”’

Though perhaps not the sole cause his creative transition from that which rubs
off on one’s hands over breakfast to that which remains of permanent interest is the
ineffectiveness of newspaper coverage of poverty and social injustices. In fact, the
inspiration for his short story ‘“The Mad Woman”’, he reveals, is a glimpse of poverty
in Indonesia. It is not surprising that he identifies with Albert Camus, and even quotes
the Fench existentialist as noting that ‘‘the artist, if he must share the misfortune of his
time, must also tear himself away in order to consider that misfortune and give it
form?’. Thus, in his transition from the fact-bound world of journalist to the
alter-universe of author, he finds himself transfixed by that elusive, tantalizing illusion
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for which the journalist is perpetually reaching: objectivity. ‘‘Choosing sides’’, he
finds, “‘could be a very difficult dilemma for writers’’ in a politicized society.

If Mochtar saw intellectuals as ‘‘prototypes of world citizens’’ then Ee Tiang
Hong, F. Sionil Jose and Edwin Thumboo depict themselves as self-imposed exiles,
whether from nation or native village--or, in Thumboo’s case, from the subject matter
to be tackled in this multi-author work.

The piece by Malacca-born Hong, subtitled ‘“The Price of Freedom,”’ traces
the politicization forced on literature by the racial power dynamics concommitant with
independence from British rule and the impotence of the English-writing community.
An attempt to fuse the post-colonial Malaysian literature and language in a written
dialect borrowed from the three main languages of the country necessitated what Hong
so aptly calls *‘ the deliberate transfer of appropriate local idioms to the basic English
structure and lexis.... liberalizing the usage of standard English, as the contexts
required”” But this hybrid known as Engmalchin starved from lack of a literary
tradition, and non-Malays were politically divided and contained within their own
ethnic groups. ‘‘In sum, a century and a half of British colonial rule had not produced
any writer in English (or, apparently, Chinese) who could have set the nation on fire.”’
While Hong finds Malay had “‘interesting possibilities,’’ he dicides that ‘‘it would take
some nerve for a non-Malay to lead it out of its feudal origin, question its core of
assumptions and values when their validity had been reaffirmed in the symbols of the
nation-to-be ’’. Hong emigrated to Australia in 1975, taking with him a career as
teacher and administrator.

The piece by F. Sionil Jose, subtitled ‘‘Art, life and the Filipino Soul,”’ is less
about liberation in the abstract than about the liberation of the Filipino writer from
Western conventions in criticism and the calling of a village background. The writer’s
native language of Ilocano is one in which he has become inarticulate and in which he
feels a “‘terrible sense of inadequacy and Belplessness.”For him, the Filipino literary
development’’ is one of dilution, infusion and impermanence.’’ Seeking to liberate
himself from the ‘‘deadening embrace’’ of his isolated village where the language
spoken is not one in which he can express himself, the author exiles himself into a
language borrowed from the Americans. ‘“Writing is a political act and more so for us
in the Philippines where politics is... sometimes paid for with suffering or with our very
lives,”’ Jose writes, not because we play our roles to the hilt but because common
decency asks that we be honest.”” The limitations of writing in English apparently
confront him in the form of Western critics who leave him in awe of ‘‘the deadly
seriousness with which art and literature have been attended to’’ and wondering
whether the Western writer has ‘‘reached the cul-de-sac of his artistic creativity.”’
Ironically, Jose also exiles himself from the literary traditon of the language in which
he has no choice but to write. He concludes that the ‘‘poison in the West need not be
our food.”
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While Edwin Thumboo could also say a few words about the political
oppression of the writer and the desperate strugg]es among writers in police states, he
necessarily falls short of the integrity Jose claims as virtually an element of the Filipino
writer’s alchemy. At the outset, Thumboo questions the concepts literature and
liberation. hinting that an answer may lie somewhere between the lines of his paper,
but he fails to set forth original definitions. We are left wondering what the ‘‘very
notion of identifiable qualities making a work literature and not something else’’ is.
Citing India’s anticolonial struggle, he reminds us that ‘‘political liberation can be
drastic, bloody and bitter or relatively uneventful ’. Apparently heartfelt is his call for
‘“‘honest government’’ as ‘‘a necessity, not a luxury’’, the absence of which is
‘““maiming »’, Oppression of the English-language writer, it would seem, arises from the
problems of creating credible characters to unfold the plot of a novel, and the
mercurial qualities of a literature that is ‘‘on the move linguistically”’

The first step Sulak Sivarksa takes toward liberation is from the book’s
format--by entitling his piece ‘‘Siamese Literature and Social Liberation’’, skipping the
subtitle and integrating the overall theme into the somewhat autobiographical subject
matter of his paper. Sulak’s role as editor and writer is outlined in a summary of
sociopolitical development in Thailand-or Siam as the author would have it. The
author’s political timeline vis-a-vis writers since the end of absolute monarchy in 1932
takes us, in a nutshell, through an almost Stalinist blackout in the late 1950’s and 1960’s
when there was ‘‘no room left for the free press and serious literature of the
intelligentsia’’. The likes of Sulak, with a tendency to subject even the all-powerful
government to searing social criticism, were censored and degraded. The student
uprisings and mass demonstrations in the early 1970’s inspired a “‘spirit of democracy,
complete with its free speech-making and serious writings challenging the status quo’’
that culminated in the bloody coup of October 1976 and the self-imposed exile of
students into the jungles and, in their absence, the burning of books. Relative freedom
of expression, with’the exception of criticism of the monarchy, returned after 1980.
The way for all writers, whether or not members of the vast Buddhist majority, is to
‘‘lead their readers towards a better life”’ is to understand the religion of the majority,
Sulak says. He reviews for us the teachings of reknowned monks, including Phra
Rajavaramuni, who defines four kinds of freedom: physical (regarding the material
world), social (in relation to other human beings), emotional (of the heart) and
intellectual (of and through knowledge or wisdom). Sulak leads us to meditate further
on Dr. Puey Ungpakorn’s preprequsites for the development of a state and the virtues
for a nation, showing us~just how deeply Buddhist consciousness is rooted in the
Siamese drive for liberation of imagination and will not only in the afterlife but in this
one as well. .

Michael Shari
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Man and State in the works of Mochtar Lubis and
Mangunwijaya : An inquiry into the relations between the
““ideal and the ‘‘real’’ in Mochtar Lubis’ and
Mangunwijaya’s political. philosophies, F.X. Mudji
Sutrisno, S.I.

Foreigners tend to look at Indonesia as a single cultural entity, whereas in
reality the nation consists of a diverse conglomerate of distinctive cultures within the
archipelagic nation state. Java, for example, is a comparatively small island, but it is
the most densely populated island in the country and has been the base for the central
government since independence. It is no coincidence, therefore, that the Javanese style
should dominate culture and the way of thought across the nation despite the central
government’s efforts to convince the public that each regional culture and tradition has
its particular place in the republic.

The 591-page book under review is an excerpt of a doctoral thesis submitted by
F.X. Mudji Sutrisno, S.I. to the Faculty of Philosophy of the Pontifical Gregorian
University in Rome in November 1986. By selecting the works of Y.B. Mangunwijaya
and Mochtar Lubis, the author has made clear his intention to discuss various aspects
of Javanese culture as well as the criticisms directed against it. Both Mangunwijaya and
Mochtar Lubis are well-known novelists, not only in Indonesia but throughout
Southeast Asia. With his novel ‘“Burung burung Manyar’’ (Manyar birds),
Mangunwijaya won the prestigious Southeast Asia Write Award in 1983, while many
of the novels of Mochtar Lubis, a prolific author, have been translated into English (an
anthology of his short stories has even been translated into Thai). Among the more
important of Mochtar Lubis’ novels are ‘“‘Djalan tidak ada Udjung’’ (The Road
without end), ““Sendja di Djakarta’’ (Twilight in Jakarta), ““Harimau, Harimau’’ (Tiger,
Tiger), “Maut dan Cinta>’ (Death and Love), ‘‘Manusia Indonesia : sebuah
pertanggungan jawab’’ (Man of Indonesia : a Justification). An outstanding journalist
in his own right, Mochtar Lubis was the winner of the Magsaysay Award in 1958, but
being under detention at the time, he had to wait until his release in 1966 to receive the
award, His outspoken pursuit of what he perceived as the truth led to the closure of his
newspaper Indonesia Raya by the authorities in 1974.

In discussing Javanese culture, Mudji Sutrisno has obviously undertaken
exhaustive research for he has dealt in detail not only with Mangunwijaya’s
award-winning novel, but has also delved into the Javanese classics, such as
Wedha-Tama and Sasongko Jati to give the readers a comprehensive elucidation on
how the Javanese view their relationships with their fellow human beings, with nature,
and with the state. In this context, one section of the Sasongko Jati of particular
relevance is the Hasta Sila, or the eight principles to attain the perfect life based on
man’s true nature. These are :
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1. Eling : being conscious
2. Pracaya : having faith
3. Mituhu : being obedient
4. Rila : detachment
5. Narimo : acceptance, resignation
6. Temen : faithfulness
7. Sabar : patience
8. Budi luhur : elevated virtue

Only by cultivating the Hasta Sila principles and engaging in ascetic practices
can men attain perfection. According to the Javanese ideal, a perfect man is one who
lives on the basis of his interior life : his true soul, true self, and the dwelling of God as
the Director of Life. For such a man, the cosmos and exterior life are not valuable
because they are merely transitory.

Mochtar Lubis strongly questions this Javanese ideal of perfection and expresses
doubts that such a man exists in this age. He also criticizes the Javanese concept of
power in which the rulers demand excessive respect from their subjects, who develop an
attitude of Narimo or resignation to external circumstances. People are often afraid to
speak out according to their conscience for fear of displeasing the rulers. Furthermore,
as a Javanese ruler is supposed to be endowed with ‘“wahyu’’ (divine revelation),
nobody can control or criticize his actions. This lack of any real control placed on the
Javanese rulers’ power is another point which does not escape Mochtar Lubis’ criticisms.

Given the prevalence of the old Javanese concept of power before Indonesia’s
independence in 1945, one can see why the country was colonized for more than 300
years. It is also clear, given Mochtar Lubis’ strong advocacy of reason and free will
being the essence of man’s dignity, why he has been imprisoned twice since Indonesia’s
independence. The country has had only two heads of state since 1945 and both have
been Javanese.

The book is required reading for those with an interest in Javanese culture —
both its lofty ideals and its shortcomings. However, an index would be a definite asset
in helping readers navigate the numerous Javanese words and expressions which, of
necessity, are sprinkled throughout the text.

Teddy Prasetyo
Wat Bovoranives Vihara
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Festschrift for Syed Ali Ahsan, (edit.) Mohammad
Munirussawan and Mahmud Shah Qureshi, 1985.

It was in 1982 that Prof. Sulak Sivaraksa came to Bangladesh as the
coordinator of ACFOD. That was an opportunity for me to make an appointment for
Sulak to meet Syed Ali Ahsan—the renowned poet and professor of Bangladesh. He,
kindly invited us to have dinner at his house along with other renowned poets of
Bangladesh.

A few weeks back Sulak gave me the festschrift for Syed Ali Ahsan and asked
me to review it for the Siam Society journal.

Being a Bangladeshi it was a great honour for me to do it. This process helped
me to learn more about the life and works of the great son of our soil.

This festschrift was published on the occasion of the 60th birthday of Syed Ali
Ahsan to honour him for his valuable contributions to the Bengali literature,
education, social awareness and international understanding,

This volume of 400 pages has the following sections—Homages which includes
letters from Leopold - Sedar Senghor, Senegal, Jean - Marc Leger, Canada, Rector of
Pedagogic Institute USSR, Justice S.A. Masud for Viswabharati, Calcutta, Prabhakar
Padhye, Poone, India and Marian Maddarn, Australia reflecting their impression and
memories of their association with Syed Ali Ahsan,

The second section covers the Diary which reflects his multifaceted career and
creativity, starting from his work with Calcutta Radio, International P.E.N.,
Directorship of Bangla Academy, vice chancellor of two universities in Bangladesh,
Minister of Education, which single him out as a versatile personality.

The third section of the book is devoted on memory - reflection by a number of
major Bengali poets. This is really a very rich discussion in terms of different aspects of
life, struggle, romance, spirituality and human liberation.

The fourth section deals with the Dedicated Articles contributed by very
famous writers which gives an in-depth analysis of western autobiography, Tagore’s
poem in the eye of history, Bangkim and European theory of questioning. Different
languages do not make any difference to understand and internalise the feeling about
surroundings.

““A country is not a mere territory : the particular territory is only its
foundation. The country is the idea which rises upon the foundation, it is the sentiment
of love, the sense of fellowship which brings together all the sons of territory”’. (The
Duties of Man - T. Mazzini Every Man’s Library. P.58.)

Evaluation in the 5th section Bengali poets have discussed Syed Ali Ahsan’s
work from different angles but reached almost the same conclusion. Beginning as
learner, then assuming responsibility in adulthood contributing at equal level with



366

Volume 76 (1988)

respect to the creator as spiritual superior, to friends as real partners, to audience and
readers as a source of inspiration and as a source of endless learning.

This is followed by interviews, dedicated poems, exchange of letters.

The articles on Hindu Participation in Mughal Rule in Bengal and Assum by
Joseph T. Oconnell and Culture and Development in Asia by Sulak Sivaraksa, Muslim
Rationalist thought in 19th century Bengal by Abdur Rahim Dahri, neither
westernisation nor modernisation by David Copt are the rich experiences which added
magnificent value to the history, culture, diversity, unity and realities in Asia and call
for universal human dignity.

Though the book is centered on paying tribute and homage to the great
professor and poet Syed Ali Ahsan, this is an excellent ‘‘representation of international
chorus in favour of a certain humanistic approach to the areas of our knowledge and
aesthetic experience’’ as noted by the editors.

This is an unique example how people in this world can overcome barriers and
borders, caste-and creed, rites and rituals and unite as human beings towards common
concern and common cause, let everybody release their full potentiality and earn the
highest enlightenment,

M. Abdus Sabur
ACFOD
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Essay on Thai Folklore @ Phya Anuman Rajadhon,
Sathirakoses - Nagapradipa Foundation, 3rd., ed.,

Bangkok, 1988.

This new edition of the learned writings first published in honour of the
centennial birthday anniversary of the Thai great scholar Phya Anuman Rajadhon is
very timely and meets the need not only for the Thais but also for the English reading
public the world over who are interested to know more deeply about the Thai ways and
life in Thailand.

Phya Anuman was a unique Thai who without the benefit of formal education
beyond grade four became a self-taught man. His intellectual ability and scholarship
was sought by well-known universitites within and without his own national community
His writings provide a mine of information and interpretation on the culture,
literature and concept of the Siamese people. The beliefs handed down from times long
past and surviving the social changes that had come about in the country can be
appreciated by those outsiders who might wonder why Thai people think and behave in
certain ways. Even for the Thai people themselves, these collected essays will be helpful
to appreciate how their own traditions and folklore had developed

Divided into five chapters dealing respectively with Culture; Language and
Literature; Folk-tale; Buddhism; and Rités and Rituals, these writings of Phya
Anuman will enable readers to perceive the meaning of customs and practices in
Thailand and ungerstand the Thai thought and beliefs.

Because of the common cultural’background of Southeast Asian nations,
information contained in this publication has also implications for understanding of
values in neighbouring lands with references to Ramakian (based on the famous Indian
epic Ramayana) and Buddhist:birth-stories.

It is also interesting to note that while the publication is a reproeduction of the
writings of the author in English, an appendix provides an English translation of the
author's work about the Life of the Thai farmer, who, of course, forms a typical
character in the agrarian Thai society.

Besides the value of the publication itself, we must not overlook the valuable
parts of the publication such as the preface, foreword and the appendices. The preface
was written by the famous and respected H.R.H. Prince Wan Waithayakon, a leading
scholar with international reputation. The foreword and the obituary on the author
were written by Mr. Sulak Sivaraksa who had been personally close to Phya Anuman
himself during the author’s life-time.

The interested readers around the world will welcome this publication which
will have lasting value for scholars dealing with Thai people and their nation.

Tint Tint Than
Slum Childcare Foundation
Bangkok
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Phya Anumanrajadhon from his daughter’s viewpoint :
A Work full of good will. (#Wa : Ws:H1IBUAIUSIAEU)
Somsri Sukumolanan, Sathirakoses-Nagapradipa Foundation,

Bangkok, 1988, Baht 55.00.

It is not easy even for a freelance writer of long experience such as Ajarn
Somsri Sukumolanan to write a biography of her father, Phraya Anumanrajadhon. As
a daughter she will feel that people might think she is trying to praise her own father
and her own family when she talks of all the accomplishments of her father. On the
other hand, as a frank biographer, when she has to recount unfortunate occurrences in
her father’s household, here again, people may be surprised that a daughter dares to
reveal her own father’s weaknesses.

In any case, Ajarn Somsri deserves two votes of thanks: one from the lovers of
biographical writing for the stories they read and reread, the other from custodians of
the past for her enrichment of our records.

Even though her composition combines explanation, data and environmental
forces, it is a form of literature that conveys the immediacy and reality of a life
unfolding. It has the quality of what Paul Murray Kendall has called *‘the literature of
actuality”’

After careful study of successive chapters we realise that a remarkably
valuable composite work has been produced, though each chapter is complete in itself.
Readers of some magazines produced for the female market might recognize certain
parts of this book which have previously appeared as articles in those journals such as
‘My Father’s Home’ and ‘My Father-My Mother’. Mrs. Sukumolanan begins in ‘The
Early Life’ to tell her father’s life story in semi-fictional form. Phya Anuman’s
admirers love it at first sight and continue to do so as the young ‘Yong’ finishes his
school and starts his working career in ‘Life as a Civil Servant’ where he begins to learn
English. His readers may feel very concerned when he comes to the next part. After 26
years in the Customs Department, quite dramatically, the political crisis has an effect
on his early retirement, while meantime in ‘Family Life’, the narrative of his wife’s
girlhood in a Christian family begins. In ‘My Father’s Home’ and ‘The Children of My
Father’ Ajarn Somsri talks of all her happy memories from the time she is an infant
until, like other offspring, she has to leave the beloved house upon her marriage. At the
very end there is an indication of what is the most valuable inheritance for Phya
Anumanrajadhon’s children and for all readers of his will. There is homegrown,
heartfelt beauty in her view of life and her way of conveying that view to others, even
though in particular parts readers might feel as though they are reading her home
economics article in a ladies periodical. She makes her father’s home comfortable and
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beautiful and it is delightful in the garden, near the large pond or under the shade of
the trees.

In ‘My Father’s Friends’ and ‘My Father’s Writing’, we are told how Phya
Anumanrajadhon spends most of his time on academic work even after his second
retirement from the Department of Fine Art. For students of the Faculties of Arts and
Education, Chulalongkorn University, he is Ajarn Chaokhun, a title of great
distinction, who lectures on etymology and semantics, one of the newest and most
difficult subjects at the time, and which he seems to enjoy most! We are given a full
account of his working life, culminating in ‘The Last Day of His Life’ ...It is a cause
for gratitude and great satisfaction that in these days, when the history of our country
and the achievements of our pioneer forebears have a special significance for us that we
can turn to such a group of stories as those Ajarn Somsri has been writing for the last
few years.

Observation suggests she is aware that there are many discrepancies, many
gaps, and she does not claim that the final picture should be by any means entirely
accurate, To reconcile ‘a perfectly ordinary father’ with ‘the renowned scholar’ or ‘the
proper partner in the game of stocks and shares’ with ‘the admirable lecturer of the
nation’ is difficult enough; to add one’s own research, deduction and instinct to that
combination makes the result even less predictable. However, most readers should
agree that her portrait is perfectly valid.

As many of us know, Mrs. Sukumolanan has produced articles and learned a
great deal about the techniques of criticism and socio-economic and demonstrative
narration. In her biographical writing, slanted towards her family home, and the
family life where her father was the head of the family, her article-writing style still
shows its strong influence. Examples of the techniques she uses to analyze her subject
are : comparison of her subject with similar characters in other eras; the offer of
judgements about significance and consequence; comparison of her central character
with herself. Mor€over, she often uses psychoanalytical language to explain her father
and dazzles the readers with her erudition and the sheer force of her argument.

In spite of the fact that there is a difference between writing about someone’s
life and two other biographical approaches: the analytical study and the ‘life and
times’’, Ajarn Somsri uses them together in her work. This might be a result of her own
style of writing and as previously mentioned some chapters of this work were produced
for journals long before the others and this causes some inconsistency in her
composition. However, it appears she has different purposes and techniques for each
chapter.

It is not difficult to imagine the readers’ interest in what a daughter would say



370

Volume 76 (1988)

of something which was really damaging to her own father and her own family. Ajarn
Somsri’s work reveals that for Phya Anumanrajadhon’s countless admirers,
engaging on her father’s biography her first duty is to the truth. She shows that there
can be a faithful approach to her dual responsibilities even in such a difficult work as
this but, ““If ‘we offend, it is with our good will”’

Sakda Pannengpetch
Silpakorn University
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Western Culture Unmasked. (@anasrudmiuassues)
S.Sivaraksa, Aksonsan Press, Bangkok, 1987, Baht 36.00.

For something like a century and a half the Siamese people have been aligning
themselves to Western culture, with some peculiar results. .

Prior to the reign of King Mongkut (Rama IV) and his ‘co-king’ Pin Klao, the
Siamese looked upon Westerners as a species of Yaksa, hairy, red, drunken and
violent, lacking in all the civilized graces but blessed with admirable technical skills,
particularly in the arts of war,

King Mongkut and King Pin Klao seem to have been the first (since King
Narai) to suspect that there was more to the Farangs than met the eye, and that as they
had conquered India and Lanka and even humbled great China, the Siamese had better
study these strange but in some ways enviable creatures. This was the highly intellectual
beginning of Siam’s Westernization. Thereafter the process speeded up as King
Chulalongkorn (Rama V) sent his sons and nephews to study abroad. Som. g learnt
wisdom ; many learnt snobbery.

It was very much a from-the-top-down process with princes becoming English
gentlemen, leaving the Natives to Thai indigenous culture, until the 1960s when the
massive American military presence here exposed Siamese commoners te the creative
and corrosive ways of the West.

The Westernization of Siam was a success in that it preserved the nation from
formal colonialism, but cultural colonialism sank deep roots. The most dismal aspect
of the process was that it required the Siamese to despise their colonialised neighbours,
and to deny the Indo-Lankan origins of their culture. Thus they became cultural
orphans.

Another interesting aspect of Siam’s Westernization was that it was largely
non-intellectual. The prirnces learnt the sciences and administration but few bothered to
enquire into the philosophy behind them. (Even King Vajiravudh, for all his play acting
and poetry, was in many ways a ‘hearty’.) Of course there have been exceptions, but
few of them prospered at home. Prince Prisadang, brilliant constitutionalist and
Buddhist scholar, was thrown in the trash bin. Poet and historian Prince Chand
Chirayu never received official honours here, though he is praised internationally. Chit
Phumisak, Marxist historian and poet was shot when he was thirty six.

In Sulak Sivaraksa, author of Western Culture Unmasked , we have another
true scholar who has also undergone tribulations and official neglect, but who
stubbornly manages to make himself heard. Deeply imbued with his own
Hindo-Buddhist culture, he has gone to the trouble of acquiring an understanding of
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the Greek and Jewish traditions upon which Western civilization is based, and this he
reveals in the book under review.

The result is twofold. First he gives a Western reader pride and pleasure that an
outsider should have gone to such lengths to acquire true insight. The second effect is
alarming because, as an outsider, he can present the face of the West with the clarity of
a mirror, unlike the Westerner, owner of the face, who can only imagine what he looks
like,

He reminds me of Lin Yu Thang (Son of a Chinese Methodist minister) who
could show his readers just what a joke the Christianity taught by the missionaries was,
as perceived by the Chinese. This, surely, is a service to humanity, and so is the work of
Khun Sulak.

I shall not attempt to discuss the content of Western Culture Unmasked
except to note’that the title is a Thai literary joke and the author’s purpose is not to
‘unmask’ but to explain, which he does lucidly.

He shows how Western thought developed from primitive necessity to great
sophistication, how it was used during the colonial period to prove superiority over
other cultures, and how its outer trappings were-used to confirm the superiority of the
Siamese ruling class over the unenlightened natives, despite over two thousand years of
Hindo-Buddhist civilization behind them.

This book should be translated into English so that westerners may see
themselves in an icy clear mirror.

These remarks on Western Culture Unmasked lead me to a comparison
between S. Sivaraksa and M.R. Kukrit Pramoj, another old England student and
bridgemaker between the cultures. They fight bitterly, much to my distress when I first
began to read them. Later I realised that had they loved one another they would have
become a very tiresome Gang of Two.. As vicious sparting partners they bring to light
problems and gain the attention of dull people who would not otherwise think.

S.Sivaraksa tends towards the Western fault of pointing the finger of
accusation, no matter whom it may irritate. Kukrit has the Siamese vice and cracks his
joke, whether true or not, at any expense. Siam needs them both.

Western Culture Unmasked should be translated in western languages.
Occidentals would be both shocked and enlightened to see their face as others see them.

Michael Wright
Bangkok Bank Ltd. and
Silpa-Wattanatham Monthly
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Emerald Lake : A Good Mirror of the Burmese

SSIUSNA  eomuwnIwain 9 I N swsaw  SIRT) ANYTH
AatRanuuasinningin, ualifia§usiniaa-uinzue:#fy, 2530, 26 uan.

The border between Thailand and Burma is nearly one thousand kilometres in
length, but Burmese literatures has been far from our acknowledgement for a very long
period of time. On the other hand, we know European and American literature very
well.

Like a great wall that has seperated us from having a good understanding of
the Burmese, language is one of the biggest obstacles. Language, can be the bridge
which gives us mutual understanding among cultures.

Fortunately, young Thai intellectuals have become more interested in our
neighbors’ language and literature. At present, many literature works of Kamphuchea
(Khmer), Laos, Vietnam, Burma, Malaysia andr Indonesia have been translated into
Thai by Thai translation of Southeast Asian Works project, which is under the auspices
of Sathirakoses-NaEﬁpradipa Foundation.

The latest Burmese literary work which was translated into Thai, was the
collection of old poems Emerald Lake by Mrs. Achara Somboon.In this translation,
readers can easily absorb the way of living, traditions, beliefs, rites, and religion of the
Burmese culture.

Incresingly, the influence of old Yodia (Ayuthaya, Old Capital City) oral
literature can be seen in some Burmese poems, such as Suan Maphrao Kao Kanad or

Nine Coconut Farms which was surely influenced by the old Thai nursery rhyme
Narike Ton Dok .

In My Dear Sister’s House of Chim Yem Me the local folks’ way of living
and their communities are happily described. We can easily see the spirit house, pond
and the vegetable and herbs which are grown around the house, such as onion, lemon
grass, ginger plant, etc. Accordingly, we can see a lovely young woman with pigtail
hairstlye trying to tie her hair up in a bun.

Early Rainy Season of Prathedraja clearly describe to us an image of rural
society. This poem reminds one of the jolly face of the farmers dressed in ordinary
clothes and their necked children who play and laugh in the rain. The drizzle brings
happiness to the farmers’ heart. They start to plow their farm, chewing tobacco with
glory heart. In the evening, they try to catch shellfish and frogs while their wives nip off
convolvolus and other vegetables for cooking. Having dinner on the floor, where
young healthy children sit around in a circle, looks not so different from our local Thai
farmers’ way of life.
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Medicine, Magic and Evil Spirits Jean Mulholtand,
The Faculty of Asian Study Monography—New Series, Australian
National University.
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The Paradise Eater John Ralston Saul,  Grafton Books,
1988, pp.270, £10.95
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