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Invited by the Government of Yiinnan, Her Royal High-
ness Princess Galyani Vadhana paid an official visit to that part
of China late in 1985, the events of which have been described
in great detail in a beautifully produced book entitled Yannan
printed in Bangkok 2529/1986.

In the afternoon of the 12th December 1985, Her Royal
Highness and her entourage met the members of the "Historical
Circle of Dali.” During the ensuing discussion some rubbings of
inscriptions on old tombstones were shown to the Thai visitors,
among them Dr. Hans Penth from the Social Research Institute
of Chiang Mai University as one of the four scholars accompa-
nying Her Royal Highness. Dr. Penth was able to photograph
altogether five of these rubbings, among them two which are
written almost entirely in an Indian script; that is, nos. 1 and 3
according to his numbering. Both photographs were shown to
me during my visit to Chiang Mai early in 1986, and I am very
much obliged to Dr. Penth for his suggestion and kind permis-
sion to publish them.

These inscriptions are mentioned briefly on p. 166 of the
book Yiinndn referred to above, where it is said that their
language is Sanskrit, their script devandgari, and their contents
gathd, i.e. magic formulas. Further itis stated there that they are
found on tombstones, that the names of the deceased persons
are given in Chinese, and that nobody has ever attempted to
read the Sanskrit inscriptions.

This is not entirely correct. First of all, as a glance at the
plates shows, the script is clearly not devandgari, a name used
since the 18th century for a variety of the Northern Indian
scripts and e.g. for Hindi today,’ but the well known siddham
script, widespread among Chinese Buddhists and described by
R.H. van Gulik: Siddham. An Essay on the History of Sanskrit
Studies in China and Japan. Sata-Pitaka series 247. Delhi 1980
(reprint of the 1953 edition).

Secondly, these inscriptions from the so-called "mush-
room tombs” are well known and were read long ago, for as
early as 1946 the German sinologist Walter Liebenthal (1886 -
1982), who also was deeply interested in Buddhism, visited
Yiinnan, and particularly Dali and Likiang, to do research on
that religion there.

The results of his investigations have been published in a
series of four articles:

1. Sanskrit Inscriptions from Yunnan I (and Dates of the
Foundation of the Main Pagodas in That Province), Monumenta
Serica 12,1947, 1-40.

2. A Sanskrit Inscription from Yiinnan, Sino-Indian Studies I11
parts 1,2. Calcutta 1947.10.-12

3. An Early Buddha Statue from Yiinnan, Indian Historical
Quarterly 32.1956.352. foll.

4. Sanskrit Inscriptions from Ytinnan II, Sino-Indian Studies
V part 1. Santiniketan 1955. 46-68.

In the last of these four contributions, Liebenthal indenti-
fied the siddham inscriptions on the mushroom tombs as the
ugnisavijaya-dhdrani, which, according to his findings, was ex-
tremely popular from the Sung (960 - 1279 AD) to the Ming
(1368 - 1644) dynasties. Further, Liebenthal points out that all
copies of the ugnisavijaya-dhdrani he saw in Yiinnan contain the
typical phrase tathagatamate dasabhiimipratisthite, which occurs
in the literary tradition of this dhdrani only in the Sung text
revised by Dharmadeva, a monk from Nalanda, who died in
China in 1001 AD, and who translated into Chinese nos. 974 (a)
and 978 Taisho Tripitaka, both containing the usnisavijaya-
dhamni?. Because other versions found elsewhere in China, as
e.g.the one published later by D.C. Sircar: Some Epigraphicand
Manuscript Records, in: Journal of Ancient Indian History 3.
Calcutta 1969/70. 30 - 49: 1I. An Inscription in siddham script,
39 - 41, do not include this particular phrase, Liebenthal cau-
tiously suggests that Dharmadeva might have brought this
dharani to Yiinnan. Consequently, the date of the introduction
of this text to that part of China would be the 10th century AD.

Now, this conclusion can be shown to have been some-
what premature by Dr. Penth’s inscriptionno. 3, for thisinscrip-
tion does not have the typical Yiinnan version of the uspi-
savijaya-dhdrani, in contradistinction to inscription no. 1, which
confirms Liebenthal’s evidence. Therefore it may not be totally
useless to reproduce this new textual evidence hereasread from
Dr. Penth’s photographs. At the same time this may be helpful
in making Liebenthal’s researches known, which so far seem to
have escaped even the attention of scholars on the spot in
Yiinnan.
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Publications de I’Ecole Francaise d’Extréme-Orient, Volume
CL. Paris 1988, p. 246 with note 6, pp. 264, 272, the place in
modern Thai Buddhism of the Pali unhassa (or: unhissa) vijaya,
which is sometimes called a sutfa, sometimes a jataka, is thor-
oughly discussed.'? Although the Pali and the Sanskrit versions
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are not indentical, both seem to serve the same purpose, namely
protection from death. The exact relation between both these
versions, which remains obscure at present, calls for further
research, which might wellinclude investigations into theinter-
relations between Mahayana dharanis and Theravada paritta.'?
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