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Which Ratanapafifia Composed
The Jinakalamali?

Hans Penth”

Summary

The text and colophon of the chronicle Jinakalamalt (JKM) say that the author was
the monk Ratanaparifia who wrote the work in Wat Pa Ding (Chiang Mai) in 1516-17.
At the beginning of this century it was noticed that the chronicle mentions two further
monks with the same name — Ratanapafifia— one from Phayao and one from Lampang,
and it was thought that the author of JKM was one of them, not the one mentioned in
the colophon and text. This was countered by the arqument that the author should indeed
be the monk mentioned in text and colophon, but perhaps he had moved from Lampang
or Phayao to Chiang Mai. A stone inscription from Phayao confirms that there was a
Ratanaparifia at Phayao and it reports on the monk’s official contact with the King of
Chiang Mai. Besides, the inscription and internal evidence from [KM itself point to the
possibility that ‘Ratanapafifia’ was not, or was not always, a proper monastic name but
a sobriquet for a clever, learned monk. The name and identity of [JKM’s author remain
uncertain.

In 1907, Phraya Prachakit Korajak stated in his Phongsdwadan Yonok, on page 200,
that the monk Ratanapafiafidana of Wat Bodharama (i.e.,, Wat Jet Yot), Chiang
Mai, composed the chronicle Jinakalamalini wszSaudgigimainanii Jalworsu
\Waadiaslng ... (uig)dnAsTofunannail. With our present knowledge, one would
correct‘Ratanapafiafiana’ to ‘Ratanapaiifia’, "Wat Bodharama’ to “Wat Pa Dang’
(Ratavana[maha]vihara), and ‘-malini" to ‘-malini’.

The phraya presumably was aware that there were two more monks with
the name Ratanapafifia (besides ‘Ratanapafiaiiana,’ the author of JKM)because
onpage262-263herelates thatin 1511 a ceremony took place in Wat Buppharam
FonpuenTurto delimit the ordination premises (baddhasima) gn#nsaxn. He gives
a list of more than twenty monks present, among whom were a mahathera
Ratanapaiifia from Phayao and another mahathera Ratanapafifia from Lampa
ng. The phraya evidently had obtained this episode from JKM2whichhas agreat
many details on this ceremony and from which it is apparent that the event

actually took place in Wat Jet Yot (Mahabodharama).

* Archive of Lan Na Inscriptions, Social Research Institute, Chiang Mai University.
This article was submitted in September 1994 (ed.).
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The errors are understandable because at the time JKM was available only
as palmleaf manuscript copies, written in Khmer letters and the Pali language.
Neither the original text nor a translation had yet been published.

In his Preface to the first printed edition of JKM in 1908,3 Prince Damrong
Rajanubhab referred to the ‘end’ of JKM dns¥iremuisda (i.e., the colophon) where,
according to him, itis said that in 1516 the monk Ratanapafifia wszSauilgygn, who
lived in the Ratanamahavihara Ja3aux®13ns (i.e, Wat Pa Dang, Chiang Mai),
wrote the Jinakalamalini nili§aduniannadl,

In the next paragraph the Prince referred to the above-mentioned episode of
1511. He noted that according to Phraya Prachakit’s Phongsqwadan Yonok, page
263, there were two Ratanapafifias, one from Phayao and one from Lampang,
who in that year assisted in a ceremony at Wat Buppharam. He concluded that
Ratanapaiifia, author of JKM, must have been one of these two, and not the one
who hved in Chiang Mai: waz¥aulfyan dusemiifaiunanniai aufiuasdnildlu
CORGNLN u‘lﬂLﬂuwaﬂummuﬂswuﬂm

That conclusion was rejected by Coedés in 1915 on the grounds that the
mention of two Ratanapafifias in 1511—one from Phayao and one from
Lampang—does not weaken the testimony of JKM’s colophon, which clearly
states that Ratanapaiifia lived in the Rattavanavihara (of Chiang Mai) and wrote
the book in 1516. Ccedés added that even if one does not believe in the existence
of three monks of the same name, one could always assume that one of the two
Ratanapafifias of Phayao or Lampang had come to live in Wat Pa Dang between
1511 and 1516.4

Itisindeed surprising that the numerically rather small and somewhat elitist
school of Sthalabhikkhus5 should have had three monks of the same name in
three cities. Also, JKM’s author presumably attended the ceremony in Wat Jet
Yot in 1511 where, according to the list of monks attending, there was no
Ratanapafifia from Chiang Mai. The conclusion that Ratanapaiifia, author of
JKM, was either from Phayao or Lampang, at least originally, is therefore not
unjustified.

At present, after seventy-five years, the question of whether JKM’s author
was from Chiang Mai, Phayao or Lampang, is still unsettled. If anything, an
inscription has added a new twist to the argument. To understand this better,
we will firsthave another look at what is found in the chronicle about its author.

In the JKM text proper, the author says of himself: “I wrote this (book)
Jinakalamali during these 2 years (i.e., 1516 and 1517).”6 Since the context deals
with Wat Pa Déang at Chiang Mai, the passage implies that he wrote the chronicle
in that monastery.
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The colophon elaborates: “In 1516, Ratanapafifia, a monk for 23 years and
living in Wat Pa Dang (Rattavanavihara), wrote the book Jinakalamali.”?

These two statements permit the composition of a short biography of the
monk:

c. 1473 born

c. 1493 ordained a full monk

1516-17 wrote JKM at the age of c. forty-three, having been a monk for
twenty-three years, and lived in Wat Pa Déang, Chiang Mai

1527 discontinued updating JKM at the age of c. fifty-four.8

It is unknown what later became of him.

‘Ratanapafifia’ perhaps was not his proper monastic name or chiya a1e, but
an additional given name alluding to his great abilities or qualities because the
colophon also says:

Vasanto yati yo tattha tena rafifiipatthambhito

Pafifiaratanam asseti Ratanapafifiasafiiito.?

This somewhat delicate passage was translated slightly differently by Ccedés,
Jayawickrama and Sang.

Coedeés: “Les religieux habitant dans ce (monastere) disaient: «Ce religieux
qui est protégé par ceroi est sonjoyau de sagesse (pafifidratana)»; c’est pourquoi
il fut nommé Ratanapaiifia.”10

Jayawickrama: “Whosoever sage who was living there receiving that king’s
active patronage, was given the name Ratanapafifia as wisdom (pafifia) to him
was a jewel (ratana),”11

Sing: “wizfinyfradn fauifyys winiiiygiiesdsdy Saus.” (“Themonk was
named Ratanapafifia because he had pafifia like a jewel”).12

Whichever translation one prefers, it is obvious that the passage tries to
explain the name Ratanapafifia as a word-play which refers to the monk’s bright
intellect, and it is also possible to understand that the others called him
Ratanapafifia in addition to, or replacing, his correct monasticname whichis not
mentioned. Ratanapafifia may have been a sobriquet—an honourable nick-
name.

The two notions, that Ratanaparifia (author of JKM) originally perhaps was
from Phayao, and that ‘Ratanapaiifia’ perhaps was not his real monastic name
but a later popularly given one, receives some corroboration from the stone
inscription of Wat Wisuttha-Aram near Phayao, dated 1506.13 The inscription
records certain donations to the monastery and says at the beginning: “Somdet
Mahasami $r1 Vimalabodhifiana, Abbot in (= of Wat) Pa Dang Luang, ordered
the Mahathera Jayabala Ratanapaiifia to request permission from the
Mahadhammarajadhiraja (= Phaya Kéo, King of Chiang Mai) to set up an
inscription (confirming grants) in Wat Visuddha-arama, Méng Phayao.”
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The mahasami presumably was the superior, somdet, of the Sihalabhikkhus
in the Phayao region and Abbot of Wat Pa Diang Luang at Phayao.!4 The senior
monk, a mahathera, whom he charged with the administratively not unusual,
yet always delicate, mission to the King in Chiang Mai,!> most probably also
was a Sihalabhikkhu, perhaps of the mahasami’s own monastery, or of Wat
Wisuttha-Aram. Thismonk had a curious name, Jayabala Ratanapafifia.1 It does
not seem to be one long name, the different parts of which normally have
one overall sense, but rather two names, the first the ‘real’ monastic name,
Jayabala—"Guardian of the Victory,”17 and the other a descriptive addition,
Ratanapafifia—"who has a clever mind.”

It is therefore possible to surmise that this adept monk, who resided at or
near Phayao and perhaps was a native of that region, while on his mission to
Chiang Mai in 1506, attracted the attention of the King and of the abbot of Wat
Pa Ding and that later he moved to Wat Pa Déng in Chiang Mai. In 1511, he took
part in the ceremony at Wat Jet Yot. In Chiang Mai, his descriptive
sobriquet—"the clever one”—Ratanapafifia, became the name under which he
was commonly known. He used it twice in his Jinakalamali, in the Wat Jet Yot
episode of 1511 and in the colophon (if he wrote the latter himself) where both
times he referred to himself in the third person as Ratanapaififia. However, on
one occasion, in the text, he spoke of himself in the first person without adding
his name.

But this is speculation. The Phayao inscription in fact-only confirms what
JKM states, viz., that at the time there was also a Ratanapaiifia at or from Phayao,
and it may confirm something already suspected from the colophon, viz. that
the name’Ratanapafifia’ was eithera proper monasticname or a very honourable
sobriquet that could be applied to more than one monk.

Since the Wat Pa Dang monks certainly were smart and learned, several
among them could have been known as a ‘Ratanapafifia’, among them one
Chiang Mai monk who wrote JKM. It is not really necessary to have one come
from Phayao or Lampang in order to reduce an improbably high number of
namesakes. But then the question arises, did the author of JKM not attend the
ceremony in Wat Jet Yot in 1511 since his name is not mentioned ?

Assuming that Ratanapafifia (author of JKM) was at Wat Jet Yot in 1511 and
that his name is included in the list of monks attending the ceremony, he was
either from Phayao or from Lampang (one of the two Ratanapafifas listed), or
else he figures in the list under another name, viz. under his correct monastic
name which we ignore. |

Thus, the question remains: which Ratanapariifia wrote JKM ? Further, anew
question arises: was Ratanapafifia his monastic name or his sobriquet ?
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Notes

Either WatSuan Dok (Puppharama), westof Chiang Mai, or Wat Buppharam (Pubbarama),
east of the walled city, on today’s Tha Pha Road. The Thai spelling used here can
indicate either.

JKM.C: 120-21; JKM.]: 150-52; JKM.S: 122-23.

JKMW.

Coedés 1915 Ouvrages palis: 44f; repeated in 1924 Documents: 4f.

’Sthalabhikkhus’ is JKM's appellation for the Wat Pa Ddng monks, a new school of.
reformed forest-dwelling or araiifiavasi monks, the first chapter of whom had been re-
ordained in Lanka in 1424.

JKM.C: 129-30; JKM.J: 165; JKM.S: 133.

This is a condensed translation. JKM.C: 4-5; JKM.J: 185-86; JKM.S: 152-53.

The last statement is hypothetical. JKM ends with the year 1527, but it is not known
whether Ratanapaiifia himself or another person continued the chronicle from 1517 to
1527.

JKM.W/P: 187; Coedés 1925 Documents: 4.

Coedés 1925 Documents: 5. Unlike Jayawickrama and Sang, who print the colophon at
the end of their translation, Ccedés prints it as a footnote in his ‘Introduction’.
JKM.J: 185.

JKM.S: 152.

ALI 1.5.1.1 Wat Wisuttha-Aram 1506; with some errors in Silapakon, 17.6, 1973. The
ruins of the monastery are still visible in the compound of the school of Ban Huai Bong,
about twelve kilometers north of Phayao, west of the road to Chiang Rai.

About one and a half kilometers north of Phayao, on a little elevation called Don Chai
(< jaya). JKM calls the monastery Vijayavihara. '

AtleastIsuppose that the monk went to Chiang Mai, but perhaps the request was made
in writing, through the official channels.

The inscription spells this part of the name according to the Thai pronunciation,
Chayaban [nz]n o381y 30usUdgN. The name could also be derived, for instance,
from Jayapana “Victory-Drink” (?).

Referring to Buddha's victory over Mara.
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