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Adversaria of Elephant Hunting, (together with
an account of all the rites, observances and
acts of worship to be performed in connection
therewith, as well as notes on vocabularies
of spirit language, fake or taboo language
and elephant command words).
BY
Paya InnrA MONTRI SRICHANDRAKUMARA
(Fravcrs H. Groes). ‘
VICE-PRESIDENT OF THE SIAM SOCTETY.

. All professions have their seerets the key to which
Secret rites &
observances 19 held by the master craftsman, and the profession
divulged to of elephant-hunting is no exception to the rule. The .
writer. osnal observer looking on at the silent and methodi-
cal actions of the wmen engaged in the operation of hunting
would be quite unaware of the extraordinary rites and cere-
monies which have to he observed and of the complexity of their
nature, Ilephant men do not talk of these matters, they are too
clogely intevwoven with their lives.  They have a sacred meaning and
character for them. One of the master craftsmen opeved the door
to the secrets with his key and the full character and nature of the
ceremonies to be obser\,f_,e(‘;l was revealed to the writer, who hasg
ventured to vecord theni fni* this paper. He felt that an account of
what takes place 11'1ighfj"bt£ interesting not only to those who probe
into the tangled mass of ancient beliefs in an endeavour to ascertain
how man has thought and acted, but also to members of the
Siam Society. The introduction of railways and roads, hidden by
the dust of motor traffic, into the provinees of the Korat plateau and
the seaboard provinces will in the course of a few years cause men
to change their methods of earning a livelihood and the profession
of elephant hunting will become a thing of the past. The new
generation will know nothing of how their forefathers voluntarily

faced the dangers of the hunt and by what means and by what
‘ o _
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powers they attempted to protect themselves from these dangers
arising from causes seen and unseen.

This paper forms parts V and VI of a paper I have written
attempting to give reasons for the great esteem and respect certain
classes of elephants are held in by the peoples of Asia, and wherelore
the fortunes and prosperity of a country and its voyal house ave
bound up with the possession of clephants of noble and distinguished
lineage. The original paper deals with the position of the clephant
in mythology, in the Jataka or Buddha birth stovies, in history, and
gives a description of a noble or distinguished elephant known to
Europeans as the White clephant, bub as the paper vuns to great
length I have decided to ask the Siam Society to accept and print
this portion first.

" Hapitat of BElephants live in o wild state in most purts of Siwm
elephant.  and Burma, but with the extension of cultivation and
the cutting down of forest timher, ave mueh troubled by the eon-
sequent vestricting of the forest lands in which they wmake their
homes.  The actual number of wild elephants in this country to-day,
probably, does not exceed 3,000, broken up i osmatl herds of from
20 to 200. In cenbral Siwn, especially in the civeles of Prachin
and  Ayudhya, where not many years back one would frequently
meet hevds of semi-wild clephants browsing on the trees wul
bushes and eating the paddy-crop, hardly an animal is to be met
with to-day. These semi-wild avimals were those which cume
under the control of the Royal Elephant Department (NiNaina) and
were driven ‘to the great clephant krasl at Ayadhya on the
oceasion of a royal elephant drive or hunt,  The last of these royal
drives took place in 1906  when the Duke of Turin visited this
country.  Since that year these herds have not bzen molested or
disturbad for a royal drive; but have been forced back to the forests
bordering the great central paddy plain.
Types & LThere are several types of elephants known under

classification. different names in this country. Those with peculiar
. :
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et b iee o . e o Tt : ; \
characteristies are the % ﬁmﬂd” (distinguished or noble elephant),

' \ . . [ N .
those of colour diffevent from type <« lan (the colour variant
elephant), those with a black skin and nails, the <% (g’ (the black
clephant) as well as animals of the ordinavy type, amongst which,
however, there is found o tuskless varviety known as the «&Faa”,
this animal having o short tooth protruding from the jaw in place of

o .

the tusk.  The “§n” possesses great cowrage, sagacity and strength,
is mostly nsed in elephant hunts, for Hevee battles between the tame

and the wild animal ave not infrequent. The male elephant is
known as a “§R1y” (plai) and the female as “N5” (pang). They are

given names  like human beings with the distinguishing sex
prefix of <AL or <Ko’ bub greater rvespect is paid to the female
d . U . 3 * ! 1

for she is frequently accorded the higher title of “u3”, whereas the
male i never ealled «ww”. White clephants and those of peculiar
aolonr when in the possession of a monarch arve given high rank
corvesponding to titles conferred on dignitavies of the State, such
as Phya and Phea, It would scem from an examination of a list of

these titles that o female elephant was never given a title higher
b

than that of Phia, but was classified as <anmiu g,
Mythological 1 Siamese have also accepted the Indian division
beliefs. of elephants into castes, following closely the Hindu
caste system,  The first and highest eastes ave those of the lineage
of Brahma and were transmuted from the 8 petals and 24
portions of the stamen of the golden lotus which grew from
the navel ~of Narayana and were presented by him to Lord
Niva on Mount Kailasa, who in his turn gave them to the
Supreme  Lord Brahma,  They are the Brahmans or priests
(parohitas) of elephants, The possession of elephants of the
lineage of Brahma assures longevity and wisdom to their owners.
The Kshatriya caste was transmuted from the 8 portions of the
stamen aceepted by the pord Siva from Narayana, They possess

L}
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royal attributes and virtues. The possession of clephants of the
lineage of Siva assures wealth and power to their owners. The
Vaisaya class was transmuted from the 8 portions of the stamen of
the original lotus given by the Lord Siva to the Lovd Vishnu, They
possess the qualities of merey and love in the same degree as Vishou
the preserver. They are the commercial and agricultural easte of
the elephants, and their possession assures victory over all evil and
freedom from want, The Sudra class was travsmuted from the 133
portions of the stamen of the original lotus given by the Lowvd Siva
to Agni when in attendance on the three great lords ab the time of
Narayana presenting the golden lotus to the Lovrd Siva.  Those of
the lineage of Agni possess both evil and good qualities ab varianeo
one with the other; they are the Sudras or servile caste of the
elephants, and their possession ensures the enjoyment of material
pleasures and plenty.

Elephants. descended from these four lincages ave again
subdivided into namerous classes, each class having its own pecnliar

attributes, form and colour.

The first . Lhe fiest of all elephunts is  the magnificent

elephant.  Ajvavata, the riding and war clephant of the
Lord Indra. References to this aniwmal ave frequent in Hindu
Mythology and the Ramayana. In the Siamese version he is
represented as baving 33 heads in  comsonance with the 88
heavenly states (mnﬁszf). In India he only possesses one and some-
times thre‘e heads, vepresenting the 3 great lords, Bruhimna, Vishnu
and Siva. The wveputation of the great Airavata lLas been to
some extent transcended in Buddhist countries by the noble
elephant. “Chaddanta”. It is more than probable that the Latin,
“elephantus, elephas, elephantis”, and the Greek “clephas, elephantos”;

are mere corruptions of the Sanskrit word Airavata, sometimes

pronounced “erwvanna, eravata, and eravanta”. The elephant fills.

an Important place on the stage of the former births of Buddha
Buddha,

the Enlightened One.  The most notable stories are :—The Vessantara.

: "~
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Jutakas The Silavanaga Jataka ) the Mati Pasaka Jataka, and the
Chaddanta Jataka,
The White LI possession of o white elephant by a king was an
elephant a  ovent of great importance and sometimes was the cauge
cause of war. . o
of war. Tn Siamese history there are several instances
of this, notably the attack by King Bayin-Naung of Hamsavadi
on King Maha Chakrapati of Siaw, towards the end of the sixteenth
century.  The entry of o white clephant into the capital was marked
with great pomp and ceremony, religious and secular, the ceremonies
in their main feabures being  Brahminieal. At one time these
animals wore treabed as being of kingly rank due to their being
of the Tineage of the great lovds as briefly deseribed above.
Lullabies Lt may not be generally known that after the eapture
sung. of & white or noble and distinguished animal, lullabies
were composed and sung to make it sleep, the theme of the
composition heing in praise of its high qualities, and eulogies
were also sung to wean it from  the eraving for the forest
fife.  This ewdous practice has the sanction of antiquity, for
Megasthenes, a Greelke ambassador at the court of the Hindu
FEmperor Chandragupta, about 300 B. €., whose capital was ab
Pataliputra (modern Patna), recovds that the Indians sang songs to
the accompaniment of music to soothe and coax wild elephants

recently eaptured,  Megasthenes also gives a story of a white

clephant which was caught and kept by its owner; there arising’

hetwoen the two a great friendship and love.  The king hearing of
this white clephant commanded that it be made over to him, but the
owner refused and fled to the jungle with hig animal. The king
senb men in pursuit and o great fight in which the elephant fought
on the side of its master took place. The king's men were put to
tlight, and the elephant nursed its master, who had been wounded,
bringing him to convalescence. It s not recorded that the king
obtained possession of this animal, bub the story goes to prove that

over 2,000 years ago the white elephant was the object of desive on
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the part of a monarch, and the same is amply proved by the Jatnka
stories in which the white ¢lephant plays an important part.
_ Within = the walls  of the temple Wat Phra
Statuettes in .
the Phra  Stiratanasasdarvama, the home of the Emerald Buddha

Sriratanasas- adjoining the great palace in Banglkok, may be found
darama

21 statuettes of elephants each with ity namne carved
Temple.

on the pedestal rvepresenting the white elephants
which have added to the splendour, prestige, and prosperity of the
Royal House of Chakkri of Siam.
The use of 16 will be veadily understood from the few notes given
elephants. above that the clephant has o tixed p]zufe in the
mythology, veligion, history and cowt-life of the country; and
beyond this the elephant has a place in the everyday activities of
the people.  The elepbant has been used in wav, for which it hay to
be specially trained.  Kings would fight in single combat on their
elephants, and these animals were also used for dragging heavy
ordnance from point to point and in many other ways assisting the
soldier in his hazardous operations, Tn the everyday life of the
people, elepbants not many years back were very generally used for
the trangportation of heavy articles of commerce and to-day arve
still used for dragging timber from the forests and for freeing
timber jammed by Hoods in the streams. They are also used for
riding purposes but in a lessening degrec every year. In some of
the backward jungle districts especially amongst the Karven,
elephants take a place somewhat akin to the horse or ox, living with
their owners on easy terms of intimacy and liking.
So deeply has the elephant entered into the life of
Elephants used
in ceremony of Asin that it has been called on to take part in the
praying for ceremony of praying for rain which is performed

vain, in the seventh month of the year, (June-July).

A lack of rain brings disaster on the people of an agricultural
country. This ceremony has not been carried out. for many yearvs.

Two “must” elepb&nﬁs would be tied to posts with strong ropes of

L
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sufficient length to allow their tusks to meet, but not long enough to-
allow them to inflict & wound, These animals being much oxcited
by their “must” condition would rush at each other in an attempt to
fight, their tusks would elash, giving forth a loud sound. The
animal which succeeded in foreing its tusks bebween those of its
opponent and with this leverage, in raising the other’s head eas
deemed to be the victor. The animalg would then be separated and
the mahouts indulge in a competitive dance and exchange of views

regarding the other’s skill and courage. This false combat known
as “ﬁ\gﬂ” bamru-nga  (clashing of tusks) would be fought three
times, followed by the dance and word war on the part of the
mahouts. The movemcuts, rthythm and postures of the dance

followed a set form.

The hunting and ecatching of wild elephants iy a

Religious
discipline
necessary in ¢
clephant  on the part of the hunters, it has been found necessary
hunting & use to
of special ‘ , L. i
language. liscipline of religion and the exercise of virtue,

pursuit still engaged in, and as it is one which

femands the possession of activity, courage and skill
surround thess operations with the glamour and

These operstions are of vecessity carried out in the
depths of the great forests inhabited and goverued by spirits and much
attention has to be paid to the .Lipirit people in order to obtain their
favour and 1)1‘0(;&31}5611. These atbentions take the form of sup,
plicatory prayers, the fcciti‘ug of “mantras” and .stanzas, sacrifices-
the offering of food and dvink, the worship of Agni, the Lord of Five,
and the use of a language known by the hunters as .« iy (language
of the spirits of the forest). In all these forms of worship are found
traces of animism, demonism, Brahminism and Buddhism, showing
very clearly the development of the religious lite of the people, how
they have passed from belief to .belief, retaining a little here and
discarding a little there. A description of these ceremonies and acts
of worship will be given in this paper, The most peculiar part of

L)
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the operation is the use of the spivit  language. What is this
language, where does it come from? It does not sean to have nn.u:h
in common with any of the languages used in the h’lll'l'()llll(])l'l‘\__’;
districts such as Khuler, Sue, So, Sek, Puthad, La-wa, Lao, Yao, Tin,
Kha, and other aboriginal dialects. This spirvit language s used hy
the hunters on the Korat platean where the inhabitants ave Khuer,
Sue, So, Sck, Puthai and Lao, as well as in the Lao provinces of
Northern Siam, Nan, Chieng-rai and Chieng-mai where the people
are Lao, Yao, Tin, Kha, Miao and Mushu. The most skilled cle-
phant hunters in t,he. Korat region arve found amongst the Sue of
Surindr, a people divided into many septs, each using slightly
different dialectic variations of the original language. This spirit
language is not used in the seaboard provineces of the country, where,
however, the fake or taboo language is spoken during clephant
trapping operations in its stead. It may be interesting to know that
in all ancient Hindu plays there always appears a character speaking
the language of “pisaccha”, a language unknown to the andience, wid
as far as that goes the same pecudinrity may be found on the
Euwropean stage of olden tines, where it v s nsual for w character to
speak «gibberish”, o form of spivit language.  What is the “pisaceha,”
or the original Gibber?  He undoubtedly was one of the ahoriginal
tribes in the lowest state of civilization. Can this spivib language
be found to have its origin in the language of the ancient pisaceln ?
To push this matter a little nearer home, mogb of my readers will
~vemember games of their childhood, in which it was necessary to use

gibberish or nongense language in the belief that they were using
the tongue of the spivit.

Two methods Tn Sjam the hunting and catehing of elephiants s
for catening carvied out in two ways,
elephants
employed.

In the Novthern provinees
oo (Tt . .
of Chieng-mai, Chieng-sen, Chieng-rai, Nan, as well
Y ] s W oy r 3
as i the Southern seaboayd provinces, the kraal
or keddah - system s employed.  These  enclosures are made in

the neek of o pass i the hills or other Place wl

wre the conformation
Ld
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of the grownd Jends itself to this purpose, aud the wild herd ig
driven by means of Lresined hunting elephants into ]
where o seleetion is made from tl
allowed to go free,

he enclosure,
wse trapped, the otherg being

Perbiaps. one of the oldest records of the method and
Megasthenes, manner of catching wild elephants by the keddah
r &:;:::h:?;?“ system is given by Megasthenes, mentioned afbovc, a8
hunt 23@0 well as by the historian Arviwn, They both sy that
years 880 o large plot of arid Jungle was selected, o wide and
az;‘um\‘iigzn deep trench was dug round it, the earth from tlu,,
etephant,  Lench being used as an embankment or wall, and &
bridge, covered with oarth to concesl itg purpose
and to prevent suspicion arising on the part of the * wild.
elephants to be driven juto the enclosure, was thrown across this.
trench or mont,. Well trained fonale elephants were placed within,
A herd of wild elephunts was rounded up and driven towards this.
enclosure, where gotting seent of the femalos they moved over the
bridge into it. The br idge was vemoved and the animals Joft
undisturbed until wenkened by hunger and thivst. The hunters.
would then rebuild the bridgs, entor the enclosure and overcome the'
wild elophants they selected by blows, and make them capbiv
These captives would be led awny by the decoy ~animals; me] 1
~posts and trained in much the same manner as is done to-day,
In the Eastern provinces on the Korad platean, ma]udmg
Petehaboon, wild elephants are veally hunted and caught, trained
fighting animals being used, This form of huhiting requires gro
#kill and courage on the part ‘of the men and elephants employed
_and it is this form which I describe in paper No, L. An secount of
trapping by the kraal or keddah method is gmn in paper N
A collection of the words of alephant command used in various par|
‘OE the c(:)untry lmﬂ baen made and is gwm for the purpos
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fach that the catching, training and

This would seem to point to the
T have gathered

use of elephants was learnt from foreigners.
t language and also many of

together a number of words of the spir
the fake or taboo language. These vocabularies form paper No. 3.
 The fake or taboo language is much used by all jungle people when
faced by the dwrkness and tervors of the great forests, mountains
and tovrents.  The people will not use everyday words, but prefer
to fuvent new espressions in the belief that the apirits listening will
not know that they are heing spoken of and will therefore not visib
their vengeance on the speakers. The vocabulary which I give has
heen collected in the seaboard provinces of the Cirvcle of Nagor

Bridhammaraj.




Paper No. 1.

Frernant Hoxting oN tHE Korar TABLE-TAND.

preliminavy | D¢ following sketeh is an attempt to give an aceount

. ! o . - : [ . .
remarks.  of an elephant hund (_szﬁwwnm ag earvied out In
the Eastern proviness of Siam on the table-land of Kovag, :

together with ity framework of spivit worship. 1t will be noticed '
that o hunt is nob a simple everyday affair in which a man only risks
his Jite, it is & matter which has to be approached m a reverential
gpivit and s encompassed by many  rites and obssrvances, all
designed with the one object of securing the favowr and protection .
of the spirits, whether of the lnsso-rope, forest, or clephants. A
hunt bas several main features, the collection of the men and
ceremonies i connection therewith, the homage rendered to the
lusso-rope, coremonies pevtaining to the obtaining of permission to
enter the foress, those in eonnection with the camp, the finding of
the herd snd the hunt, the training of the epbives and the return
home.,  REach step s swerounded by its own ribaal, the pm,"ihnfnlmmc':
of which requives the possession on the put of the ehief huntsman
of mueh knowledgs of spivit, forest, and animal Jore.  This pituad g
an entangled mess of the beliefs of the peaple, having their ovigin in
the aneient all-pervading and still practised worship of the spivits;:
as well as the Tuntrie phase of Braluninism and the m ysbic napect of
Buddhism, all of whieh are based on a strong faith in spivitual |
power,  There will be found evidence of the primitive beliet that
the object is the spivit itself which denotes an understanding ot the:
the lagso and Mother Eavth,

unity of the universe, tuke for instance
they are the spirits. There ure rites demonstrating - the l’:gct tlia.t,k‘
the people had moved from this Telief of wity bo one of sepavation,
~ for it will be observed that some objects are no longer the ﬂpirits,"?"
 but vather the lahitation of e spirits, as instanced in the spivits of
k Je's belict in

' the trees; and there ave also expmples ghowing the peop
 the power of mantras to ward off evil or bring forth good as well-as

instances of the worship of Agni. Perhaps two of the most curious,
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This world seem to point to the fach thab the catching, training and
use of elephants was leavnt from foreigners. I have gathered
together a number of words of the Hpiirit language and also many of
the fake or taboo language. These vocabularies form ‘paper No. 3.
The fake or taboo language s much used by all jungle people when
faced by the dariness and tervors of the great forests, mountains

and torrents. The people will not use everyday words, but prefer

to juvent new expressions in the belief that the spirits listening will

not know that they are being spoken of and will therefore mot visit
their vengeance on the speakers. The vocabulary which I give has
heen collected in the seaboard provinees of the Circle of Nagor

Sridhammaraj.
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Paper No. 1.

ErepHaNt Huvrize oN rae Korar Tanne-Taxn.
Preliminary Lhe following sketeh is an a»ttc];\fpt to give an aceount
remarks. - of an elephant hunt (wﬁﬂiwu?ﬁm as carvied out in
the Eastern provinees of Siam  on  the tabledand of Koras,
‘together with its framework of spivit worship. It will he noticed
that & hunt is not a simple everyday affaiv in which a man only risks
his life, it is & matter which has to be appronched in a reverential

gpirit and is encompassed by wany rites and observances, all

~ designed with the one object of securing the favour and proteetion

of the spirits, whother of the lasso-rope, forest, ov clephants, A
hunt has several main features, the ceollection of the men and
ceremonies i conneetion therewith, the homage renderved to the
lagso-rope, coremonies pertaining to the obtaining of permission to
enter the forest, those in conneetion with the eamp, the lnding of
the herd and the hant, the training of the captives and the veturn
home.  Kach step s surronnded by its own ritual, the performance
of which requives the possession on the pavct of the chief huntsman
of mueh knowlodgs of spivit, forest, and anfmal lore,  This vitual is
an entangled mesy of the beliefs of the people, having their origin n

the ancient all-pervading and still practised worship of the spivits,

as well as bhe Tantric phase of Brahminis and the mystic aspicet ol
Buddhisim, all of which are based on a strong faith in spivibnal
power,  There will be found evidence of the primitive belief thab
the object is the spivit itself which denotes an understanding of the
unity of the universe, take for instance the lasso and Mother Eavth,
they are the spivits. There ave vites demonstrating the fact thab
the people had moved frowm this belief of unity to one of separation,
for it will he observed that some objects are no longer the spivits,
but vather the habitation of the spirits, as jnstanced in the spivi b of
the trees, and there are algo exapmples showing the people’s belief in
the power of mantras to ward off evil or bring forth good as well as

instances of the worship of Agni. Perhaps two of the most ewrious
‘ ‘ ’ .
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foatures of the ritual are that the hunter is required to give up the
world with its sense pleasures and paing, much in the same manner
as when a man enbers the Buddhist priesthood, and that he Toses his
identity in thabt of his elephant.

Establishing lephant hunting is a pursuit franght with and
rules of  surrounded by many dangers, so it hehoves those
conduct. .\ aing in it to approach the matter with clean and

pure hearts. It vequires the protection of matuve in its divine
aspect to enable the hunters to pass through those dangers ungeathed,
for, if they were holding sinful or lustful thoughts protection
could not be extended to them. Owing to these dangers those
following this occupation have built up a definite procedure and
rules of conduet which embrace not only the actions of those actively
engaged, but also wives in their distant homes. A hushand and
- wife are one, and as the man bhas voluntarily renounced all worldly
activities during the period of the hunt, so it is required of the
woman that she comport herself in accord with the precepts of
purity, and not embellish or beautify her person by artificial nmeans
during the absence of the hushand.

Elephant hunting is an ancient profession. The experience
gained from the earliest times has been handed down from father to
son, for this profession has become herveditary in many families,
The totality of this experience gained during a period extending
over several thousand years has expressed itself in the formation of
strict rules of procedure and conduct.

The business of elephant hunting is in fact of such u serious.
nature and so many prohibitions and vestrictions ave laid on the acts
of the men s0 employed that it has also led to the establishment of
a complete system of organisation.

Organisation. Elephant men start as menials, they have to performn
all the unpleasant and hard work, and when riding are “the
agsistants of the Mahout or he who sits on the elephant’s neck, thege
menials have their place on the hindquarters of the elephant, they

are known as “Ma” (42).  When a menial has proved himself to.
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have attained some skill in the handling of elephants, he is promoted

to the position of “Mahout of the left”. Men holding these positions

must possess some skill in their business and also have some
knowledge of the language used in the fovests, which may be termed
spirvit language.  Mahouts of the left are promoted to the position of

Mahouts of the right, who having attained some success as hunters

are elevated to “Khu” (). These “Khu” have the duty of conveying

jnstructions to the Mahouts from the Chief hunter, and also of
seeing that such orders ave properly performed.  The position above
that of «Khu” is that of “Pakam” (T_I:ﬂ”y). There is a Pakam of
the vight and of the left, they are the deputies of the Chief hunter,
The Chief hunter is known as “Patiyai” (ﬂﬁ{ﬂﬁ) and on him falls a
varviety of duties, for in addition to divecting the operations he is
also the priest of the hunters; he performs all ceremonies, such as
making offerings to .placate the ovil spirits, suitable sacrifices to
obtain the protection and help of the good spirits, to officiate ab the
cevemony of lustration and absolution from sin, and before eutering
the forests to hold eonverse with the spivits to obtain their
permission to enter. These men having passed through all the

stages related ahove, become mueh versed o forest, elephant, and

spivit love,  Their authority is upheld by the vespect called forth

from those under them by their great knowledge.  In most districts
where wild elephants voam the forest, will be found an aneient 1man
known as the “Patiyai-thoat” (dg’jumm'ﬂ). e knows all there iy to
know of forests, elephants, and spirvits, and it is to him that all en-
eaged in the pursuit of elephant hunting appeal for information
regarding these matters, and also for decisions about procedure and

rules of conduct.

, . C e L )

Fee. The payment of a fee to the “Patiyai” has to he
made when promotion to any of the above mentioned grades s
granted.  For instance a menial who has not yet entered the

L}
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priesthood, when premoted to be a Mahout of the left has o pay |
baht, 1 fowl, and 1 bottle of spirvits, but he who has performud his
obligations as a pricst has to pay double this amount, avd menias
who are unmarried have to pay treble the fee mentioned heres A
Mahout of the left on promotion to Mahout of the vight pays H
balts, 3 fowls and 3 bottles of spivits, A Mahout of the right when
made a “Khu” pays 6 babts, 4 fowls and 4 hottles of spirits. A Khu
when promoted to “Pakaw” of the left pays 10 bahts 4 Fowls and 4
bottles of spivits, and a similar fee  on promoetion to Pakamn of the
right. A man holding the rvank of Pakam on heing maude o ati-
yai pays 20 bahts, 6 fowls, and 6 bottles of spivits. A Tavian who
has taken elephants into the forest and slept therein for over fonr
nights is deemed to be o Mahout and s eligible for the position of
“Khu”, and when granted this grade pays a fee off 6 hahts, 4 fowls
and 4 hottles of spivits. No fee is necessary for the  position of
“Patiyai-thoat”. ATl fees so paid are the perquisite of the Patiyai,

Suceess in the eatching of u.luplmnt.s" being the basis of
promotion, it is laid down that 15 animals must be taken hefore a
hunter can be promoted to be o Mahout, but as elephants are divided
into elasses (see Tntroductory note), it hay heen further preseriboed
that one nohle elephant (“ﬁ’luﬁﬂﬂvﬁ‘ﬂ’[ﬁiﬁﬂ-ﬁy) is equal to five comman,
Promotion above that of Mahout does not require that any specilic
number be caught.

Leetares. The Patiyai holds regular wmeetings i his house
or some other covvenient place where he, being assistud by one
Pakam, one Khu, one Mahout of the rvight and one of the left,
delivers lectures on all matters concerning c]upl»mnts, forest-signs,
oblations, sacrifices, ineantations, and spirit-langnage, ws well as the
rules of conduct vequired of men when engaged on this business.

preparations Whien the scason, which extends from Decomber
for the hunt. to March, arvives for commencing hunting operations,
the Patiyai, the experienced one, apprises his men and requires

them to wmake preparations and be ready to start when he

®
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hay sclected the auspicious houwr and day.  The experienced one who
is versed in some degree in reading the face of the heavens maled o
solitary vigil about the third wateh of the night, to ascertain from
the position of the staws the rvight time to leave for the huant.
Having tixed the time and day, word is sent round to the men who
must henceforth divorce themselves from their ordinary mode of
living, separate themselves from their wives and families, and as far
as possible endeavour to be pure in thought and act, for they have
to participate in many ceremonies which can only be approached by
those who have consecrated themselves to the new life.  In fact this
change demands that they drop even their naumnes; if s wan is a
Mahout, he must henceforth be known by the name of his elephant
with the prefix Pakam, if he is a menial then he is called after his
elephant with the prefix “Ai” or “Ee¢” according to the sex of the
animal.  This implies that the men lose their identities in that of
their animals,

Enjoinmenis 1Dhe first thing these men have to do iy to take

on women. farewell of their wives and families and when doing
80 to enjoin on the women the necessity for being chaste, and
to refrain from embellishing their bodies with cosmetics, powders,
perfumes, turmerie, and on no aceount to cut their haiv. It is also
requived of the women that when cutting five-wood they shall cleave
vight through with the axe, and not use the foot as a lever for
breaking.,  Guests and strangers must not he received and allowed
to sleep in the house, this prohibition applies also to relatives. It is
forhidden to use a broom in sweeping the house, all dust and other
rubbish must be gathered in the hands and east away some distance
from the house. Wood and other articles shall not be cast under
the house, and women should not sit with their limbs across the
sill of the door. Nor shall they sleep on a mattress. Wives shall
not sing or show any signs of happiness nor shall they being in the
house speak to any one on the ground. Should the wife of a man
who is absent on a hunt, contravene or disobey any of these
injunctions, injury will befall the absent man, and if the woman is
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unfaithful, he will lose his life by falling from his elephant, or by

attack of a tiger ov other wild beast. T was told of a variation of

bhese requirements as existing on the east bank of the Mekhong, a
variation exactly the opposite.  When a man goes on a hunt he
asks u male friend to live in his house as o companion to his wife,
On his veturn from the hunt on meetipg his wife his first question is
to ascertain whether the wife has had intercourse with the lodger, if
she replies in the negative the husband is much upset, for he will
then have to hand over to his substitute all the protit obtained in
the hunt, whereas should the woman rveply in the attivmative the
husband is highly pleased for all the profit of the hunt remains his
awn.  The substitute returns to his home, and the hushand vesumes

his ordinary velations with his wife on whom no stigma falls, T

will not  guarantee the truth of this stovy, but it is  curent

throughout the castern provinces,
The thong- e most fmportant thing in conneetion with a

lasso. hunt s the thong lasso.  The greatest attention and

eare has to he hestowed on the lasso, for the very  lives of the

men depend on dts veliahility and strength, which wust be great
enough to hold the most powerful captive in hig struggles to eseape.

The lasso is housed in o building standing high and sepavated from

the homes of the villagers, no woman is allowed to trespass within

bhe precinets of this honse. A fact stands forth with clear definition

which i of importance and must he get down here, it is that the
lasso is not protected by auy particular spivit or possessed by one
It Is the spivit itself, and it is for this reason that such honowr is
paid to it. There is no ceremony of propitiation in order to obtain

its favour as in the case of spivits which inhabit or protect eertain

‘things.  Prayers of supplication are offered up begging that the lasso

spivib will use its strength in furtherance of the interests of the hunt,

. Each man, who has heen notitied of the coming
Reading of

the omens 1vint, must proceed to the meeting ground which

from fowl s generally near the lasso house. He wmust bring

mouth-bone. it 1y certain avticles for the purpose of making

°
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the suerificial offerings, they ave: o fowl, rice, a hotble of spivits,
eanvlles, saudal woed,  invense tapers, cigars, betel-nut, hetel-leat,
sl waiadl bunana leat cups for holding Howers, as well as four
banaus tied vound with red and black thread.  Although the actual
artieles wind in the coremony may ditfer aceording to the custom or
practies in vogue in any particular distrviet, it 15 absolutely in-
dispensable to bring the tiest five.  'When the sacrifice is offered up
to the lasso-spivit an jnvoeation is made using these words: “apnau
7 an vilaudy el acvd aou uau eu 3len Gany e W
T el 8% Gann el W uen wonduln diace landamn
fiadu v gy which rendered  into English means: «Q
Coodoess, Chiel of the lasso shripe, we are about to take thee,
O Lasso to the forest, where thou shalt sleep in strange places;
it we ure to he favoured with good fortune let this be mani-
fested in the mouth-bones of the fowls sacvificed by the same, by
these being avehed ws the yoke and forked like o plough; if fortune
is not to he oues, Lot this he manifested in broises and dark spots on
the skin of the hewls of the fowls”,

The fowls whieh are saerificed on the nltur by the Patiyai
phvy animportant paeet in this ceremony. The fate of o hunter, as
60 whother he shall join in the hunt or net, is decided by eertain
omens or signs seen inthe mouth-hone and head of cach fowl by the
Putiyui, who is gifted with powers of divination,  In those distriets:
where the wouth-hong is used the Patiyai takes 3v in his bands for
examinution saying R muRz s I —<Our good friend
(blre asso) is aboub bo give us elephants”.  In the province of
Nagara Rajusima (Korat), the following omens are readd from the.
bone. (1) Should  both ends of the bone be bent backward

symmetrically, it is taken as o good omen, fortune will attend the

bunt. (2) Should the end of the bone be bent gideways, the herd
of wild elephant will break away and scatber in all directions, but
fortune will attend the hunt. (3) Should the ends of the bone run
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straight, neither good nor bad forbune will attend the huut, animals
may or may not be captured. () Should the ends of the hine
bend downwards, it is a bad omen, injury or death will hefall some
of the hunters.

In the provinee of Chaiyapom which lics North of Korat, the
acceptance is somewhat ditferent, for in this provinee shonld the
bone be straight with the ends bent npwards and the skin of the
fowl clean and white, it is & good omen, fortune will attend the
Iuint; should however the bone be shrunk, deformed and bent and
the skin of the head of the fowl black or dark, it is o Jnd omen,
misfortune will attend the hunt.

Hoat this ceremony the fowls were saeriticed  together
without distinetion of ownership, it now hecomes necessary to make
a second offering to ascertain which wmember of the party is in
disfavour with the lasso spivit so that he may be rejected. Hach
man must bring one fowl, one hotble of spivits, fowr hanana-teaf cups
for Howers, four candles, four quids of hetel, four cigars, which are
offered up on the altar in the hall of ceremonies where the lassoes
are placed.  Kach wan makes his own offering and endls on his
ancestors experienced u the ways of the hunt to aceept it. The
reading of the omens or signg s as follows: (1) Should theve he
one or two black spots in the skin of the huek portion of the neek of
the fowl, great fortune will attend the hunt, it may also mean that
theve will be a long but successful chase, (2)  Should there he
dark lines in the skin above the eye sockebs, it iy a very good omen,
the hunters will suceced in placing the lasso at the first theow vound
the hind leg of the animals bhey are trying to cateh.  (3)  Should
the point projecting from the joint of the bone be bent towards the
left, good fortune will atbend the hunt.  (4) Should the poing
projecting from the joint of the bone be bent and shrank so that it
touches the hone itself, misforbune will atbend the hunt and the
owner of this fowl should not he allowed to join the party, for if he
o his elephant does so, illness will be his lot and he may die.  (5)
Shonld the [)oi.ut projecting from the joint of the hone b straight, it
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is w good omen, many clephants will be caught.  (6) Should the
skin of the hewd of the fow] be dark in colowe or beuised, it is a bad
omen; the owner of this fowl should not be allowed to take part in
the bung, For if he does he will be killed by falling from his elephant,
or by a tiger.

[n the provinee of Kukhan the veadings of the bones arve as
follows: (1) Should the point projecting from the joint of a bone
b arehed or enrlud, it is an omen povtending that the owner of this
fowl will snecew] in capturing elephants. (2)  Should the point
projecting from the joint of the bone be straight or at an angle, ov be
arched hut not in contact with the bone, or should it be bent towards
cither thae right or the left, or have no kink or accretion, it is o sign
that vo elephant will he caught, and the members of the hunting
party will fall vietims to disease.  The owner of a fowl which gives
Ll onnens st not he allowed o join the party.

Dn the Nevthern provinee of Bayab, which includes the Lao
tervitories of Chieng-mai, Lampoon, Lampang, Phre, Nan, Chieng-sen,
ele, the prietice iy somewhat different. Ench hunter before joining
bhe party must hring two fowls, one hotble of spirits, one umclhll of
tabieeo, wd plaee then with  hisjvon dviving - goad hefore his
clephant. The Chiel unter offers ap o prayer to the king spirvit of
the forest, the spirits of the trees and the servitors of the king
spivit, winl Degs them G shower fayorrs on the p:.:l;iin'unur, Kach
man how presents the moath-hone of his fowl to the Chief hanter
For him to red the omens,  Should the point projecting ab the joinb

the hone he slightly  bent, moderate fortune will attend the
purty 5 should it e much bent there will he great good  fortune,
Should, however, the point be straight it 33 o bad owmen, The owner
of this fowl togebher with his utensils as well as his clothing is
taken by the Chief hunter to the bank of a stream of running
witber, where water conseerated by the reeitation of cortain stanzas
is poured on him, so that by this aet of Tustration all evil may he
purged from the sinner and carried away by the running water.

Tlis  elothing must he washed, This ceremony over, the men
Y
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together with the Chief hunter cry in unison, « He is purified” and
this man may then join the party.

In this provinee, there ave wo other manners of reading the
omens, I cannot find  that they ave used in any other part of the
country. During the ceremony of offering up prayers to the leather
lasso imploving the spivit to exert its strength and skill on behalf of
the hunters, candles are lit and fixed to a great tree. The flame of
each candle is carefully watched, if it ¥ises high hy leaps, the omen
is good and the owner of this candle may join the hunt; if, however,
the candle burns steadily, the flames not leaping, the omen is bad and
the owner cannot be allowed to take part in the hunt until he has
been purified by the ceremony of lustration described above.
Swords ave also used for giving the omens. A sword is hung up so
that it may swing freely. Two wen, candidates for the hunt
pcrfm'm this ceremony of reading the omens. They stand one on
‘each side of the sword, pointing with & finger at the flat side of the

blade where it joing the hilt, give voice to a wish that the sword

" may turn round to either the right or the left. Should the sword

move in accord with the wish expressed, it is a good omen, there
will be a good catel ; should the sword remain steady, it is a neutral
omen, there will be neither good nor bad fortune; but should it
swing round in the direction opposite to that wished, it is o bad
omen, the man wishing cannot be allowed to join the hunt for groat
misfortune will atbend it, he must be purified before being accepted
as a mentber of the hunt.  In all districts before homage is paid
and oblations arve offered to the lasso spirit, the hunters must
cireumambulate the lasso-shrine thrice, blowing on a hutfalo horn
when passing its eastern side.

¢ for the Prayers having been made to the lasso-spivit, the
hSl::::" w(:alaring omens read, the men selected, the hunting party with

of waist-belts its elephants ig formed and a start is made for the
necessary as
having .
protective  been placed on the elephants and the Chief hunter

powers.  heing seated on the neck of his mount calls out:

serious business of the hunt. The lassoes having

*
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< Ommiputent One, kindly Jead the way, thy slaves will humbly
follow, and grant to us the favour of thy protecting hand to
. . 1P ek d I P . ) g Al 9.5,
ward off and frustrate all evil”, (arywing (WJ,E‘HWP‘IJE) ZRAEY %J“l-i]
IUBAY &t Wnesud).  lach of the senior hunters should tie
round his waist a sheath-helt made of cloth into which he may put
all the odds and ends suel as parched rice (v kind of iron ration),
medicinal roots and herbs; the menials are only allowed to use
sheath-belts made of coarse hemp., These belts must be always
worn round the waist as a necessary defense against the attacks of
evil spirits, should this precaution be neglected the men so neglectful
will he visited by evil spirvits at night who will squeeze their testis
and cause great pain, It is however curious that these men ave not
allowed to earry on  their bodies either small images of the

Buddha (gﬂm:dﬁmm) ov charms with cabalistic signs inscribed on

them  (rangn Wem, for these amulets are deemed to be eminently

eflicacions against demon power.  Can it be that the wearing of
Chese shoath-belts has any analogy with the sacred cord worn hy
the bwice-born (Beahman),

Before enteving the forest it is necessary o obtain
Begs for  permission {o do so from the guardian spivit.  The

N TILISS : o . . - .
pet mlsslon O Ghief Tinter on bended kneey informs the spivits of
entey torest, )

and for
protection from cluphants Forming his parby, and then recites the

the Forests and Dills of the number of men and -

the King-spirit following stanza partly in the spivit Jlanguage :—
of the trees, “Tm.u,w"fh‘\Lﬁ1‘|uuﬂmmszTm:;ammw:nmmﬁ wmﬁ‘wﬁﬁmm‘n
LadyMother
Earth, &
ancestors. od into Inglish meansy « Salutation to thee, O
Benceficent Tady Mother Eavth, and to ye apirits of

the forest, I heseech ye to protect and safeguard us in our

: : 4 Lo, R -
Y..I’&Qﬁmﬁﬁq;ﬂﬂmﬂ? TDSJNTITA:TWHZ LFRA whichrender-

jowneyings along  forest: paths and in forest glades and in
the hunt that we may enjoy well being and be unharined
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by the dangers of the forest and of our enemies, amd that
the same may be frustrated”. The rvond uto the forest having
been opened by the use of the magic inherent in this  mantra
the party proceeds on its way. At the foot of the Hust great tree
encountered, another ceremony of propitiation has to be performud,
The Chief hunter sitbing on the neck of his elephant and facing the
tree eries ina loud voice :— <380 bT Lﬁigma’mm‘l,ﬂ ATVBT INANUR,”
which is a mantra recited for the purpose of hesceching the queen
spivit of the tree to leave her home, that the tree may be used as a
tying place for newly captured elephants during the perviod of
training, and may be translated thus: <O Spirit of the tree, pleasce
quit your arboreal home and swrender it to us in oa spivit of
self-sacrifice.”  The party halts herve, but before each man descends
from his elephant, he must enquive of the Lady Mother Earcth
whether she is present to veceive him by saying the following

3

! [ S o aw o e 6 iy, - -
stanza i— “UIAZEILAIRY DYUATADTIATIFTINAFUR” — <O Lady

Mother Earth, Benevolent One, art thou present and willing to

receive us in a spirit of kindly protection?”  The men now get down
from their elephants to Mother Earth and with muceh reverence
remove the Jeather lagsoes from their place on the back of the cle-
phants to the ground.  Before doing this however, it is necessary to

PN

repeat this mantra — o wimdnueun sonmeinaoumweed i
aTMs”, with the purpose that Mother Earth shall veccive the lasso
spitit into her Dbosom, this mantra in Hnglish has this value:
“Salutation, O Lady Mother Earth, please exercise and extend to us
thy benevolent power that we (the lasso-spivit 7) may pass safely
o’er thy person and obtain the fruition of our desires”. The leather
lassoes having been placed on the ground, the spivit is fed with
small pieces of the cooked flesh of a fowl, placed between the coily of
the thongs at each point of the compass. The spirits of the
ancestors of the hunters are now fed. Banana leaves are cut into
two squares, one square placed on the other so as to cover half of it,

A bit of the boiled flesh of a fowl is placed on each sqﬁ&re, a little
. ‘
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gpivit, 38 dropped on the flesh as well as a little water. The
ancestral spirvits are invited to partake of the weal provided, the-

following words are used for the invitation :— “rﬁaﬂﬂm‘nmmuﬂém’”ﬁ]
: AL

dionuaaotana BVNIUINY ﬂualv?*a‘;éjﬁﬁusa”—-"we besuech ye to partake
of the rice, fowl, and liquor and having partaken thereof, to favour
us with good fortune and to keep ussafe from all evil things,
sickness and danger”.  There is a variation to this stanza used in
the provinee of Kalasindhu where it is worded thus:— “#iansieay
usuoudingn  udialdagiiue uacldgns mafn"’wmﬁ"ﬁ@ﬁ@mumsﬂu%
AAL Audiun......au dima.... 0 1eed T ludisne ” which means.
literally, <O Spirvits, kindly partake of the pork, fowl and Liquor
offered, and grant s thy protection that we may have well being
and may succeed in capburing elephants of beauty and strength to
become our property and owr servants; we are taking into thy
domain... ... hunters and......clephants, give these thy protection”.
The number of men and elephants has to be stated.  When resu-
ming the journey the Iassocs cannot be raised from the ground to-
load them on the elephants without firgt obtaining permission from
the Lady Mother Tarth. The formula used is “Umsntild iy Tay
el Agusan ®viianms”  which means—<O  Lady Mother Rarth,
please return to ws that which we have entrusted to thy care without
mmpediment or obstacle”. This status of the leather lasso is so
exalted that this ceremony of handing them over to the care of
Mother Earth and veceiving them back from her bosom has to be
repeated each tine they ave unloaded from or londed on to the backs.
of the elephants. When vivers are encountered and have to he
crossed or mountains block the way it is necessarvy for the Chief
hunter to beg for permission from the governing spirits to cross or

. | I ) a
pass over. These words ave uscd” WAL B E]%IA.LZSJ‘VTS‘@W

AT NOAFUR”,—<O Lady Gonga (swilt flowing waters) art thou

present 2 If thou art present allow usto pass over in thy safe
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keeping”. In the case of a mountain, these words ave wsed g

IESIC a%lluzi’iv%mﬁ At mnasiuE”  «O0  Mountain Lord art thou

present 2 If thou art present allow us to pass over in bhy safe
raprii e’
keeping”.
The hunting The hunting party with their clephants Il:t\V'mg
camp, its plan entered the forest it s intended Lo explore il

& observances hunt in, the Patiyal selects a suitable spot for the
to be fellowed

) camp which should if possible he near running
therein. :

water. The business of building the huts is entrusted
to the menials, The hut of the Patiyai is located in the centre.
The number of huts rvequived is determined  hy the size ol
the party.  There arve many ecustoms to be observed in conneetion
with the camp.  Tach hut ig in charge of one of the senior Timters,
Separate door-ways must be used by the senior hunters and menials,
Each man must sleep in the same place every night, going to another
man’s bed is forbidden.  This injunction is based on the helief that
in 5o far as the men obey it and sleep in their own beds placed on
the same spot every night, so will the clephants whose tracts have
been found hover round these tracts and not wander from thew, 16
would seem that this vesult is obtained by sctting in motion some
process of sympathetic telepathy.  Iu connection with this heliel it
should be remembered that the hunters have separated themselves
from the matervial world and ave in the spivit world,  They ave in
daily commune with the spivit, they speak the language of the spivit,
they have become identificd with the elephant world.  Menials
except those attached to the Patiyai ave not allowed to wenr cowts,
the coatless ones may however cover their hodies with a shawl o
blanket.

All members of the party must take their meals together
and eat at the same time, the vice must be equally divided, the food
must not be blown on to cool it nor should insects or other foreign
matter which may be on it be blown away with the mouth, Talking
at meals is prohibited.  Smoking, chewing betel, and talking when

¢
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Lt hed s also strietly peohibited, Al menial work such as ‘clenuing
the emp, entting the firewoud, carrying the water and cooking the
foud s perlornal by the <Ma” The Patiyai, his Pakam and Khy
deliver leetures on elephant eatehing and training, and induct the.
uninitinted into the mtricacios of the spivtt language which must be
spoken during the whole period of the hunt. If the eggs of a
. . . % .

S Junglefowl or an jguana () ave iound,thcy must be presented to
the Patiyui, the tinder is forbidden to cat them, ho may however eaf
the egus of o erocodile,  The internal organs of any wild ox, déer, or
ather wild animals must be given to the Patiyai, no one else shall
cut of them but they may purtake of the flesh,

Worship of  P'erhups the most important feature of these camps

Agntinthe gy the status of the three fives kindled from wood

camp. placed  at  the two sides and the front of the
Patiyai’s hut,

The tives ab the right and left side of the hut are called
“IChampuak-sndan” (right) and «Khampuak-sadiang” (left), that at
the front. “Khampuk-chueng” (foot).  The fires of the right and
left st be made up ab a distance of three cubits from the side of
the it on o level with the shoulder of the Patiyai when in a
recumbent position, thab at the foot iy placed ab the same distance
from the hat,  The fives of the right and the left are sacred, they
cunnot be used for sny purpose nor can hurning faggots be taken
from them for starting other fives, The five at the foot of the hut
“is n counnon fire, its burning wood and ashes may be used for all
purposes,  Theso fires must be atbended to and kept alight during
the whole period the camp is occupied. The fire-wood used in the
sacred fires must be one cubit in length and the faggots be placed
side by side when the fire is built vp.  The fires having been kindled
the Patiyai on hended knees with upraised and joined hands invokes

the favour and blessing of the Lord Agni, “any” which is a prayer

for success in taking elephants. . Each morning the men in the camp
L]
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on rising from their beds imust approach the fire in reverential
attitude and make obeisance at these shrines of Agni.,

A rvestriction is laid on the conduet of the men, nanely thab
all loose, ribald, bantering and joking conversation is prohibited.
Talking about women is on no account allowed, for it behoves the
men to enter on the operation of elephant hunting with pure hearts,
a continual watch has to be placed at the povtals of their minds, in
order to prevent the inrush or wising of carnal desives.  This
restriction must be obeyed with effeet from the Lhml night alter the
men have left their homes.

Inhibitions on The ethical thread bhindine the acts of the men
conduct of to the precepts of rvight morality and conduet is
hunters. very strong, any breach of good conduet produces sonme

'1] effect. Should the men take food surveptitiously outside the vegular
hours fixed for meal, vultuves and crows will attack and puels at the
provisions collected in the comp.  The smelling of viee which has
been scorched by five is forbidden, if this prohibition is contravened
then a curious form of fermentative telepathy is seb in motion
reacting on the wild elephants which when met with will hreak
away and elude capture.

Ceremony of The camp having heen built, and everything heing
confession & in its place and in order, a very peculinr ceremony
absolution. 1, ¢4 e conducted by the Patiyai. It may be callid
“The serviee and rite of confession and absolution” The Patiyai
calls his 1en together and  sitting  before  them  enquives of
each whether he has commitbed any fault or sin against the social
order, for if he has, he cannot he permitted to join in the coming
hunt withont having made a full confession and obtained absolution.
The Patiyai as the Chief pr]ust of the hunt and being in close
communion with the spivits is invested with amthomty to hear
confessions of sins committed, and grant absolution for the same.
From what has already been related, it will lie veadily vealised thab
the serions business of hunting can only be enteved -on with hearts

-
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whieh lwves been cleansed from all fmpuritics, and each of the men
knowing full well the evil things which will hefall him if he engages
in this puesuit unpurified takes advantage of the opportunity given
him by the Patiyai to obtain absolution. .

offerings o Tach man approaches the Chiel priest in reverential
Patiyal. attitide and  prosteating himself, makes obeisance
by raising his joined hands above his head and makes a full
confussion of any faults, sing, and crimes, which he may have
commitbed and whieh lic heavy in his conseience. e presenté an
offering of u pig, 0 jur of spivits, one haht, and flowers, sandal wood
stieks and candles, two of each, four leaf cups or boxes. Should a
pig ot be procurable at the time, it may be presented- by the
punitent o his retuen to his home, These offerings ave pequired as
proof of the carnestiess of the sinner to obtain purification, and
some of them e vequived for the oblations to be made to the spirits
at the serviee of absolution, The Patiyai then conduets such
penitents to the haunlke of the stream near the camp, crects an altar
sl having Nt the candles and sadal wood tapers which have been
phweed on it informs the spivies of the sivs committed by each of
the men kneading hefore the altar, and mentioning their names and
oeetpation prays that the offerings made may have the power to
invoke the help of  the spivits to eleanse he penitent of his sins
Thee penitent asking for absolution uses the following formula, in
craving foer forgiveness he o suys—* O Towd ol the forest spivit,
plase grant me absolusion frow my sing”. The lord of the spivib
denmuds whab e has done. The penitent veplies I amn a buffalo
Act of Chief”. The man then turns to the lady spivit ot
lustration,  Mobher Barth and begs her to cleanse him of his sins
The spivit asks what his faudt is, he veplies, <l am a butfalo thief”.
The man then tulm to the Sun Lord and begs him to cleanse him
of his sins,  The Sun Lord asks what his faulb is, ho replies “I am
a buftalo thief”.  This formula having heen lupou,tul three times the
Patiyai pushes the penitent sinmer with his foot into the stream of
running water, and then th coremonial ack of lustra.tlcm i completed
( : ,
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and absolution is obtained.  From this day forth it is inecumbent on
Second com- these men who have veceived pardon, to protect them-
mission of Selves against the entry into  their minds of evil
offence &  thoughts and to be loyal to their eompanions in the hunt.
punishwment. Should, h(_)\.vev(-,»r, any of these men who have been
absolved commit an offence again, a second ceremony of lustration
as deseribed above must be performed, and twice the amount of the
fees fixed paid. Should the offence be that of having committed
adultery with the wife of another, the fine to he paid is one baht
and one pig.  If the offence is that of giving expression to remarks
derogatory to the veputation or honour of the Patiyai, the fine is
25 bahts and one buffalo, no abatement is permissible.  If, however
the offence is one of speaking evil of a companion, the fine is one
baht and one bottle of spivits, and the offender is requived to heg for
pardon from him of whom he has spoken improperly, and in per-
forming' this act of apology, must present the ceremonial wax,
candles, and sandal wood tapers.

When lack of If during the progress of a hunt traces of clephants
successinhunt are not found or being found and followed up the

traced to the herd js not met with, it is held that the guardian
man who has

spivits of the forest are withholding their favour
diverged from

and the hunt has been led to the wrong forest due

the path of . )
virtue, curions to some member of the party having left the path of
& severe  Vittue, the following of which was enjoined on him
punishment When he prayed for and received absolution. Enquiries
inflicted. having produced the offender, he is promptly
punished; the punishment being that he shall go
down on his hands and knees, the lagso ropes to be placed on his
back and that he shall beé whipped round the camp three times

making sounds like the trumpeting of an elephant.

Finding traces Ab the appointed hour for leaving the camp, the
of wild  Patiyai mounts his elephant skilled in the art of
elephants.  1;nting leads the way into the forest searching for

the herd living there. When the first traces are found, the
L]
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Patiyad and Lis men oxelaim actuated by feeling of great plensuve:
cHere wre wsnifestations in answer to our prayers and offerings
ude by our teue hearts”. The traces ave followed until the hevd
s omet with, The Patiyai orders his Mahout of the right to take
his place on the vight side of the herd, and the Mahout of the lett
to do the saue on the lelt, and to drive the herd of clephants
towards the spob on which he with hig huntsmen all on their trained
hunting-clephants are awaiting their approach,  When the herd is
Manner of Dot far distant the Patiyai gives ovders to his men to
approaching spreadd out and sweround the animals, Fach man
wild herd. having seleeted one of the herd for capture, he urges
Lis elephant towards this animal, Each Mahout carvies the leg
fssso with him, one end of which is tied round hig hunting-elephant’s
neek,  The lasso Is abbached to o long bub Light pole which the
Mahout Tolds over his shoulder in readiness to slip over the foot of
the animal he is attempting to snave. When the hunting elephants
approach the herd, it frequently happens that the leader comes forth
awel gives buttle,  ‘The Mahout does all in his power to help the
ayimad he iy riding, striking the atbacker with the lasso pole and the
iron driving goad,  Should the hunting elephant he worsted in the
fight, he Hlees from the field of battle hotly pursued by the victor,
kuowing fall well this pasuit will not be of long duration and .
rarely covers nore than a mile, for the leader of the herd invariably
Selection of gives up the chase to 1'ot'm'11 to ];‘n'uteut hig gompai-
wild animal  ons. When the ehase s vot intervupbed by the
for capture  pugnaeity of owe of the herd, the Mahout having
&fight | jueted his prey begins hustling him away, and as he
s the Grained hunting elephant moves by his side heing foreed
forwnrd b0 gain a front position by the man on his back striking
i on tho hind (quarters with a ball of iron or lead contained in
The chage & Sbring bag atbached to the end of a vope. When a
& capture  favourable position has been gained, the Mahout leans
forward and places the lasso i a vight position to slip over the foot
of the hind leg of the animal, Tf successful the vope is tightened by

® X192,



]

¢ 90 )

a jerk, the lasso pole is pulled away and ch.'(q_)].)(.s(l. 1\:1”&1\0111) .aml lis
elephant have now to use all their skill and energy in holding U'w
captive, and bring him to a standstill,  The chase 1s o severs. st.r:u‘n
on both man and beast ; however, eventually the captured animal 1%
butted, dragged, pushed, and coaxed to a favourable positi(m. near
strong tree, where the hunting elephant with great dexterity runs
the leather rope holding him and his captive togebher round the tree
where it is so firmly tied by the men as to prevent its being torn
away. The leather Jasso is now removed from the neck of the
hunting animal, It sometimes happens that the lasso Dreaks and
the wild elephant runs from his enemies; if however, the hroken e
of the rope is long enough to trail on the ground, & number of men
join iu the pursuit on foot. If they succeed in getting hold of the
end of the rope and can hang on till ‘& good opportunity oceurs for
yunning it round the trunk of a tree this is done, the vope is Lied
p— and the animal captured. The elephant having heen
olzltyif:; ‘fp brought to a standstill, the most difticult part of the
captured  operation commences, it is the attempt to get the
animal. 10 by neck-rope over the head and round the neck
of the captured elephant. The animal always puts up a great fight,
trying to frustrate every attempt by all means i its power,
charging, moving the head, striking the neck-rope with its trunk,
trying to tear it from the haunds of its tormentors, trampling on it
with its feet and biting with its teeth. This struggle may continue
for hours, but the Mahout owing to the advantage he possesses from
his seat on the neck of his animal and helped by its sagaeity and
skill, eventually places the vope round the neck of his captive, in
preparation - for leading him to the tethering post in the training
ground. These hunting operations are generally conducted on
moon light nights or with the help of torches, but some times in
day light.

When an elephant has been tamed sufficiently and cowed
" into submission by using the power ofystarvation and
brute force to allow of its being handled, it is taken

€

Taming
of capture.
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to o tying post which has been erected for the purpose.  The owner
of the trained hunting clephant which eaught this animal prepares
an offering of one fowl, one bottle of spivits and one and a half tieals,
which having been placed in the vight position on an altar before the
brainming post, the Patiyai comes forward and after having recited
cevtain stanzas, the leg tether-rope is put on and thus the act of tying
up is completed, A wild clephant baving been tied o the training
Training of Ost, the process of taming and training is now entered
capture.  on.  Animals are alternately starved and fed, coaxed,
and punished, the tame elephant is always by its side to keep it in gub-
mission and teach it by example how to beliave in its new status as-
the companion and helper of maw, This teaining may oceupy any
Gine from one to four months aceovding to the temperament and age
af the captive,  Many animals die duving this period, generally the.

older ones, therefore unters endeavour to take young animals,

Defore the newly capbured amimals are taken to the

Ceremony far
releasing
spirtof  spirit which has Tived in the animal in his forest-

homes of the hunters, it is necessary to drive onb the

elephant & 10, Water which has heen consecrated and made

puritication of o . .

! holy hy the reeitation of magic stanzas or mantras
animal, R ) . :

is sprinkled over the animal and o libtle rice thrown

ab it A hotble of spirits und w fowl ave offeved up as an oblation

Lo thie spirit possessing the elephant, which being unable to vesist

the power of the magie of the holy water and riee, Jeaves the

aniimal, aceepts and partakes of the food offered.  The animal is:

now freed from all obligations to its companion of the wild herd to
which it helonged and can now join with man in his aims and
wmbitions, whether war, commeree or the chase,

“The hunt being over, the captured animals tamed,

Ceremony of 15,o \whole pawty turn their faces towards their
releasing :

hunters from ° ) - A
oligations Patiyai acting as priest has to prepare offerings for

homes, and when two days journey distant, the

accepted & the purpose of performing the ceremony known -

translation - ) ) , s el
as “aiEAMADY for freeing the forest spirits from
. ]
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from the  their obligations to help and protect the party which
spirit to the the
material .. . L
world. The Patiyai tells the spirits to return to thehr conntry

y accepted at the commencement of the hunt

and avocations and not to follow and remain with
him saying: «The elephants caught ave our property and well
compensate us for the offerings made to you the spivits”.  He further
enjoins the spivits to continue to protect the forest and bheasts
therein, and intimates that he will return the following vewr and
make offerings and presents to them as he has done this year.

When about to leave the forest which has heen

Ceremony of hunted in, a custom has to he observed by the
releasing

hunters from . .
A en fr e gpivib world back to the maberial one.
obligations Men from the spivit world back to the

hunters which has the purport of transhating the

accepted & ach of the hunters must light a candle and malke the
translation
from the spirit
to the material
world. commencement of the hunt.  He must also vemove

usual offevings to spivits i order to e freed From

the obligations and inhibitions they nccepted at the

and destroy by five the cord whieh e tied vound
his waist at the beginiing of the hunt and which has never loft his
body. By this act of hurning the cord, the man is freed from
the possibility of spivits interfering in his affaivs and doing him
injury, and from this moment he may use his mother tongue and
engage in all his ovdivary pursuits in the sane manner as he was
wonb to do before he left his home,

In order that the sense of harmony  which is =0
Curious

ceremony v
when two  hunting may not he disturbed by any discordant note,

essential  to the successful  conduct  of elephant

Patiyaior o curious custom is observed when two Pativai mech
Chief-hunters

L \ o v ke m T et e hios 1
meet. 1w oany camp or path.  The younger approaches the

elder with vespectful bearing and holding the flowers
and candles of pardon, begs for indulgencs for any act committed or
bhoughts held wittingly o unwitbingly against the clder, asks for
a vight of passage and that no misfortune may befall him,  The

elder gives a benediction and prays that he ny suecesd in that
L ]
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whieh e desives to do. The younger man then departs on his way.

Share rights tn Captuved elephants ave not shared in equally by all.

elephants.  wendiers of the hunt, There is o fixed rule by
which (::’-l'luin shares  are allotted, this allobment varies aceording
to enstem and usage,  In the provinee of Ubol, the owner of
the hunting elephant, the Pakam and $he Ma have equal rights
of property in a captured clephant and the profit aceruing from

its Jubone. - When sokl the proceeds ave divided equally amongst

these - three ens A paywent of 4 bahts has to be made by

the Ma to the Pakam, to which sum the Pakam adds 4 bahts

pying 8 to the owner of the hunting animal on account of the

.t .
leather-lasso (wdwdmie). Ino some  eases the share rights ave

different, for instance the owner of the hunting elephant receives

half-share and  the Pakaun and Ma o quarter each. Should the

hunting elephant have been hived for the hunt, then it is usual to

deduet the hire woney From the proceeds of the sale of any captured

elephant, the halanee being divided cqually between the owner, the
Pakham and the Mao In the provivee of Kukhan the shave rights
are, hall to the owner of the hunting animal, the other half being
allotbe] two-third 1o the Mahout and one-third to the Ma,  No
payent is required for the wse of the lasso. In Chaiyapom the

owner of the elephant receives 2 shares and the Maliout and the Ma.

aues vaeh, a6 is usual for o swn of Tes. 20 to be paid to the
owner of the lusso in o vespeet of ceach elephant caught. - Should
however  the lawso e hired then the payment is arranged by
agreement.  In the provinee of  Burviram theve is no fixed rule for

the allotment of shave rights. In this proviice the owner of the

hunting-animal generally hives o Mahout and Ma, and these men
have no right in the animal captured, In Surindr the owner
receives 3 shares the Mahout 2 and the Ma 1. In Kalasindhu, the
owner, the Mahout and the Ma share equally, and payment on
account of the use or hive of the Jasso is a matter of arrangement.
Observances . 1D the districh of Chaiyapom and in fact in several
peculiar to ~ others, the observances to be carried out in connection

Chaiyapom. .41 1o making of offerings to the spirits of the .
. ; .
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forest which it i intended to hunt in are hound up with loeal
tradition.  Only such offerings as the spivits delight i should
be given, and for this purpose it is usnal to ask those living in the
vieinity of the forest what food the spivits partake of. I addition
to the food offering each man wust chip a piece of wood from o tree,
faghion it in the form of two lotus Howers and present these flowers
with two candles, two sandal wood tapers, one quid of hetel and one
cigar to the spivits.  An entry into the forest can now be made, and
if elephants are vot found, it is sure evidence that a mistake has
been made in the choice of the foud offered. A curious ceremony
hag to be performed to ascertain the gastronomic desives ol the
spivits,  Clay is taken and moulded in the form of a pig, duck, fowl
and  turtle.  These ave placed on a high altar on o level with the
eyes and a fervent wish is held by the Patiyai that the spivits may
manifest their requirements by eausing one or other of the fgures
to fall down,  Whichever animal is upset food of an animal of that

species must be procwred and offered,

In the  provinee of  Surinde,  the  eoremony of
Some abser- ) . :
vances peeuliar Pro]itiation of and  homage paid to the spirits of
to the provinee the forest hefore entering the same is somewhat

of Surindr. difterent to that observed elsewhere,

On arvival at the outskivts of the forest o halt is made and
the Patiyai sends his men out on a foraging expedition to bring i
such animals as they can get by soaring.  AlL species of animals
exeept a crocodile are legitimate as sacrifices to the spivits of the
fovest, mountaing, and clephants.  The animals caught are prepared
as food, an altar is erceted on which Is placed two small blocks of
wood which ave held to be the embodiment of ancestral spivits, the
spivits of the paternal and maternal grandfathers who have hecome
spivit: governors of the forests.  The beliel that persons profoundly
nberested in and much concerned with certain thivgs in this world
continue to be so interested and eoveerned with the same thing in
the spivit world is extant among many of the peoples of Asia.  All

being ready for the acts of propitiation to he made, sach man brings
¢
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a pair of funnel shaped leaf cups for holding flowers, a pair of
candles, the goad or anlus for driving his clephant, a net bag weighted
with a Tump of fron or lead for striking the hind-quarters of his
hunting clophant, elephant breast-ropes, the pole for throwing and
placing the lassoes wnd lays thew before the altar together with the
saevificinl offevings, The net bag holding the weight used for
striking the hind-quarters of the hunting elephant to cause it to-
aceelerate its speed s attached to o cord of about 4 cubits in length
which is tiod round the waist of the man using it. Homage is
rendered to these blocks of wood and prayers ave proffered to them
asking that the hunt he successful.  From this day forth the men
who forn the hinting parby give up and leave the material world
and live during the course of the hunt in the spivit world as
mentioned elsewhere. The Swindr men while in eamp have to

perform daily the vite of making offerings of viee to the lasso spirit.

Worship of the Two  handfuls of boiled rviee arve placed on’ a leaf

lagso-gpirit.  dish by each of the men hefore his lasso. The
men then in o koeeling posture  pray in their own language
heseeching the spivit. of the lasso to capture an elephant each day
and they promise  that if the spivit complies with the intercession
an offering of a pigewill be made, The hunters having made the

cduily oblation when turning from the altair to go the camp cry oub

with a Joud voiee: S4mii ) Wan:RBGE TSN AULAIdIRAE” which
trungluted in the sense of its value means, “O men, depart for the
forest to foragoe for the daily food to be prepared in owr pots and
pans, together with fuel of propitious lengbhs guitabie to the honour
and dignity of owr purpose to gain the favour of the spirits, thab
our hunting uléphzmts may win suceess”.  This command is given
out every moring that the men engaged in the hunt may perform
faithiully their daily duties and not forget the obligations they have
nceepted.  While in camp . the following observances must be
practised ; the Patiyai shall take his meals before the other 1’113}11'130;'5
of the hunt, At night time the men must sleep with their heads i

L ]
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the divection of the Chict hunter’s hut, when sitting v the camyp
they must sit on o piece of leather ov skin spread on the giround,
but at night their beds should be made of leaves, and if a man
desires to point ab any object he should not use his thumb
‘straightened out, but must bend it in towards his body and point
with bended thumb. Sheuld elephants not be canght the amount of
rice allowed to each man is reduced in quantity daily, but the other

dishes are not curtailed.

This sketeh gives o fairly full acecount of what takes place
during an elephant hunt on the Korat plateau and I bope will be
of value to those intevested v such matters, The next paper will
tell you of the rites, ceremonies, obgervances, and mantras employed
by elephant men in the seahoard provinces when out on their
business of erceting kraals and dreiving the herds into them, The
procedure ig very complex, much more so than that used on the
Korat platean. No step can be taken without invoking the power
of the spirits and an amazing number of mantras have to be
memorized and understood in order to evoke such power from the
spiritual depths of the universe as are necessary to protect the
hunters and bring success to the hunt.
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