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THE BUDDHA'S FOOTPRINTS
by

FLOHL PriNce BIDVALANKARANA, &

According to popular helief hased on old Tiber: wlbus; there ave five
genuine Footprints of the Buddha; the rest are. imitations.  The
names of the five places where the Footprints are to be found are
aiven as follows in the Pali language i—

Suvannamilike Suvanuapabbate Sumanakiite Yonakapure

Nammadiya nadiyd patcapidavaram vandami divato,

The three Footprints, at Suvannamilika—I do not know where it
is; Yonakapura, Greek city, probably in the Panjab or Afghanistan ;
and Nammadd a rviver, which flows through eontral India down to
bhe coast of Madras, are outside the scope of this paper.  Of the five
names, only two coneertt us here; Suvannapabbata has heen identi-
fiell as a hill in Siam, and Sunanakia s lm()wn in present-day
geography as Adwim'’s Peale in Ceylon,

In my present paper I propose to speak, tivst, of the Footpring o
the norvth-east of Ayudhya, on a Nill in the district of Savabwid,
known as Suvannapabbata. It is not my purpose to deseribe the
Footprint, with its Temple and outbuildings and grounds as they
sband to-day. Rather will T apealk of its history, how and when it was
discovered, ov possibly ve-discovered. It will be of interest to realize
the extent of the veneration in which the Footprint has been held by
the people of the country, from king to peasant, In no small measure
it is so held still. It will, again, be interesting to note how the
Temple grounds have been the scene, on countless oceasions, ol dig-
pl&ys o[ ski 1 in ,spm Ls dlld ganes, le drama, pyrotcchmcs and o
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forth; how the Foobprint has provided oceasions for the calling
together (I won’t say mobilization) of at any rate some of the King's
forees, and how it has atforded opportunities for the Sovercign to he
with his people outside the capital, thus contributing, if only in-
directly, to the cfficient administration of the State.

In the second part of my paper, I propose to touch briefly on the
symbolisn of the Footprint, and, with your permission, advance my
own view on it.  Any new theory on such an old subject is necessa-
vily a bold one, and I hope that Tinay count on your indulgence.

I will now begin at the begiuning and go hack to one of the oldest
known pieces of literature in which the subject has been found, T
refer to the mimﬂmws“;wlmﬂgﬂ, that is to say, the Commentaries of
the Buddhist Seriptures.

The Wj:vl,mfjgﬂ, or Buddhist Scriptures, ave duscribed as V?\l*/mff@ Wz, or
words attributed to the Master.  The Books ave usually spolken of
in English as the Sacred Texts, as distinguished from the Commmen-
tewries.

In the Sacred Texts therve i3 a chapter entitled ﬂg’uizmm%@], that
is, “Chapter on the teaching imparted by the Buddha to a disciple
named 7ith, PunM T ay explain, perhaps unnecessarily, that a sutlo
or gn may be didactic, and consists mainly or whoﬂy of o discourse
given by the Master; or it may be historical, and relates to an event
or chain of events,  The sulle to which I vefer is a didactic one in
the Sacred Texts, bub in the Comnnentary it becomes mainly a stovy,
with many miracles. .

I will give you a gist of the story in the Commentaries, but before
doing so [ would remark, fivst, that the Commentavies were written
in Ceylon many centuries after the demise of the Buddha ; and the last
pavts, inwhich onr story appears, were written about nine hundred
years after the Master’s death. I would remarvk, secondly, that the
Footprint is barely mentioned in the Sacred Texts themselves. I have
asked a Pali scholar, on whom I rely, to look through the Sacred
Texts and give me a note on the description or characteristics of the
Buddha’s Footprint. He reports having found it mentioned in three
places in the Sacred Texts, and they agree in describing the Buddba's

S f.
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Footprint as containing cakro or wheels, with spokes and other em-
bellishments, A Wheel may he understood to e a line which forns
a civele, just as in pabuistry thére ave lines which form triangles,
and so on. T do not know if it is rave to lind cireles on the soles of
one’s feet—TI have not looked for them on mine, not being wuch of
a contortionistb—hut o friend tells me that he has two cireles on his
feet. He does not claim to be o Buddha on that account, and has
therefore not gone to a mental home.  As regards the embellish-
1uluuts mentioned in the Sacred Texts, the Commentavies expand
them into tens of pictures—one book gives the nunber as 108, The
pictures arve said to be o tree, a head-dress, o lobus, a white water-
hly, a blue water-lily, o ved water-lily, a spear, a beg r,gnw—bow sl so
forth,  You will find that the bronze Footprint.in the National
Museum is covered with pictures; so is the cover of the Footprint at
Phra Bad.  Now, it is impossible to believe that the commentators
intended it to be understood that theve wore real pictures on thoe
Footprints ; and T am inclined to think that, as in palmistry the lines
or swellings on the palm of the hand arve called by different names,
so the lines or obher features on the sole of the foot had names given
them.  We still have palmistry for reading the hand.  Had they, a
few thousand years ago, n similar system for reading the foot 2 If
they had, then surely o «ved lily 7 is not a picbure of a lily coloured
red, but a line or swelling somewhere on the sole of a foot, just as in
palmistry the “mount of the moon™ does not mean a picture of «
mountain or of the noon. I cannot quote literature to support my
theory, but T imagine that the old commentators provided so many
pictures on the Buddha's TFootprint to keep out claimants to Buddha-
hood. T may say that I have never seen the actual Footpring in the
rock at Phra Bad, for it has o cover which, as I have said, is full of
pictures. I am told that the indentation in the rock is bare, and I
have not had sufficient curiosity to ask for the cover to be removed
for ingpection.

Now the gist of the story from the Comuentaries, There lived
in the district of Sundparanta two brothers, UM, the Elder Pun,
and AaYU, the Younger Pun.  They took turns to travel with 500
carty to trade in distant lands, and on one oecasion the clder Pan
arrived ab Savatthi while the Buddha was staying outside the city.
On tlie morning after his arrvival, the merchant saw a large number

i
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ol citizens passing through a city gate, and on enquiry was told that
the Buddha was present in the neighbourhood preaching to the people.
The elder Pun joined the crowd and was soon engrossed in the words
of the Master ; so muceh so that there and then he resolved to renounce
his earthly position to center the monkhood.  This he did after hand-
ing his entive wealth to his younger brother,  Thereafter he attend-
ed upon the Buddha for instruction, and finally, with the Master’s
approval, repaived to o distant hermitage which had been prepared
for him by his brother.

During the following rvainy scason, the yvounger Pun, with 500
ships, went on a sea-voyage and arrived at an island where the mer-
chanty found an abundance of sandal trees.  Swid the merchants
among themselves: <« This island containg nothing but sandal-wood,
whicly, however, is more valuable than our merchandise.  Let us cast
away our goods and veplace than with this wood”  The trees were
accordingly cut down, and the ships soon sailed away with sandal-
wood instead of their original cargoes.

Now, the island was inhabited by evil spivits who disliked to have
their trees cub down ruthlessly, and they vesolved to destroy the
merchants wholesale,  To avoid having human carcases putrifying on
their island, they planned to have-the ships capsized in the open sea.
Thus a sudden gale struck the hoats, and the spivits showed them-
selves in awlul forms to demoralise the crews.  The younger Pun, in
menbal  prayer, invoked his pious brother’s aid.  The elder Pun
appearcd floating in the air, whereupon the evil gpirits scattered in
foar,  The ships returned home safely, and each wmerchant, in grati-
tude, offered the pious man some of his sandal-wood. They wore
told that if they desired to behold the Buddha in person, they must
build w pavilion with the sandal wood they had offered.  They did
g0, and the elder Pan, by his supernatural power, journeyed through
the air to the Buddha's abode, and invited him to visit the merchants
and preach to them, The Buddha accepted the invitation, and, accom-
panied by several hundred members of the Brotherhood, travelled
through the air by means of conveyances provided by the god India.
On the way the Buddha broke his journey to visit a heathen hermit
named FAaWif Saceabandha, to whom he preached. The hermit was
converted, and joined the travellers in the vest of their journey by air,
After spending several days with the builders of the sandal jwood
pavilion, the Buddha reburned to Savatthi; but when passing the old
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hermit’s hill, he stopped there again,  The new convert was persuad-
ed o vemain in his old hevmitage in order to rectify the wrong
views which he had preached to the people of the neighbourhood,
The convert nnderstood his duty and consented to stay, but he asked
the Buddha to leave his Footprint as a memento of his visit to the
countbry,  The Master did so.  Hence, T may add, the Footprint to
the north-east of Ayudhya.  On the same journey, the Buddha also
visited the king of snakes on the bank of the Narmada River, and
left another Footprint there by vequest. The Narmadi River is in
Central India.

I have given abt considerable length the story from the Comment-
aries on which belief in the genuineness of the Footprint is based. 1
am now resdy to turn to Siamese history, and it is Ceylon again to
whom we ave indebbed for knowledge of the existence of the Foot-
print in Sinm, But in the comrse of my paper, I shall have oceasion
to vefer to the Buddha's Footprints in other countries, notably the
one on Adam’s Peak in Ceylon and that at Bodh Gaya in India,
and it will be convenient to confer on ours a distinetive appellation.
T propose to ceall our Footprint by the name of the hill on which it
stands, 4. e. FWRUDIING, Suvannapabbata (Golden Hill), and hereafter,
where it iy necessary to distinguish it from other Footprints, T will
refor to it as the Golden Hill Tootprint.

Durving the veign of the Siamese King Song Dharm of  Ayudhy:
(early  L7th contury Ao 0, a number of Siamese monks went on a
pilgrimage to the Adan’s Peak IPootprint, in Ceylon.  The Ceylonese
monks asked them: <« Why do you come here when, according to
the saered hooks, ywn have o Buddha’s Footprint on Golden Hill in
your country.”  The Siamese monks, on their vetwrn from Ceylon,
reported the conversation to King Song Dharm, who ovdered o search
to be made.  The Governor of Saraburi veported that a hunter nam-
ed tpu, Pan (a namesake of the pious man in the Commentaries) knew
of a footprint on o rock. The hunter had noticed that an animal
whiche he had shot and wounded went up a hill and disappeared in
a thick growth of vegetation, and presently emerged apparently
without hurt. The hunter was surprised, and on investigation dis-
covered an indentation in a vock full of clear water. He drank it
and the disease on his skin disappeared. The hunter next emptied
the water for a closer examination of the indentation, and found it
to he Bhe mark of & human foot. The King was enthusiastic over
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the report, and set out in state from Ayudhya,  His Majesty travelled
the first stage of his journey by viver, and landed at a place which
has since become known as #15n Ta-rua, 1. c. Boat-landing.  From
there the journey was continued by land, the hunter, W3 T, acting
ag guide,  The King’s delight on beholding the Footpring is recorded
i history. Many were the candles and incense sticks which he
lighted before it, and he vaised his folded hands to his head again
and again,  He dedicated the smrronnding land, to the extent of ten
miles in radius, to the Footprint, and ordered a Temple and Monas-
tery to he built on a grand scale. By his command, a road 20 mebros
wide was made between Boat-landing and Giolden Hill, On the
viver itself, a voyal house was constructed, the spot on which it stood
heing styled v;u%ﬁmu?ﬂ, Ta-chao-snuk, i ¢ “Landing wheve Royalty
derives Enjoyments”. The construction of the Temple and other
huildings took four years, and after ity completion the King went to
the Footprint again; the festivitics in connection with this visit were
on the grandest seale.

There is no vecord in Siammnese history of any morve visits by King
Song Dharm, but it is impossible to believe that he never went again
during the remaining seventeen years of hig life.  Tn all probability he
visited it once w year. King Song Dharn’s eldest son, who reigued
only for a year and seven months, was probably too unhappy in his
arvecr on the Throne to pay a visit to the Footprint hefore his
assassination, and Song Dharm’s youngest son, who [ollowed his
brother to the throne, was only nine years old.  Within a few weeks
the boy-king was deposed by the powerful and ambitious nobleman
who had placed hoth him and his brother on the throne only to pull
them down again. The nobleman nsurped the throne and founded his
own dynasty, of which the founder and King Narai were the two not-
able monarehs, From the time of this usurper, every King of Ayudhya
visited the Tootprint, and for some of the Sovereigns the visit was
fixed annual event. Tmprovements and vepairs wers made to the
Temple and grounds from time to time, and the place became a rdyal
pleasure-ground as well as a shrine. After the fall of Ayudhya, the
first Sovereign of the present Dynasty ordeved the restoration of the
Temple. The King, WJ:W'V]ﬁ{Jamﬁw, appointed a commission to inquire
into the history of the Footprint and the administration of thel Foot-
print district, There is on record a statement made befolke that

/pf’
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commission by a Footprint official who served during the time of the
Ayudhya Kings, Apart from its other details, the statement is
interesting in that it affords an jnsight into the system of government
under the Kings of the old Dynasties, Tt appears that from the time
of King Song Dharm, thoe chief official of the Footprint was appoint-
ed from the capital.  That would be so, naturally, since, apavt
from the importance of the Footprint as o Shrine, the surround-
ing country, with the palaces, caves and streams ete, was the
King's pleasure ground, and the chief official of the place must
be a wman with knowledge of the ways of the Court. Tegal
disputes within the district came hefore him, and he had written
instructions to guide him as to the steps to take. The names
of the judges to whom the cases should be handed over for trial were
given.  Thus two officials, Khun so-and-so, were to try civil cases, a
third official had to take criminal eascs, others to take cases affocting
the vice-fields, and so on. You will remember that land within a
ten mile rading was declared Footprint territory, and so jurisdiction
within it came partially under its officials, T say partially, and not
solely, because where a fine was to be fmposed, it had to be imposed
ab Lopburi or Saraburi, the judgment of the Footprint Administration
court being forwarded to one or the other of the two towns.

More than one hundred years after the death of King Song Dharm,
the system of jurisdiction was modified by King mﬂﬂm% who re-
marked that a chief official appointed from the capital usually died
within a year or two, and it would be wiser to appoint local men, Local
men were henceforth appointed, and the King decreed that the local
officials need not @ to the capital twice a year to atbend the cere-
mony of drinking the «water of fidelity 7, as the officials appointed
from the capital had to do. Insbead, the local officials were to pay
homage to the Vassi, Candle (Huudam) which the King sent every
year to he kept alight in the Temple throughout the rainy season.
As to jurisdiction, the local officials from then on were competent to
try aand pass judgment on small disputes only. Other cases had to he
sent for trial clsewhere, and serious criminal cases had to go to
Ayudhya.

Let us now turn to the visits of the Kings of Ayudhya and see
what took place. There is & book compiled during the reign of King
Tak ¢f Dhonburi, between the fall of Ayudhya and the establish-
ment, of the present Dynasty in Bangkok, which puts on record the

'
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arrangements made for a visit to the Tootprint by one of the last
Kings of Ayudhya.

After an approximate date for a royal visit had heen fixed, it wis
the duty of the Kralahome (which is the name of the Ministry of
War) to send men from several specified Departments (Krom) to
build rest-houses on the river-route for the King and members of his
household, (a large number of people, you will undevstand), as well as
for the princes and their families accompanying the Sovereign. The
river journey occupied one day, with a mid-way rest at uarmad about
half way. The names of officials whose duty it was to prepare voyal
and other barges are given in a long list, which also contains the names
of the officials required to provide men to man the boats, and to give
them guns and ammunitions. On one visit of King ij‘iij“]E}%‘ there wore
about thirty of what might be termed < barges-of-the-line”, each harge
being mentioned by its own name, as we would refer to a gunboat to-
day. The princes who accompanied the King had their own barges
which do not appear in the list.  Each prinee and nobleman also had
barges or other boats to carry his family, sevvants, lugeage, kitchen,
and so forth, and these, added to the official transpor 6 boats, must have
made the flotilla a very large one. 'T'he scene, in fact, was that of
an army moving by water. Natuvally, the people of the smrround-
ing country turned out on the river to see the King and his proces-
sion, to enjoy the fun provided during the royal visit, and ineidentally
to fam boon, gain merit themselves, so that the river must have in*e-
sented a busy scene all the way.

The King started from the capital in the morning (T am speaking
from the record of one visit), and arvived at the h#if-way vest-house
about midday. His Majesty landed to take his meal, and rvested for
a few hours before continning his journey.  On arrvival at Boat-land-
mq, o stay at least, of two days was made. Here again the army

order came into operation.  Officials and people of the locality were

required to attend and place themselves under the ovder of officials
from Ayudhya. A number of barges had to be moored in front of
the royal houses to act as guard on the river. Other barges were
carried ashore so that they formed barriers against any possible
outside attack, the bargemen occupying positions behind their hoats,
The order goes into detail as to other forms of defence : for instance,
caltrops or spﬂccq were laid on the ground to a breadth of 5 goks,
(24 metres), leaving 10 gaps to be. guarded by companies of men,

-~
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each company to have 14 guns, 5 hows and 5 eross-hows.  In
addition cach company had s gong and 50 wmen to patrol the heat.
There were two eannon ab each gate-way, manned by men from specifi-
el Kroms, The inner line of defence against surprise was held by
men whose Kroms were mentioned.  Sixty-two war clephants with
guns formed an important pavt of the armed camp, and so did the
eavalry.  The ovder of the guarding of this camp on the viver hank
runs to five octavo pages.

After two days the land journey began.  The army was now
inercased by men, beasts, guns, carts, ete., which had collected before
the King’s arvival, and the whole moved forward on the way to
Golden Hill. The order runs to ten pages.  BEach Irom was given
its place in the procession, the chief officers being mentioned by
name,  The official elephants now numbered 144, but the horses
were only 0. The number of cavringes is not given in the list, hut
there must have been many, for the ladies and children travelled
in them, and ab least one prinee, who probably was old.  The hullock-
carts were innumerahle, for of course they provided transport for
almost everything which was requived.  The carts, with beasts com-
plete, were requisitioned from the swrounding country as far as
Jainad, and a household which failed to provide a emt had to pay a
tieal and a half,  Tater o King orvdeved that the territory lable to
requisition was to be extended, but payment in lien of eart was
lossened. A man’s household was now requived to pay only a ¢qnavter
of o tical, and o widow’s liousehold half that amount.  The contribu-
tion was, T think, an annual one, for it is definitely stated that the
noney was to go iNto the Treasury, carmarked for the hire of cavty
for the King’s visit to the Footprint each year,

The journey from the landing to Golden Hill is 550 sens (nearly
14 miles).  Arriving in the afternoon, the King stopped his elephant
in front of the Temple and swung his weapon in salute, an clahorate
movement which was repeated three times. This s called ITwguasang).
T have never seen it done, and T believe the last Sovercign to salute
the Footprint in the traditional manner was King Chulalongkorn.

From the record of a visit of a King of Ayudhya which T am
quoting, the Sovereign, alter the salute, went on to his rest-house on
a sbreain, WisH WUNTIINEY, about a mile and a quarter from the Tem-
ple., .The next day he visited the Temple, accompanied by his family
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and personal retinue.  Inside the Temple he lighted candles and
ineense-sticks, covered part of the Footprint with gold leaves, and
made presents to it, particularly a pair of trees, one of gold, and one
of silver. He next came ont of the Temple and sat on a stone seat
under the Bo tree on the edge of a cliff. He scattered gold and
gilver flowers among his followers, after which the entertainments
began.,  These consisted of boxing, fencing, duels with long-handled
swords (wooden blades) cte.  Dramatic performances were given, and,
in the evening, fiveworks,  The monks were liberully treated with
food and given presents. The festivities, combined with excursions
to the eaves, mountain streams, forests, and so on, went on day after
day, and the week was an enjoyable one.  The Cowrt retwrmed to
Ayundhya by the same voute, and, in the ordinary eourse of things,
the visit was repeated next year after the haryesting of the crop.

You will have gathered that the Footprint was o rich institution
and possessed great treasures. L will mention one item of such tre-
asures. In . B 2290 (1747 A, ».), the Governor of Kuiburi veported
that gold in the form of sand had been discovered at Bang Sapan,
and forwarded a sample weighing 12 ticals.  The King ordered o com-
missioner at the head of two thousand men to go to Bang Sapan to wash
for the metal, and they returned with gold weighing over 90 catties,
all of which the King ordered to be used for the decoration of the
Footprint Temple. The spire of the main roof was covered with this
gold, reaching quite o long way down.  The treasures of the Temple
invited plunder, and during the last siege of Ayudhya, it was plund-
ered. Robbery of Footprint property probably took place vepeatedly
during those troublous times, but it was left toathe Chinese of a
village called Betel Garden to commit the final act of arson following
robbery, and the Temple was entirvely burnt down,

After the fall of Ayudhya and the foundation of the capital
Dhonburi, King Tak caused a temporavy structurve to he put up on
the site of the burnt Temple. That King was fully occupied in
putting down internal risings and consolidating his power, and in
keeping out would-be invaders from Burma and elsewhere ; and -he
could not tind time for less urgent matters, and the huilding of a
new Temple of the Footprint was left to the first Sovereign of the
present Dynasty. King WLW‘V]MQWW] Ol’dbl'ul that the Tewmple be ro-
built, and desired his brother, the Wang D ‘Na, the Second King, to super-
vise the construction, The latter went to Golden Hill with his army,

e
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among whom were artists, craftsmen and other workers, e was o
pious man, with very deep venceration for the Footprint, and instead
of traveling from the landing on an elephant or any other convey-
ance, he walked the whole way.  On his own shoulder was carvied a
picce of timber to be used in the construction of the Temple. Tt is
on record that at each resting-place on the way, a stand had heen
prepaved for His Majesty to place the timber while he himself vosted,
so that it never touched earth. The Temple built during the fivst
reign hag since heen repaived and altered many times, and T do not
think we are very proud of the building to-day.

I have now finished the historical part of my paper, and will next
give you my view on the diffieult question of the symbolism of the
Footprint.  Unfortunately, I have mislaid some of my papers since
the abolition of the Royal Institute, and from this point, I am writ-
ing without notes, depending almost entirely on memory. I am
therefore obliged to avoid going into details, and state my view in a
bald and perhaps unsatisfactory manner, ‘

Now, the students of Buddhism among you know that the Buddha
was born a prince, and in the ordinary course of things, would
succeed his father on the throne. But he abandoned his princely
status to adopt the simple life, spending his time in meditation.
Tinally Enlightenment came. He was Buddha from this time on,
for he was mevely a Bodhisatbva (potential Buddha) hefore his Xin-
lightenment.  Now, Enlightenment was the first important cvent,
not in the life of the man, bub from the point of view of his Religion.
Puddhism began not with the birth of the prince, but with his
Enlightenment.  #eve T may say in parentheses that T am using the
word Religion in a broad sense. Scholars have writben how much of
Buddhism is Religion, and how much of it Philosophy. T do not
propose to touch on the distinetion heve,

After his Enlightenment, the Buddha hesitated about teaching it
to othery, realizing that his Doctrine was difficalt of comprehension
by an untrained mind, and it would be fubile to teach it without
painstaking preparation.  Finally he decided to impart his new-found
knowledge to the five disciples who had lately left him, and he
journeyed to Benares, where they had gone. In the neighbourhood
of that city, he preached his First Sermon. That was the second
important event, heeause, if he did not teach after attaining Enligh-

ol .
tennient, he would he merely a talanuys, that is to say, a Buddha
*
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who, having attained Enlightenment, would not impart knowledge
to mankind.

The Firgt Sermon was followed by others, and the Master spent
the rest of his long life. moving from place to place for the instrue-
tion of the people in the ways of peace.  His wanderings to spread
his teaching are called Y;\"VIM‘EIK{JT, which may here he translated as
Peregrination. That was the thivd important step, for swithont it
the Religion would not have heen established,

We have, then, the thvee important steps in the history of the
Religion : the Enlightennzent, the First Sermon and the Percgrination.
These were symbolized as follows : ‘

Entightenment : a Seat, w::u’v'l_u (and Bo Tree):
Fivst Sermon -+ o Wheel, fUN&nN3 ;
Pevegrination : o Footprint, waztrm.

As regards the Seat, it iy often wnderstood in this country to

symbolize the Buddha's Death, the seat or Benceh being his death-hed,

o o . .. . ..
Thus, at ®zunuEa e, there is a pulverizing stone (for medicine),

and a hole which is pointed oub to visitors as a spittoon.  But it is

wrong to regard the Seat, I, B veferring to the Buddha’s Death ;
for Death is already symbolized by the Thtpa or funeral mound, d.c.
ngiafel.  The oldest stone pictuves of the Seat, for instance at
Bharhut, show with it the Bo tree under which Enlightenment was
attained, and to me the tree clearly indicates the meaning of the Seat,

Regarding the symhol of the Fiest Sérmon, the Wheel i wati, no
explanation is needed, = A very fine specimen of the Wheel is to be
seen in the National Museum in Bangkok. T Awill show you a
picbure on the sereen presently.

With vegard to the Footprint, it is surely the most obvious symbol
of Peregrination. As a real footprint records the presence on the
spob of the owner of the foot, so a representation of the Buddha's
Footprint would he evidence either of the Master's actual visit to a
place, such as Bodh Gayn, or, later on, of the fact that his teaching
lad reached it. TIts presence in Siamn is o mark of the spread 'of
Buddhism to this country, and not a record of the Buddha's actual
visit here. That must be the true significance of the Footprint,
whether it be a natural indentation in a roek which has or has not
been touched up by hand, or a man-made representation in wood,
mortar, stone or metal. ‘

U




The Whee!, Dhammacalklka.

(National Museum, Bangkok).









The Walking Buddha,

(National Museum, Bangkok).
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On the antiquity of the Footpring symbol in Buddhism, T need
only say that the carly Buddhists, say before the fivst century before
Oliist, would never walke an image of the Mastor. That for them
would be a sacrilege, and when they wished to indicate the Master’s
presence, they mevely suggested it by a symbol, such as an cwpty
Scat or a Footprint.  The Buddhists of the Iushan period, (say the
second cenbury of the Christian era), had not such seruples, and from
that time on, the Master’s image became a principal element in
Buddhist sculpture, :

Let me show you on the sereen @ few pictures of the seulptured
veliefs of the Bhavhut Thupa, which was u’uctcd about the middle of
the seeond century n. ¢

Picture L This picture vepresents Lhu prouus&mm of a King visiting
the Buddha.,  You see the King in o chaviot, and he has \Vlth him
the four sections of his army: elephants; horse, chariot and foot.
The Buddha is vepresented in the pietare by o Wheel,

Picbure IL - This pictwre depicts the Buddha (b(_siug worshipped in
Paradise,  He is represented by his head-dress

Picture IIL - See the Seat and the Treo, \\]uch need no L,\pl,mm’mon

These stone-pietures, as I have said, were made in the second century
B¢ Tmages of the Buddha were not made till over five hundred
yuwu after his death, It would seem that once the Buddhists had
discarded their seruple about making inages of the Master, there was
no further reason to represent bim by symbols,  The images have
been made in many forms and we have them in the attitude of
Meditation (picture IV), preaching the First Sermon (pictare V), and
Peregrination (pictyre VI)  The Buddha in this last picture is called
‘W:LW‘VIHNM in Siamese, that is, the Walking Buddha.  There ave
ilages of the Buddha in many other-attitudes, such as the attitude

of Blessing, the attitude of 1*01'0'1\'011@35 (Pl(,tul(, v [l) all of which
may be geen in the Musemn. '

As vegards the Footprints of one or the other of the two Hindua
Chicf-Gods in India, those are o later conception than that of Bud-
dhism.  As o matter of fact, the Buddha’s Footprint at Bodh Gaya
was adopted by Hinduism and beeame Visnu-pada (Foob of Vishnu)
after the later ascendency of that veligion over Buddhism in India,
There is nothing inconsistent in this adoption if we take into consi-
dcmﬁipH the fact that the Buddha himself has been adopted by Hin-
duism, wherein he becomes one of Vishnu's incarnations. Theve is

[al
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a Civapada (Foot of Shiva) somewhere whieh is said to date from
the 4th cenbury of the O}'llfll‘it)iiu) era. It 1s probably another adop-
tion, for the idea of the Buddha's IFootprint was conceived long
hefore Christ. ‘

May I conclude my paper with the remark that by rvationalising
the Buddha's Footprint, instead of mythologising it, we surely must
recognise its symbolical character, and identify it with his movement
from place to place. The Master, after Enlightemment (symbolised
by the Seat and Tree), preached his First Sermon (symbolised by the
Wheel), and then travelled from place to place, from country to
country, for the instruction of mankind until the Religion was tirmly
established.  The Peregrination, W;Vlﬁ‘-ﬁm, is symbolised by the Foot-
print,

There is another point which I would like to weuntion, rather as
an afterthought.  According to the Sacred Texts, there are four
shrines to which Buddhists ave enjoined to make pilgrimage.  They
are the scenes of the Master’s Birth, Enlightenment, First Sermon,
and Death. There is a set of four-emblems symbolising those four
events,  Birth is represented by an elephant, because, according to
legend, the Buddha’s Mother dreamed that o white elephant from
heaven entered her womb.  Bulightenment is symbolised by a Tree
(and Seat); the First Sermon by a Wheel, and Dewth by w Thiipa
(Tope) which typilies the perfect stillness 01 transcendent peace into
which he passed away at death.

You will recognise that the four emblems form a set distinet from
the set of three (the Seat, the Wheel, and the Footprint) ; for, where-
as the first. set represent the most importants events in the Master’s
Life, the second represent the most important events of his Religion.
The Man’s Life ended at Death. His Religion goes on, The two sets
of emblems are not to 1)L confounded with one another, though two
of the emblems are common to both sets,
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. The Buddha in the attitude of Blessing.
X i (in the author’s collection).
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